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Ambedkar on New Buddhism: A form of Socially Engaged Buddhism 

Avhijit Ghosh 

Abstract 

The main contention of this paper is to explain the concept of New Buddhism as an engaged Buddhist 

movement with special reference to Dr B. R. Ambedkar. Engaged Buddhism means that which is 

socially engaged. Thus, socially engaged Buddhism is to be considered the contemporary movement of 

Buddhists. In this regard, Thich Nhat Hah says Buddhism has always been socially engaged. It was by 

nature engaged as it starts from the time of Gautama Buddha. Thus, Dr B. R. Ambedkar, due to his 

deep socio-political movement, can be characterised as a socially engaged Buddhist. So his new 

Buddhist movement, called New-Buddhism (Navayana), can be considered an engaged Buddhist 

movement in India among the Dalits to provide them dignity in society. As an engaged Buddhist 

movement, Ambedkar fought against the casteism of Hinduism to bring liberty, equality, and fraternity 

among the Dalits. The main strategy of this paper is to reflect on Ambedkar‘s view on New Buddhism, 

which may be conceived as the early philosophy of religion.  

Keywords: Navayana, Dalit, Hinduism, engaged, Buddhism, liberty, equality, fraternity. 

Introduction: 

Vietnamese Zen monk Thich Nhat Hahn coined the term‘ Engaged Buddhism‘ in 1963. The term 

engaged Buddhism means socially engaged Buddhism. It is developed then because he intends to form 

a non-aligned, non-belligerent Buddhist coalition which is also known as an enemy of neither 

combatant. He intends to implement anti-war protests and give importance to international peace talks 

so peace can be implemented. Now the question is, what is called socially engaged Buddhism? Has 

Buddhism ever been socially engaged? In reply to the first question, we can say that engaged 

Buddhism perhaps plays active involvement in society to solve its problem following Buddhist 

teachings. With this involvement, they try to implement traditional Buddhist wisdom and compassion 

in today‘s world. In this regard, Ken Jones writes, ―A socially engaged Buddhism needs no other 

rationale than that of being an implication of traditional Buddhist morality, a social ethic brought forth 

by the needs and potentialities of present-day society.‖
1
 This is how engaged Buddhism deals with 

socio-political issues such as post-modernism, the cold war, international terrorism, environmental 

balance, democracy, social justice, women‘s right, etc. That is why it said by Kraft that talking about 

Enlightenment will simply be meaningless as long as people are trapped in delusion. Now come to the 

second question, i.e., has Buddhism ever been socially engaged? According to Thich Nhat Hahn, 

Buddhism has always been socially engaged. Actually, it is by nature engaged. So it is clearly incorrect 
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to see whether Buddhism is engaged or disengaged. According to him, when we use the term engaged 

Buddhism, we are just reminding ourselves of a significant aspect of Buddhist teachings. Accordingly, 

speaking about engaged Buddhism means it implies a significant degree of engagement is part of the 

particular Buddhist practice. We find the active involvement of engaged Buddhism in the past as well 

as in the present time. The proponent of this view is Thich Nhat Hanh, Sulak Sivaraksa, H. H. the Dalai 

Lama, Robert Thurman, and so on. That is why in this regard, S. Singh remarks, ―As a specific term 

engaged Buddhism might have emerged at present but as a concept, undoubtedly, it had already begun 

with the departure of Gautama Buddha from his householder life to the society, to the humanity. Thus 

he rejects the interest of ‗I‘ and ‗mine‘ for the whole of humanity.‖
2
 It is also engaged in social services 

through the different Buddhist communities around Asia and European countries, namely, the 

Shramadana movement in Sri Lanka, the Buddhist peace fellowship, the international network of 

engaged Buddhists, the Dalai Lama in the Tibetan community, Thich Nhat Hanh in the Vietnamese 

community, and so on. They aim to implement Buddhist moralities, medical and educational care, 

Buddhist laws, principles, mindfulness, etc., for the development of communities that are economically 

marginalised and low cast communities, including women and children. These are the issues about 

which engage Buddhism was concerned not only in the past but also in the present for the better 

development of the world.  

In India, the name Dr B. R. Ambedkar as a socially engaged Buddhist is very well known due to its 

deep social-political engagement. He started a new Buddhist movement called New-Buddhism 

(Navayana) can be considered an engaged Buddhist movement in India among the Dalits to provide 

them dignity in society. The concept of New Buddhism is not completely a new concept; rather is an 

extension of Buddhism. Through this movement, he rejected Hinduism and turned to Buddhism in 

1950. He also challenged the caste system of Hinduism in India. He fought for the rights of the Dalit 

community. In India, this New Buddhist movement is characterised as the first application of Buddhist 

teachings at the social level. So, there is no mistake in considering Ambedkar as an engaged Buddhist 

as a part of engaged Buddhism in India. That is why the movement of Dr B. R. Ambedkar can be 

characterised as a socially and politically engaged form of Buddhism in India.  

Hinduism to New Buddhism: 

As we know, Ambedkar is born Hindu, so he inclines to the Hindu religion in his early stage. But very 

soon, he realises the loopholes of the Hindu religion. That is why we find him to say on 13
th

 October 

1935 that he was born Hindu but desired not to die as a Hindu. Thus, he renounces the Hindu religion. 

Now the question what compels him to leave Hinduism? Ambedkar‘s motive is to bring equality for 

Dalits, which can be achieved ―by remaining in the Hindu fold and another by leaving it by conversion. 
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If equality is to be achieved by remaining in the Hindu fold, the mere removal of the sense of being 

touchable or untouchable will not serve the purpose. Equality can be achieved only when inter-caste 

dinners and marriages take place. This means that the chaturvarnya must be abolished, and the 

Brahmanic religion must be uprooted. Is it possible? Of course not, but the path of conversion is far 

simpler than this.‖
3
 Ambedkar realises that Hinduism is a sort of religion that treats him as an 

untouchable. So for him, it cannot be a suitable realign for fulfilling the trio concepts of justice, such as 

liberty, equality, and fraternity. That is why he finds Buddha‘s Dhamma to be the best. He says it is the 

only religion that can bring justice to the Dalits community. That is why we see him say, ―I prefer 

Buddhism because it gives me three principles in combination which no other religion does. All other 

religions are bothering themselves with ‗God‘ and ‗soul‘ and ‗life after death‘. Buddhism teaches 

Prajna (understanding against superstition and supernaturalism). It teaches karuna (love). It teaches 

Samata (equality). This is what man wants for a good and happy life on earth. These three principles of 

Buddhism make their appeal to me. These three principles should also appeal to the world. Neither God 

nor soul save society.‖
4
  

Ambedkar is undoubtedly a religious intoxicated man, so we see him show his deep conviction in 

religion from his early stage of life. For him, religion is the only means that can give us the meaning of 

life. His understanding of religion in a very wide sense helps him to realise that the so-called religion in 

which he takes birth is shattered because of its dogmatic nature. He tries to reform the Hindu religion, 

but he is treated as untouchable in his own religion. That is why he revolts against the so-called 

Hinduism, and the book Annihilation of Caste is a replica of it. He seeks humanistic religion that 

ensures liberty, equality and fraternity. Ambedkar says, ―The force of the argument, of course, rests on 

a view of religion which is somewhat different from the ordinary view according to which religion is 

concerned with man‘s relation to God and all that it means. According to this view, religion exists not 

for saving souls but for preserving society and the welfare of the individual. Only those who accept the 

former view of religion find it difficult to understand how conversion can solve the problem of 

Untouchability.‖
5
 This is the reason behind the conversion of his millions of untouchables from 

Hinduism to Buddhism on 14
th

 October 1956. This is the first-ever application of the doctrines of the 

Buddha at the social level. Thus, it is clear to us that the concept of New Buddhism as the engaged 

Buddhism in India has deep socio-religious, socio-political involvement in the society. Therefore we 

can say that their religious desire for Ambedkar is reflected in his New Buddhism, and that is why, 

after studying all the major religions such as Hinduism, Sikhism, Jainism etc., he decided to convert 

towards Buddhism. He says to his followers that social equality can be achieved through the path of the 

Buddha. Therefore, instead of attempting to do Hinduism into New Hinduism, he designs Buddhism 

into a New Buddhism.   
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However, the concept of the New Buddhism of Ambedkar sometimes does not agree completely with 

classical Buddhism. But as Buddhism is dynamic and pragmatic in nature, Ambedkar was enabled to 

modify the same when he developed New Buddhism. Thus, unlike Buddhism, the New Buddhism of 

Ambedkar is far more socially engaged. This is so because it addresses different social issues such as 

casteism, human rights, human dignity, the right to education, economic distribution, etc. Having said 

this, Ambedkar sought engaged Buddhism in Buddhism. As an engaged Buddhist, his understanding of 

religion is pragmatic. He comprehends religion as life, the right to live, the right to voice, the right to 

protest, and so forth. Thus his advice to people that religion should not be understood as coercion. He 

goes against those who say that religion is guided by dogma in the name of God. He says religion is the 

way of life and the means of comprehending the world. One may ask, in what sense religion is life for 

Ambedkar? Ambedkar believes that people will perish where there is no religion. Religion is a 

continuous process that ensures dignity and social justice, such as liberty, equality etc., for its adherents 

in the true sense of the term. This can be the conviction of all those who need religion as the purpose of 

their existence. That is why Ambedkar is apprehensive about the evils and becomes frustrated with the 

evils of casteism within the framework of Hinduism, leading him towards the New-Buddhism. 

However, as we know, Buddhism is a big school of religion, and after Buddha, there are different 

schools within it. As a result of these developments of various schools, some overlapping conflicts 

were equally found among those schools. But the concept of New Buddhism appears as a revised 

version of Buddhism to implement social justice and human rights within society. When Ambedkar 

finally decided to embrace Buddhism, it was not merely a change of religion but also a change of heart. 

The concept of new Buddhism is a dynamic force which is also known as Ambedkariet Buddhism. It is 

considered a religious movement based on socio-economic and ethical principles. New Buddhism as 

engaged Buddhism is the modern interpretation of Buddhism that works for the well-being of the 

downtrodden. It is not a sect with radically different ideas. Instead, it is a social movement based on the 

principles of Buddhism. His book The Buddha and His Dhamma is considered a holy book in this 

regard. ―The followers of Navayana Buddhism are generally known as Buddhist or Ambedkariet 

Buddhists, or Neo-Buddhists.‖
6
 Ambedkar also says to Dalits why Buddhism cannot spread in India. 

He says in this regard that this is because of the lack of systematic preaching of Dhamma. Accordingly, 

he advises his followers to take Deeksha to fulfil this gap to propagate Dhamma. That is why he says to 

his followers that you have the right to convert people to your faith and hence, ―Go forth to liberate 

people.‖
7
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Concluding Remarks: 

From the discussion above, it thus appears that Ambedkar can be considered a great humanist. The 

concept the humanism has backed up New Buddhism. That means the concept of New Buddhism 

functions for the well-being of the former outcastes. It seems that Ambedkar plays the role of 

pragmatist and strategic in the background of New Buddhism. Under the umbrella of New Buddhism, 

Ambedkar intends to say that one‘s spiritual bliss and satisfaction are as equally important as each 

individual‘s socio-economical changes and overall developments. Therefore it is clear that the 

conversion takes place for liberation from the evils of Hinduism. That is why Kadam remarks it was 

down to earth, healthy, robust, rational, enlightened, scientific, cultured and humane approach to 

overcoming the problems created by Vedicism, Brahminism, and Hinduism down the ages that made 

life a misery for untouchables in India. Thus, New Buddhism can be considered as the theory of social 

change, and it works as an antidote to changing the social status of the Mahars. In this regard, we can 

consider Ambedkar with Moses of the Bible‘s Old Testament. As we have seen, Moses freed his people 

from bondage, took them to Mount Sinai, and gave them the Ten Commandments. Ambedkar also took 

the Mahars out of the caste-dominated society and gave them twenty-two vows to follow. As Tilak says 

that Swaraj is people‘s birthright, Ambedkar similarly says it is his birthright to lead people to an 

honourable life. So he fights for himself and his fellow outcasts for the sake of human honour. 

Ambedkar‘s New Buddhism brings equality to the outcast people by using water from the same source. 

Not only water, but now they can enter the temple, equality in education, etc. Thus, as an engaged 

Buddhist movement, New Buddhism not only brings worth, dignity and honour to the Mahars but also 

takes them to the lofty heights of social equality. 
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Dr. B.R. Ambedkar’s Thoughts and Contribution in Women Empowerment 

Arshdeep 

Abstract 

Dr. Bhim Rao Ambedkar was the father and architect of the constitution of the India. He was the great 

social reformer, leader, philosopher and writer. As an advocate of human rights, Dr. Bhimrao 

Ambedkar fought for the dignity of women and the depressed classes. His main motive of the life was 

to restructure the society, remove the social order and evils by providing the education, awareness and 

encourage especially to the women for their rights and justice. He consistently worked to promote the 

empowerment of women. Dr. Ambedkar predominantly campaigned against social discrimination for 

Dalits, women, scheduled tribes and other backward castes in the Hindu caste system. By codifying the 

common Civil Code for Hindus and other groups within Indian society, he lay the groundwork for 

genuine and tangible initiatives. Dr. Ambedkar gave women the same status as men by including 

numerous provisions in the Indian Constitution to support and advance women's rights. This paper 

focuses on Dr. B. R. Ambedkar‘s thoughts and perceptions towards woman empowerment and also 

analyses the contribution of Dr. B. R. Ambedkar as a thinker and social reformer in the emancipation of 

social status of women in the society.  

Keywords: women empowerment, Dalits, education, equality, justice. 

Introduction 

Dr. B.R Ambedkar the most outstanding intellectuals, scholar, economist, great nationalist, 

philosopher, theorist, social reformer of India. He was first Indian who speak up against the barriers 

and discrimination faced by the women. Some scholar studied the Dr Ambedkar thoughts through their 

written books, article, conferences and through speeches and stated that Dr. B.R. Ambedkar can be 

regarded as one of the greatest intellectual and social reformers who struggled throughout his life for 

liberation of Indian women and depressed class from the lifelong bondage and slavery under the weight 

of Hindu social law Barnwal, (2014).   Another scholar studied that women should be given all round 

development more importantly social education, their well-being and socio-cultural rights- a vision of 

Dr. Ambedkar. He laid down the foundation of concrete and sincere efforts by codifying the common 

Civil Code for Hindus and other sections of the Indian society. Singariya (2014) analysed that Dr. 

Ambedkar was a symbol of revolt against all oppressive features of Hindu society. He expressed his 

views on the state of life of all women. He articulates that women must be treated equally and given 

equal prestige. The teachings and thoughts of Dr Ambedkar are useful not only women but also all the 

Indian even today. In his last speech in Indian Parliament, we can know his feelings and respect 
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showed towards women. Ubale (2016) studied Dr Babasaheb Ambedkar and said that Dr. Rao was a 

path-maker of all the women irrespective of religion, caste, creed, gender and brought a new trend for 

uprising the women through his thoughts and beliefs.  

Dr. B. R. Ambedkar’s view on the Education of Women 

It is the education which is the right weapon to cut the social slavery and it is the education which will 

enlighten the downtrodden masses to come up and gain social status, economic betterment and 

political freedom- Dr. B.R. Ambedkar 

Education is very powerful weapon. It is the only mean by which societies grow out of oppression to 

democratic participation and involvement. It is a powerful tool that empowerment the individual. 

According to Dr. B.R. Ambedkar there are two purposes of knowledge: the first is to acquire the 

education for betterment of others and secondly is to use the education for one's own betterment. 

According to him women should be given social education and socio-cultural right for their welfare 

and all-round development. He stressed that ―Each and every section of women should be given their 

due share and proper steps should be taken to maintain and protect dignity their dignity.‖ Dr 

Ambedkar emphasized on secular education for social emancipation and freedom. The social and 

ethical philosophy of Ambedkar motive to make the depressed people aware to change their thoughts, 

ideology, believes and old behaviour-patterns and to move forward in the direction of unity and 

freedom through the education. It is evident from his speeches that he had great concern for women 

empowerment. I shall tell you a few things which I think you should bear in mind.  Learn to be clean; 

keep free from all vices. further he said provide education to your children. Instil ambition in them. 

Inculcate on their minds that they are destined to be great. Remove from them all inferiority 

complexes.‖ In this way, Dr Ambedkar stressed on education for the progress of women and our 

country. 

He emphasizes how important it is for both men and women to have a self-help mindset. He wants 

them to understand how much it is their duty to provide their kids with a proper education. But at the 

same time, he advised them: send your children to schools. However, he also gave them advice, telling 

them to enroll their kids in school. He believes that the most crucial element in influencing the lives of 

all men, women, and children is education. Education is just as important for women as it is for men, 

according to Ambedkar. You would make much more progress if you could read and write. His goal 

was to free women from economic enslavement and suffering. Ambedkar sought equal rights to 

education, property rights, and economic independence for women. 
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Role Dr. B. R. Ambedkar in Women Empowerment and Women Rights  

―I measure the progress of a community by the degree of progress which women have achieved‖– Dr. 

B.R. Ambedkar 

Dr. B. R. Ambedkar has had his own view for the women rights and that has been reflected in Indian 

constitution.  His approach to women‘s right is exclusively different from other social reformers. His 

goal was to make a society based on social justice and equality that can be achieved through 

reservation to women and depressed class. To secure this goal, Ambedkar has given equal status to 

women on par with men by providing many provisions in the Indian constitution. According to him, 

sexual discrimination should be root out from the society and everybody should get equal opportunity 

in the society. The Preamble of Indian constitution guarantees social and economic justice to women 

and that is because of Dr. Ambedkar‘s contribution. In the preamble it is stated: (i) social, economic 

and political justice, (ii) freedom of thought, expression, belief, faith and worship, (iii) equality of 

status and opportunity and (iv) fraternity assuring dignity of the individual and national unity to all the 

citizens of India without any discrimination of caste, creed or sex. He had worked hard for 

untouchables so called lower classes and also for the betterment and progress of women. Dr. Ambedkar 

criticized the traditional and conservative values and beliefs. He believed that women should be 

entitled to equal status with men and they must have right to education.  

To eradicate the social evils, he initiated many protests. In January 1928, Dr. B. R. Ambedkar along 

with Ramabai (his wife), established a women's association in Bombay. Dr. Ambedkar's 

encouragement to motivate women to speak audaciously was seen when RadhabaiVadale addressed a 

press conference in 1931 (Bala 2016). According to her, it is better to die than to continue living a life 

full of shame. Dr. Ambedkar believed in women's courage and their role in the social change process.  

To ensure women's status Dr. Ambedkar had also introduced the Hindu code Bill in Parliament which 

proposed mainly, to abolish different marriage systems prevalent among Hindus and conferment of 

right to property and adoption on women, restitution of conjugal rights and judicial separation. His 

concern was not limited to Hindu women only but women of each religion. He observed that even the 

Muslim women were also not getting their due which was provided to them under the Islamic Shariah 

as they were influenced by the Indian environment. He also criticized the denial of rights to Muslim 

women for divorce. Ambedkar even opposed the Indian Muslim purdah system which he believed was 

contrary to the real purdah system of Islam. He was of the opinion that as a consequence of the purdah 

system a kind of segregation is brought about in the Muslim women which has deteriorating effect 

upon the physical constitution of the Muslim women thereby depriving her of a healthy social life. The 

isolation of males and females is sure to produce bad effects on the morals of men. 
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Constitutional Rights and Women  

Dr. Bhim Rao Ambedkar was the architect of Indian constitution. He put the number of provisions and 

rights for the women in the constitution after analysing the situation of the women in the society. So 

that women can enjoy the equal rights and justice. The list of articles is written in the below: - 

 Article14 - Equal rights and opportunities in political, economic and social spheres.  

Article 15 -Prohibits discrimination on the ground of sex. 

 Article 15(3)- enables affirmative discrimination in favour of women.  

Article 39 - Equal means of livelihood and equal pay for equal work.  

Article 42 - Human conditions of work and maternity relief.  

Article 51 (A) (C) – Fundamental duties to renounce practices, derogatory to the dignity of women.  

Article 46 – The state to promote with special care, the educational and economic interests of weaker 

section of people and to protect them from social injustice and all forms of exploitation.  

Article 47 – The state to raise the level of nutrition and standard of living of its people and the 

improvement of public health and so on. Article 243D (3), 243T (3) & 243R (4) provides for allocation 

of seats in the Panchayati Raj System.  

Dr. B.R Ambedkar thoughts on Education and its relevance in Present Context  

Education by means of access to knowledge and learning played pivotal role the social reconstruct. 

Stagnation in process of social reforms and imposing so called divine status of ancient women on 

today‘s women there by influencing her development and upliftment. Shattered with the reforms and 

liberation of women in the era of globalization and modernisation, the Indian mindset has not accepted 

the equality at par with men and hence forcing women to revert their development. The only reason 

women are experiencing more instances of violence, harassment, crime, and humiliation is due to 

political indifference that has failed to uphold social norms.  

Education system, employment opportunities, tremendous population, inflation and non-availability of 

resources to strive are the barriers for development among people. Sheer influence of modern lifestyle 

and adopting technology doesn‘t mean improvement of individual and society. The societal frame work 

meant to make women subordinate or subjugated need to be dismantled. Active participation of women 

from all the strata could make it possible. Many notable women activists are working on issues like 

environment, health, poverty etc. Those who indulge in social reforms were not supported, not even by 
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women. Today women reservation bill is the hottest agenda of the discussion and fact is that a lay 

woman even doesn‘t know what it is. The more ridiculous male attitude is that girl‘s education meant 

only for her marriage. Today‘s women are trapped in the circle of insecurity, male domination, lack of 

awareness about her rights and no decision-making powers. Much is talked about women 

empowerment today but it is more economic, political and health related. The issue of social 

empowerment of women needs to be raised higher and given utmost importance then only it could 

complete phenomena. Women empowerment has five components: women‘s sense of self-worth; their 

right to have and to determine choices; their right to have access to opportunities and resources; their 

right to have the power to control their own lives; both within and outside the home; and their ability to 

influence the direction and social change to create a more just social and economic order, nationality 

and internationally. Dr. Ambedkar strongly believed that women empowerment can be achieved by 

welfare of women. The activities of empowering women worldwide should follow the vision of Dr. 

Ambedkar.  

Dr. B.R. Ambedkar wanted the untouchables to undergo both liberal education and technical education. 

He was particularly opposed to education under religious auspices. He warned that only secular in 

education could instill the values of liberty and equality among the student which is also applicable in 

current scenario. 

CONCLUSION  

Dr. B. R. Ambedkar had a philanthropic view towards empowering and educating the women 

irrespective of their caste, religion, sex and class. He was frantically in search of a solution to the social 

evil systems and sought to usher a society based on equality, justice and fraternity. Though the goal of 

women empowerment is yet to be achieved, Dr B.R. Ambedkar‘s idea about the rights, empowerment, 

encouragement and development of women are still valid in the present scenario. Looking into the 

views of Dr. Ambedkar it clearly shows that equality should be made available to all persons even in 

socio-economic life through state‘s intervention. There is great role of state to uplift the society. He had 

the vision that the people should cultivate the values of freedom, justice and equality among themselves 

and it was possible only through education. He regarded education as a main key to unlocking the gates 

of light, vision and wisdom to remove the regions of darkness and ignorance. He used his philosophy 

of education to make aware of the condition of social degeneration in Hindu society among the lower 

strata of society and change the social order for the benefit of entire humanity. He was an ‗organic 

intellectual‘ in real sense. Dr. Ambedkar‘s contribution towards education and his independent thinking 

made him an independent intellectual of the world. In order to honour his brilliant academic career his 
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statue is placed at the entrance London School of Economics and below that ―Symbol of Knowledge‖ 

is written. It shows that how he was acclaimed as great student and educationist of far excellence.  
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Buddha or Karl Marx: A Philosophical Investigation through an Ambedkarian 

Lens 

Gaurav Kumar 

Abstract 

 This research paper explores the ideologies of Gautama Buddha and Karl Marx, uniquely illuminated 

by the perspective of Dr. B.R. Ambedkar. The central inquiry revolves around the convergence of these 

profound philosophical legacies and their potential to address the complex tapestry of social injustice, 

specifically caste-based discrimination and inequality. Two core questions guide this investigation. 

First, how do Buddhism‘s ethical means, like Ahimsa (Panchsila), the Novel Eightfold Path, etc., 

intersect with Marx's means of violence and dictatorship of the proletariat, fit within Ambedkar's vision 

of social justice? Second, what insights do these juxtaposed philosophies offer in our enduring quest for 

equitable and just societies, acknowledging the intricate interplay of individual transformation and 

systemic change? The primary objectives of this analysis are twofold. First, unravelling the 

philosophical commonalities and disparities between Buddha and Marx within Ambedkarian principles 

and how their confluence enriches our understanding of their relevance to contemporary social justice 

concerns. Secondly, it offers a nuanced perspective on the multifaceted dimensions of social justice, 

incorporating the moral and economic realms, thereby contributing to the casteless society as intended 

by all three thinkers. This paper aims to highlight Ambedkar‘s attempt to synthesise these two towering 

figures' philosophies, having a gap of 2000 years, which seems almost contrasting to each other, for the 

same end of eradicating caste discrimination and promoting social equality and justice. 

Keywords: Injustice, caste-based discrimination, ahimsa, violence, dictatorship of the proletariat, 

equality 

1. Introduction 

The pursuit of social justice and equality is an enduring theme in the annals of philosophy, 

transcending temporal and geographical boundaries.  This research paper embarks on a philosophical 

exploration that casts a unique spotlight on the ideologies of Gautama Buddha and Karl Marx, as 

uniquely illuminated by the discerning perspective of Dr. B.R. Ambedkar. Dr. Ambedkar's scholarly 

journey was driven by a profound and compelling quest to address the profoundly ingrained evils of 

caste discrimination and injustice to Sudras, Ati-sudras (untouchables), women, and Adivasis (tribals) 

within Indian society. As part of his quest, he embarked on a most unconventional endeavour - a 

comparative analysis of two historical luminaries separated by over two millennia: Buddha and Marx. 
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            An extensive and meticulous literature review has been undertaken to attempt this research, 

drawing primarily from the vast reservoir of Dr. B.R. Ambedkar's writings and speeches—sources such 

as ‗Dr. Babasaheb Ambedkar: Writings and Speeches, Vol. 3‘ and his iconic work ‗Annihilation of 

Caste‘ have been scrutinised discerningly. These texts serve as invaluable repositories of Dr. 

Ambedkar's profound insights, offering an intricate understanding of his thoughts and philosophies, 

particularly in the context of Karl Marx. Moreover, the excerpts of the text' The Class Struggle' have 

been reviewed to ensure a precise and accurate interpretation of the concepts and terminology used by 

Ambedkar about Karl Marx. This supplementary source provides a comprehensive perspective on the 

dynamics of class struggle, which forms an integral part of the philosophical investigation within this 

research. This multidimensional literature review significantly enriches the intellectual foundation upon 

which this philosophical investigation is built, rendering it a more profound and comprehensive 

analysis of the intersecting ideologies of Buddha, Marx, and Ambedkar. 

             The implications of this research are manifold. By unravelling the philosophical 

commonalities and disparities between Buddha and Marx within the unique context of Ambedkarian 

principles, this study enriches our comprehension of their relevance to contemporary social justice 

concerns. It provides a nuanced perspective on the multifaceted dimensions of social justice, 

incorporating the moral and economic realms. In doing so, it seeks to contribute to realising a casteless 

society as these three eminent thinkers envisioned. This paper aims to highlight Dr. Ambedkar's 

audacious attempt to synthesise the seemingly contrasting philosophies of two towering figures, 

separated by two millennia, in a collective endeavour to eradicate caste discrimination and promote 

social equality and justice. 

2.  Buddhism and Marxism – means to an end  

This section explores Ambedkar's understanding of Buddhist and Marxist principles and how these 

philosophies are helpful in the goal of eradicating social disparities. This section explores the 

fundamental concepts of both philosophies and how they act as a means to an end, i.e., of social justice 

and equality.  

In his speech before the delegates of the Fourth Conference of the World Fellowship of Buddhists 

held in Kathmandu, Nepal, in 1956, Dr Ambedkar commences by providing a concise overview of the 

comprehensive teachings of the Buddha and Karl Marx. The section explores the Buddha and Marxist 

teachings one by one. 

Buddhist teaching aspires to create a casteless or classless society. Buddhism envisions a harmonious 

and egalitarian community where individuals live by the principles of the Noble Eightfold Path, 

eradicating distinctions based on caste or class. The aim is to foster inner peace, ethical conduct, and 
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mutual respect, transcending suffering and promoting a culture of tolerance and wisdom. The 

significant means of these aspirations are discussed below in light of Ambedkar‘s understanding. 

Means: 

Ahimsa (part of Panchsila): Ahimsa, the principle of non-violence, is at the core of achieving a 

classless and casteless society by promoting equality and compassion. Though Buddhism has many 

teachings, but in the context of this paper, the Ahimsa concept of Buddhism is taken primarily. Ahimsa 

in Buddhism is a profound ethical principle that encompasses non-violence and non-harming. It 

emphasises that the means to achieve ends must be as pure as the ends themselves. This concept 

underscores the importance of ethical conduct, highlighting that harmful actions should not tarnish 

pursuing virtuous goals. In Buddhism, the ultimate end is liberation from suffering and the realisation 

of enlightenment. Ahimsa teaches that one should not harm others physically or mentally; even the 

intention to abuse is to be avoided. It encourages compassion, forgiveness, and the cultivation of a 

peaceful mind, aligning the means with the noble end of inner and outer harmony. 

 Noble Eightfold Path: The Noble Eightfold Path in Buddhism comprises eight interconnected ethical 

and mental development principles. 1. Right Understanding 2. Right Intention 3. Right Speech 4. Right 

Action 5. Right Livelihood 6. Right Effort 7. Right Mindfulness 8. Right Concentration. These guide 

practitioners towards wisdom, ethical conduct, and mental discipline on the path to enlightenment and 

liberation from suffering. The knowledge obtained from these practices paves the path for an equal and 

just society. This is why Buddhism is considered a way of life rather than a religion in the strict sense. 

Paramitas or perfections: The Paramitas, or Perfections, in Buddhism, are a set of virtues and 

practices that help individuals progress toward enlightenment: (1) Generosity (Dana), (2) Moral 

Conduct (Sila), (3) renunciation (nekhamma), (4) insight (pañña), (5) energetic diligence (viriya), (6) 

patience (khanti), (7) truthfulness (sacca), (8) resolution (adhiṭṭhāna), (9) loving-kindness (metta), and 

(10) equanimity (upekkhā). These qualities and others, including wisdom, meditation, and skilful 

means, are cultivated to transcend suffering and attain spiritual awakening. Once a person is awakened, 

the world's shackles, like caste, race, etc., get destroyed, and society prospers. 

Sangha: Buddhism is significantly associated with the idea of a casteless and classless society. 

Founded by Siddhartha Gautama, who rejected the caste system of his time, Buddhism teaches the 

equality of all individuals regardless of their social background. The Buddha's teachings emphasise 

inner development and enlightenment, transcending worldly distinctions. The concept of ‗sangha,‘ the 

Buddhist monastic community, exemplifies a classless society where monks and nuns relinquish 

material possessions and live by the same rules, fostering equality. Throughout history, Buddhism has 
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played a role in challenging social hierarchies and promoting inclusivity, making it influential in 

advocating casteless and classless ideals. 

End: 

Nirvana: Nirvana in Buddhism is the ultimate state of liberation and enlightenment. It represents the 

cessation of suffering and the extinguishing all desires and attachments. Achieving Nirvana means 

breaking free from the cycle of birth and death (samsara) and experiencing a profound state of peace, 

wisdom, and spiritual fulfilment. It's the ultimate goal of Buddhist practice, representing the end of 

suffering and the realisation of one's true nature. A realised one never talks about or methods caste and 

class and advocates a classless and casteless society. In other words, a just and equal society is the 

primary motto of Liberation.  

Marxism : 

                      Karl Marx, the 19th-century philosopher, advanced a critical analysis of capitalism, class 

struggle, and the need for a proletarian revolution to address economic and societal inequalities. Marx's 

focus on the economic base of social structures and his call for systemic change provided a potent 

framework for understanding and addressing class-based injustices. Karl Marx's scientific socialism, 

rooted in dialectical materialism, envisions a classless society through class struggle and revolution. 

The means involve understanding historical and material forces, advocating for the proletariat's 

empowerment, and, eventually, a proletarian revolution. Philosophically, it's grounded in historical 

materialism, seeing history progressing through socio-economic stages. The end goal is a communist 

society with collective ownership and equitable resource distribution. While critics highlight potential 

violence in the means, Marxists argue that achieving a just and fair society justifies these methods. 

Ultimately, scientific socialism seeks to transcend capitalism and create a classless, communist society 

where resources are shared based on need rather than profit. Ambedkar, well-versed in Marx's works, 

saw Marx's theories as a tool to analyse the economic aspects of caste-based oppression. Dr Ambedkar 

delves into Karl Marx's creed, which posits the inevitability of "Scientific Socialism" superseding 

capitalism and Utopian socialist ideals. While acknowledging certain enduring principles in Marx's 

philosophy, such as those concerning class struggle and public and private property issues, Dr. 

Ambedkar critically examines the practical and theoretical shortcomings of Marx's ideas. He highlights 

that Marx's prediction of the "dictatorship of the Proletariat" did not spontaneously materialise but 

resulted from a meticulously planned revolution characterised by widespread violence and civil strife. 

Dr Ambedkar concludes that, despite the shortcomings and disproven elements in Marxian philosophy, 

there remain essential and relevant components, particularly those focusing on the reconstruction of the 
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world order rather than explanations of its origin. Marxism, as a socio-political and economic ideology, 

comprises specific means and ends: 

Means: 

Class Struggle: Marxism emphasises the importance of class struggle to challenge and overthrow 

capitalist systems. Workers (proletariat) are encouraged to unite against the bourgeoisie (capitalist 

class) to pursue a more equitable society. 

Revolution: A revolutionary transformation of society is often seen as a means to achieve a classless, 

communist society. Marxists believe that overthrowing the capitalist system may require a violent 

revolution. The violence in Marxism is the means to attain the equality of the masses on the state 

resources and political posts; hence, their social status also changes to equality. 

The dictatorship of the Proletariat: Marxists propose that the working class (proletariat) establish a 

temporary dictatorship to facilitate the transition from capitalism to communism. This dictatorship is 

meant to protect the interests of the proletariat. In summary, Marxism seeks to achieve a classless, 

communist society through class struggle, revolution, and the dictatorship of the proletariat. The 

ultimate end is a society where wealth is collectively owned and resources are distributed based on 

need, thus eliminating social and economic inequality. 

End: 

Classless Society: The ultimate end of Marxism is creating a classless society where wealth and 

resources are collectively owned. The absence of private property characterises this society, and 

resources are distributed based on need rather than profit. This structure promotes equality and well-

being in society. 

Communism: Marxism envisions a communist society where individuals are free from exploitation 

and eliminate social and economic inequality. In this society, labour is no longer a source of 

oppression, and people work for the common good. Communism is a socio-economic ideology that 

advocates for the collective ownership of resources and the absence of private property. It aims to 

establish a classless society where wealth and resources are distributed equally, typically through a 

planned economy, to achieve a stateless and moneyless society. Various interpretations and 

implementations of communism have occurred throughout history, with notable examples including the 

Soviet Union and China. 
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3. Comparative Analysis by Dr. B.R.Ambedkar : 

             Ambedkar's comparative analysis delves into two seemingly opposing philosophies to achieve 

social equality and eradicate the caste system. He explores the methods advocated by Buddha and 

Marx, assessing their feasibility and effectiveness. Buddha's approach involves adhering to Panchasila 

and the Noble Eight-Fold Path, which stress personal conduct and the elimination of social inequities. 

The doctrine of Nirvana underscores the hindrances to righteousness, while the principle of Paramitas 

outlines ten daily-life virtues to prevent sin. It's worth noting that Buddha allows for violence to pursue 

'truth and justice,' which poses a potential challenge given historical justifications for war.  

Altruistic Self-defence: In Mahayana Buddhism, altruistic self-defence is a complex and nuanced 

ethical consideration. While the tradition strongly emphasises non-violence and compassion, there are 

situations where using force in defence of oneself or others may be deemed morally justifiable under 

specific conditions. The key idea behind ‗altruistic self-defence‘ is that the motivation for self-defence 

should be rooted in protecting others and preventing harm rather than in self-preservation or 

aggression. In such cases, Mahayana Buddhists may argue that taking action to prevent more 

significant damage or injustice, mainly when protecting innocent lives, can be seen as an act of 

compassion. However, using force in self-defence should always be approached with great caution and 

as a last resort. Mahayana Buddhists prioritise non-violent means whenever possible, such as conflict 

resolution, de-escalation, or seeking alternatives to violence. The concept of altruistic self-defence in 

Mahayana Buddhism underscores the importance of intention and motivation. If one's senses are 

genuinely rooted in compassion and protecting others, rather than aggression or ego, it may be 

considered more in alignment with Buddhist principles. Ultimately, the interpretation and application 

of these principles can vary among individuals and Buddhist communities. 

              On the other hand, Communism, influenced by Marx, relies on more straightforward means, 

emphasizing violence and the dictatorship of the proletariat, with less focus on individual growth. 

However, it's crucial to understand that both systems share the same ultimate goal of societal equality 

and the end of the caste system, differing primarily in their methods. 

               Ambedkar advocates the effectiveness of violence, highlighting that Buddha did not entirely 

exclude violence when necessary for justice. Concerning the concept of dictatorship, Buddha firmly 

opposed it, as evident in the democratic principles of the Bhikshu Sangh. In contrast, Ambedkar offers 

a critical perspective on Communist methods, highlighting his concerns regarding the potential 

consequences, including self-destruction, oppression, and the stifling of dissent. 
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Buddhism type of Marxism in India:  

Ambedkar ultimately leans toward Buddha's approach to India, emphasising the relevance of building a 

casteless society and prioritising individual enlightenment over Marx's ideas. This analysis underscores 

the intricate dynamics involved in achieving social equality and eradicating the caste system, with 

Ambedkar's preference for a more non-violent, democratic, and spiritually grounded path championed 

by Buddha. The difference carried out forward by Ambedkar is as follows: 

 Structural vs. Individual Transformation: Buddha's emphasis on individual enlightenment contrasts 

with Marx's structural analysis of class struggle. While valuing both approaches, Ambedkar leaned 

towards personal empowerment to challenge structural oppression within the caste system. 

Spiritual vs. Material Solutions: Buddha's focus on inner transformation complements Ambedkar's 

emphasis on spiritual and moral empowerment as a response to social injustice. Marx's materialist 

perspective aligns with Ambedkar's critique of the economic aspects of caste-based discrimination. 

The interconnectedness of Injustice: Ambedkar's framework sees the interconnectedness of caste-

based and class-based inequalities. He believed a holistic approach was necessary to address the 

multifaceted dimensions of social injustice. 

4. Conclusion: 

      This scholarly exploration offers a thought-provoking perspective in the comparative analysis of 

seemingly incongruent ideologies. However, it is crucial to acknowledge that the influence of 

Ambedkar's convictions is perceptible, resulting in an apparent bias that tilts the balance in favour of 

Buddhist teachings while offering limited favourable portrayals of Communist policies. As per 

Buddha's teachings, Ambedkar‘s readiness to endorse violence under the banner of 'truth and justice' 

poses a complex moral dilemma. 

         Nonetheless, "Buddha or Karl Marx" is a compelling essay that challenges readers with an 

interest in the theory and practice of equality to engage with Marxist ideology and reevaluate Buddhist 

philosophy critically. In this philosophical analysis, viewed through the prism of Ambedkar's vision, 

we gain insight into the convergences and divergences between the philosophies of Gautama Buddha 

and Karl Marx. While both offer distinctive pathways for addressing societal inequalities, their synergy 

with Ambedkar's perspective underscores the intricate interplay of spiritual, moral, and economic 

dimensions in the ongoing pursuit of social justice, equality, caste-free society and equity. 

           Within this intricate web of ideologies, we uncover a nuanced perspective towards the 

realisation of a more just and equitable society, ultimately inviting us to question, contemplate, and 
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evolve our understanding of these profound philosophical traditions and their relevance in shaping a 

fairer and more compassionate world. 
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Dr. B. R. Ambedkar : Views On Caste System in India and Its Annihilation   

 

Jyoti 

 

Dr. Bhimrao Ramji Ambedkar was a scholar par excellence, political thinker, philosopher, social 

reformist, visionary, nationalist and chief architect of Indian Constitution. Dr. Ambedkar is an Indian 

who has emerged like a star out of the group of Hindu society which has many restrictions. Babasaheb 

is a kind of modern Indian political thinker and social reformer who is standing tall and apart from their 

contemporaries and many others come before and after him. He devoted his life for the cause of 

betterment of depressed classes. His never give up attitude made him messiah of Indian Depressed 

classes. He sets an example of a courageous personality who overcome the social disabilities by his 

sheer devotion and carved a respectable place for himself in history. As Dhananjay Keer mentioned in 

his book, ‗a most inspiring example of what a man can achieve by his indomitable perseverance and 

great self-denial, even under the most depressing and destitute circumstances.‘(1) The biography of 

Babasaheb is inspiring for all those who are longing for equality in the society.  Ambedkar‘s work is as 

vast and numerous as his knowledge and degrees but in this writing, we only discuss his views about 

caste and his ideas to abolish caste system.    

 

Life Sketch  

 

Ambedkar was born in an untouchable community of Maharashtra called ‗Mahar‘. His father was in 

army and after retirement served as headmaster in a military school. His father was an ardent devotee 

of Saint Kabir and ensured that Ambedkar gets the necessary education. Bhimrao experienced the 

suffering of being untouchable since childhood. He tasted bitter discriminatory behaviour of fellow 

students, teachers and school authorities early in his life. He had to carry his own gunny bag to sit in 

the school. He cannot touch the water pot and had to wait till someone gave him water to drink. Even 

he had to sit at a distance from other students and teacher don‘t check his notebook for fear of 

pollution. This had profound effect on his young mind.  

 

Ambedkar‘s family moved to Bombay (now called Mumbai) so that he can have higher and better 

education. In 1912, Ambedkar passed his B.A. examination from prestigious Elphinstone College  
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with the help of Scholarship granted by Maharaja of Baroda. He was first person of his community to 

achieve this. Maharaja of Baroda also sent him for higher studies at the Columbia University of USA 

on scholarship. There he obtained degrees of M.A. and Ph.D.  After break of some years, he resumed 

his studies and joined Londan School of Economics. He also qualified as barrister from Gray‘s Inn of 

London. Maharaja of Kolhapur helped him financially for his later studies including M.Sc. Economics 

and D.Sc. (Eco). He also Received honorary LLD degree from Columbia university during the 

bicentennial special convocation celebrations.  Ambedkar was the first from his community to get the 

opportunity for such an education. His academic excellence has no match. He was so much interested 

in studies despite of his caste handicap that at Satara school one of his teachers was so much impressed 

with him that he gave him his name ‗Ambedkar‘. Bhimrao‘s last name was Sakpal but known by the 

name Ambedkar given to him.  

 

Ambedkar had held many positions in his lifetime. Despite of his degrees and intelligence his caste 

always follows him like a ghost. In 1917, he was appointed the military secretary to his highness 

Maharaja Sayajirao Gaekwad III of Baroda state. Unfortunately, neither his high post nor his degrees 

could change the mindset of people of higher castes. Many obstacles left him with only choice to leave 

that job.  He left Baroda and joined Sydenham college of commerce and economics in Bombay as 

Professor in 1918. Here also People prioritize his caste over his intelligence. In 1926, he was 

nominated as a member of Bombay Legislative Council. In May 1935, appointed Principal of Govt. 

Law college in Bombay. In 1942, joined Viceroy‘s Executive Council as Labour Member. After 

independence, he was joined as first law minister in Nehru‘s cabinet but resigned in 1951 due to 

differences with Nehru over Hindu code bill.  

 

Ambedkar has left great impression on social and political arena of Indian society. His unique 

achievements include framing of Indian constitution and Hindu Code bill. He was a great educationist, 

parliamentarian and statesman. He was a Revolutionary in the sense wishing radical changes in the 

social and religious structure of Hindu society. According to Dr S Radhakrishnan, ‗He was not much a 

reformer as a revolutionary.‘ (2) He was deeply impressed by Kabir, Budha and Mahatma Phule. He 

established his position as leader of Depressed classes. He led many movements in his entire life for the 

civil rights of untouchables and their better representation in the legislature and executive bodies.   

 

In his lifetime he formed three political parties named as Independent Labour Party (1936), Schedule 

Caste Federation (1942), Republican Party (1956) and started one fortnightly in Marathi ‗Mook Nayak‘ 

which spoke of anti-caste politics. To spread awareness among the depressed  classes he founded the 
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‗Bahishkrit Hitkarini Sabha‘ in 1920. Sabha‘s main aim was to make them realise their importance as 

human beings and encourage Dalits to pursue education as Ambedkar believed that was the only way to 

attain respectable place in society for them. He also gave Slogan ‗Educate-Agitate-Organise‘ to 

reconstruct Indian society on the basis of equality by abolishing caste system. He also opened hostel for 

Dalit students in Solapur (to facilitate them for their studies) and Siddharth college of arts and sciences 

in Bombay (now called Mumbai) for their educational benefit.    

 

Caste System in Hindu Society  

 

Caste is a fundamental component of the Indian social system. Every Hindu is born into one caste and 

their caste shapes their life from birth to death. Hindu is not simply a Hindu his place is recognised in 

the society according to his caste. Caste also determines his profession. In this era, it is amazing to 

know that some professions and jobs are still assumed to be done by some specific castes.  Ambedkar‘s 

views on caste and the origins of untouchability are basic to his political philosophy. (3) 

 

In his essay ‗Castes in India: Their Mechanism, Genesis and Development‘ presented at an 

Anthropological Seminar of Alexdander Goldenwieser in New York on May 9, 1916, Ambedkar tries 

to unravel the mysteries of caste. According to Babasaheb Caste is an institution with serious 

repercussions. However, caste is perceived as a local issue but has the potential to cause far more harm, 

as he said, ‗as long as caste in India does exist, Hindus will hardly intermarry or have any social 

intercourse with outsiders; and if Hindu migrate to other regions on earth, Indian caste would become a 

world problem.‘ (4) Population of India is a mixture of people arrived centuries ago from various parts 

of world and developed a common culture that supplanted their own cultures. Ambedkar argued that 

those various stocks have not been thoroughly amalgamated. People are still ethnically different and 

developed common culture which is sole criterion of homogeneity. And common culture-based 

homogeneity creates difficulty in understanding caste. It would be easy to understand caste if the Hindu 

society were just a collection of separate entities. ‗Caste is a parcelling of an already homogeneous 

unit, and the explanation of the genesis of Caste is the explanation of this process of parcelling.‘ (5)   

‗Endogamy is the only characteristic that is peculiar to caste.‘ (6) No modern society has more of a 

legacy of its primitive past than India's. Its old religious beliefs and its tribal system still works in the 

same way as in ancient times. One such old survived system is the custom of the exogamy. This is 

evident from the law of marriage based on the exogamy principle and marriage between same gotras is 

considered a violation of the law. The rules of exogamy are strict and there are severe punishments for 

breaking them. Castes in India are endogamous, it means formation of Castes in India is an imposition 

of Endogamy on Exogamy. ‗Some closed the door: Others found it closed against them.‘ (7) Ambedkar 

elaborated that closed-door Endogamy system is created by Brahmin and whole-heartedly imitated by 
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all the non-Brahmin and became endogamous caste groups.  Caste exists in plural number. When 

Brahims closed themselves into one caste they created everyone else non-brahmin castes.    

  

Babasaheb observed that Hindu Society follow three customs, namely: (i) Sati or the burning of the 

widow on the funeral pyre of her deceased husband. (ii) Enforced widowhood by which a widow is not 

allowed to remarry. (iii) Girl marriage. (8) These customs are general mechanism of caste system. 

Ambedkar explained the reason to follow these customs with his theory of surplus men and surplus 

women in any caste and how Important endogamy is to the group. He said that these customs were 

practised as these were honoured since long and the philosophies that grow around these customs 

provide them moral support. These customs are basically means however presented as ideals. These 

customs were primarily intended to maintain the caste's endogamy by solving the issue of surplus men 

and women.     

 

According to him the question of origin of caste is always a thorny one than preserving the system till 

now. When he refers to the origin of caste, he was referring to the origin of the mechanism for 

endogamy. The Brahmins were the ones who created and maintained this system and the prevalence of 

these customs in other castes is due to imitation. Imitation is related with distance. Castes who were 

closer to Brahmins followed all of these customs, who are little far followed less and who are at far 

distance followed only parts of it. 

 

Untouchability 

 

Caste system is based on hierarchy. Who are on the top of this system are the most beneficial and as it 

comes down in the hierarchy benefits diminishes. The lowest in the order are the least benefitted. Caste 

brings the most horrified disadvantage, untouchability. Untouchability is the mammoth which 

handicapped the lives of millions of low caste people for centuries.    

.  

 

The number of untouchables in India is large. The Census of 1911 actually laid down ten tests to mark 

off the Untouchables. Efforts in the same direction were continued at the Census of 1921 and 1931. As 

a result of these efforts the Simon Commission which came to India in 1930 was able to state with 

some degree of surety that total population of Untouchables in British India was 44.5 million. (9) 

 

In his work, ‗The Untouchables and Who were they and how they became untouchables?‘ Babasaheb 

finds out that untouchables were the broken men of those nomadic tribes which were not settled. And 

in need of shelter and food they start living outside the villages. There was an agreement between 
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broken men and settled tribes which was useful for both of them. The broken men were given the work 

to protect the settled persons or localities from other nomadic tribes and in return they were be given 

the food and place to live. They were not allowed to live inside because it was the privilege of the kins 

to live together and no outside of the tribe can live with them. He argued that there was no 

untouchability at that time but started later. He argued that the theories of different race and 

occupational difference as root cause of untouchability are not true.  

 

A group of political-minded Hindu social reformers believe that the concept of untouchability is 

distinct from the caste system and it is possible to eliminate it without directly challenging the caste 

system. ‗Those who propose to deal with untouchability without damaging the caste system, rest their 

case on verse 4 of Chapter X of the Manu Smriti. In the verse, Manu says that there are only four 

varnas and that there is no fifth varna. This verse is interpreted to mean that the untouchables are 

included in the fourth varna, that they are part of the Shudras and as there is no objection to touching 

the Shudras there could be no objection to touching the Untouchables.‘ (10)  This argument is 

formulated on the basis of Manu's text is too sophisticated for the average uneducated Hindu, who is 

familiar with only two things. One of these is the fact that social intercourse is subject to three barriers: 

(1) a prohibition against inter-dinning; (2) a prohibition against inter-marriage; (3) a prohibition against 

physically touching certain group of people. First two are related with caste and third is related with 

untouchability. The caste Hindu is not concerned with the number of these barriers; he is concerned 

with the observance of the barriers. Caste and untouchability are inseparable and form an integral 

system, based on the same principle. Therefore, if the caste Hindus are observing untouchability, it is 

due to their belief in caste.   

Slavery and Untouchability 

 

Ambedkar while comparing untouchability with slavery showcase many points which prove that 

untouchability is worse than slavery. Hindus claim that they've never upheld slavery the way other 

nations have, and that, in any event, untouchability no worse than slavery. (11) Ambedkar said that it is 

completely false. Slavery is an old institution of Hindus, acknowledged by the Hindu law giver, Manu 

and has been developed and systematised by the other writers of the Smriti who followed him. In fact, 

it was an institution that existed throughout Indian history until British Government abolished it by law 

in 1843. Despite being abolished by law, still practiced in the modern times.  

 

Slavery and Untouchability, both is bondage. No one can deny that Slave is not a free person. 

Untouchable is a free person legally, but in reality, they are chained with various constraints. 

Untouchable does not have any benefits of a free person. Unlike slavery, Untouchability is obligatory. 

There is no compulsion if someone does not want to own a slave or if any master wants to free his 
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slave, can do so. But once born as an untouchable means you are an untouchable till your death, 

untouchable has to suffer from all the handicaps of an untouchability during his entire life. There is no 

escape. The slavery is direct form of deprivation. The untouchability is indirect form of deprivation and 

that is why the worst. When someone has no awareness of his situation, cannot think about the effects it 

has on his life and cannot try to find out the ways to come out of that situation. In a direct form of 

deprivation of freedom, slave is aware of his enslavement and the first and most important step is the 

struggle for freedom. Untouchability is the enslavement without making them conscious of their 

situation.     

 

Slaves were considered the property of the master and that is beneficial for slave as master take care of 

their daily needs, health and skill development. Slavery is way better than Untouchability when it 

comes to education, virtue and culture. That is not the case with untouchables. Nobody bothers to care 

about the wellbeing and livelihood of the untouchable. Nobody like to train an untouchable; no skill 

development is provided to them and they are only employed for the work  which upper caste workers 

don‘t want to do like scavenging. They are considered as the pollutant of the society. The death of an 

Untouchable is regarded as a good riddance and there is a Hindu proverb which says ‗The Untouchable 

is dead and the fear of pollution has vanished‘. (12)   

 

Caste Annihilation    

 

In India, social reform is like path to paradise, full of challenges. It has few supporters and plenty of 

critics. The Indian National Congress was accompanied with the formation of Social Conference 

because without social reforms no permanent progress is possible. The emancipation of the mind and 

the soul is a necessary preliminary for the political expansion of the people. (13)  But soon the social 

conference vanished because majority of the educated Hindus were ready for political advancement but 

not social reform. It is essential to distinguish between social reform in terms of reform of the Hindu 

Family and reform of the Hindu Society. (14) The former is concerned with issues such as widow 

remarriage and child marriage, while the latter is concerned with the abolition of the Caste System. The 

social conference which was populated with mostly of educated high caste Hindus, did not feel the 

need for reform in the Hindu Society or had not the courage to do so. They simply wanted to get rid of 

the evils which trouble them like widowhood, child marriage and traditions like this. And had no 

interest to deal with the issue which do not harm them as caste system.  Ambedkar explained the 

conditions of untouchables in India by giving examples that how under the rule of Marathas in 

Maharashtra and other parts of the country, untouchables were looked upon as the pollute for upper 
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caste Hindus. Babasaheb asked that how a country can be fit for self-rule if not ready to treat the fellow 

citizen with respect and dignity.  

 

Ambedkar in his ‗Annihilation of Caste‘ showed that how regrettable that caste system still has 

advocates and they give reasons in support of caste system. Along with this, Babasaheb also suggested 

how to annihilate this inhuman unique system present in Hindu Society since centuries. He took the 

socialist first. Socialists believe that human beings are economic creatures, that their actions and 

aspirations are connected with economic reality and the property is the sole source of power. 

Consequently, they argue that political and social reforms are mere delusions and that economic reform 

must take precedence over all other forms of reform. But this argument cannot be accepted in Indian 

context. In India the power of religion is reflected on everything economic, social and political sphere. 

Here the religious laws have greater influence over the population than the parliamentary laws, and 

events such as strikes and elections can easily become religious in nature. The Socialists of India do not 

consider one class ill-treating and suppressing another class in the name of system. If they want to 

establish society based on equality, system of caste needs to be resolved or reformed first.   

  

Another support for caste system argue that it is nothing but form of division of labour which is the 

fundamental characteristic of any civilised society so there is nothing inherently wrong with the caste 

system. Caste is not simply a form of division of labour. It is also a division of labourers. (15) This 

division is severely and strictly followed in the form of hierarchy and not based upon natural aptitude. 

The division sadly linked with the social status of the person. It is pernicious as caste system does not 

allow to change the occupation with rapidly changing economic environment and direct cause of the 

most of the unemployment of the low caste population. Another defence in favour of caste is purity of 

race and blood. Ambedkar argues against this and explained that caste system came into existence long 

after many different races amalgamated with one another and developed a mixed culture in India. It is 

preserved by those who are benefitted by this system and has authority and power to enforce it forcibly 

on the people lower in their social status. Caste is not division of labour for improving economic 

efficiency or not even improves race. Caste only isolates or create anti-social feelings among various 

castes. ‗The literature of the Hindus is full of caste genealogies in which an attempt is made to give a 

noble origin to one caste and an ignoble origin to other castes. The Sahyadrikhand is a notorious 

instance of this class of literature.‘ (16)   

 

Ambedkar explained how Hindu religion cannot become missionary religion because of caste system. 

Entry into one caste is not permissible by converting, it is only possible by taking birth in that caste. In 

Indian society caste is precious possession and have to be saved at any cost. Regrettable is that Caste 
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has had a detrimental impact on the morality of Hindus. It has impaired public morality, eradicated the 

spirit of public philanthropy, and rendered public opinion impossible. For Hindu, the public is their 

caste. This is not about standing by ‗good‘ or ‗bad‘. It is about standing by caste or not. Next 

Babasaheb took the views of Aryasamji‘s chaturvarna system. Chaturvarna divides society into 4 

classes in order to pacify opposition. The proponents of Chaturwarnaya take great pains to emphasize 

that their system is based on ―guna‖ (worth) rather than ―birth‖. Ambedkar finds chaturvarna system a 

failure. And varna system and caste system as totally opposing to each other. If varna system is based 

on worth, caste system is based on birth. How can society be restructured according to worth when 

people with high status in society having low worth would not vacate their position. If it happens then 

then chaturvarna be enforced by law and cannot subsist by its own inherent goodness. Varna system is 

basically hierarchical system of division of high and low. Varna system is just and new name to the old 

system of caste divide.  

 

Maintenance of varna system then only be relied upon penal system and sanctions to stop transgression. 

Chaturvarna does not consider about women. Will women be classified into varna according to their 

worth or joined with their male guardian‘s weather father or husband.   

 

Castes are preserved by the prohibition of inter-dining and inter-marriage. Ambedkar suggested the 

abolition of Caste can be started with inter-caste dinners. Inter-dinning cannot infect blood so there is 

no scientific reason for not doing inter-dining with other castes and between sub-castes. However, he 

finds out this as an inadequate remedy. The other remedy is inter-marriage. Co-mingling created by 

inter-marriage can help to vanish the caste system. He opined that fusion of blood can alone create the 

feeling of kinship which will destroy the separatist feeling created by Caste.  

 

Caste is a notion; it is a state of the mind. (68) So, the destruction of caste means changing the notion 

and the mindset of the society. One must keep in mind that the Hindus observe caste because of their 

deep believes in their religion, in their sacred scriptures.  Therefore, the real culprit is those scriptures, 

shastras which teach them the religion of Caste. Holding few inter caste marriages or inter caste 

dinning cannot change the scenario. The real remedy, according to Ambedkar, is to destroy the feelings 

of sacredness of shastras. The acts of humans are the results of their beliefs inculcated upon the minds 

of people by those shastras who teaches the caste system as sacred and to be observed at any cost. To 

change the acts of people their beliefs must change first. For that sacredness of shastras to be ceased. 

He gave the example of Budha and Nanak who told the people about what was wrong in their religion.  
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Ambedkar found this task almost impossible as beneficiary castes will not allow this to be happened. 

The only hope for change in any society is always their intellectual class but unfortunately in India the 

intellectual class is the beneficiary class, placed on the top of the caste system hierarchy and well aware 

of their loss if caste system is vanished. To initiate reforms in Hindu religion, Babasaheb suggested that 

there should be only one religious book accepted by all. The priesthood of brahmins should be 

abolished. The priest should be servant of State and their number should be limited. The basis of this 

new religion should be in ‗consonance with the principles of liberty, equality and fraternity.‘ (17)  

  

Babasaheb devoted his entire life for the cause of upliftment of his community. He faced many 

difficulties but never derailed from his path. It is very unfortunate that his work and ideology gained 

momentum, respect and prestige after so long of his death. He received Bharat Ratan, the highest 

civilian honor presented to any Indian, in 1990 after 34 years of his death. With the emergence of Dalit 

movement in the country during 1980s and 1990s, Dr. Ambedkar‘s stature grown and emerged as a 

symbol of that movement.   
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Revisiting Dr. B.R. Ambedkar's Philosophical Contributions in the Socio-Political 

Landscape: A Contemporary Analysis. 

Rajashree Tripathy 

Abstract 

Dr. B.R. Ambedkar, a renowned Indian legal philosopher, social reformer, and principal architect of 

India's Constitution, has left an indelible imprint on the intricate fabric of India's sociopolitical 

environment. His philosophical contributions, which are profoundly anchored in the principles of social 

justice, equality, individual liberty, and the role of the state, have played an important role in defining 

the nation's modern democratic culture. This study begins with a thorough examination of Dr. 

Ambedkar's philosophical principles, with the goal of determining their continuing relevance within 

India's intricate social fabric. 

This research dives deeper into Dr. Ambedkar's unwavering commitment to eliminating caste-based 

discrimination and social inequities, with a strong focus on protecting individual rights and freedoms. It 

also looks at his goal of encouraging brotherhood and inclusion, as well as the critical role he saw the 

state playing in constructing an equitable and fair society. Dr. Ambedkar's deep intellectual impact 

continues to influence public debate, guide policy choices, and inspire a widespread desire for a more 

equitable, inclusive, and democratic India. 

Keywords:  Dr. B.R. Ambedkar, Caste System, Social Justice, Individual Rights, Equality, Fraternity, 

State's Role, Contemporary Analysis 

Introduction 

Dr. B.R. Ambedkar, an Indian historical figure, stands at the crossroads of philosophy, social upheaval, 

and constitutional law. Born into a Dalit family in a society split by differences and entrenched 

hierarchies, Ambedkar's life narrative extends beyond personal triumph to provide evidence to his 

persistent commitment to redressing deeply ingrained social injustices. His legacy endures as a never-

ending struggle for a more equitable and just society, culminating in his pivotal role in creating the 

Indian Constitution. Dr. Ambedkar's substantial philosophical contributions, based on his experiences, 

convictions, and intellectual ability, have left an indelible mark on India's social landscape. This 

dissertation follows a transformative journey through his philosophical beliefs, critically examining 

their long-term relevance and repercussions in today's sociopolitical situation. 
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Ambedkar's life unfolded against the backdrop of British colonial rule in India, including the country's 

journey to independence and the development of the Indian Constitution in the twentieth century. His 

childhood was shaped by the harsh realities of the caste system, a world of discrimination and 

untouchability. Nonetheless, his unwavering drive and ravenous need for information propelled him to 

become a trailblazer, the first person in his village to seek higher education. His academic journey took 

him to the United States, where he got graduate degrees in law and economics, and then to the United 

Kingdom, where he received a Ph.D. in economics from the London School of Economics. These life-

changing worldwide experiences improved his perspective of democracy, individual rights, and social 

justice, shaping his deep philosophical contributions. 

Dr. Ambedkar rose to prominence upon his return to India, constantly campaigning for society's 

underprivileged groups. He correctly realized that economic advancement alone could not address the 

underlying challenges of social hierarchy and caste prejudice. His objective expanded beyond the 

bounds of personal accomplishment, becoming an unwavering pursuit of social improvement. He 

became the indefatigable champion of the Dalits and other marginalized groups, fervently demanding 

social and political parity, justice, and dignity. His dedication to this cause resulted in his assistance in 

the creation of the Indian Constitution. There, he painstakingly achieved the inclusion of affirmative 

action and basic rights laws, resulting in a paradigm change aimed at leveling the socio-political 

environment for all people. 

While the socio-political fabric of India has changed over time, some of the critical concerns 

championed by Ambedkar remain prominent in modern debate. Caste-based discrimination, economic 

disparities, and the imperative for equitable representation in governance persist as enduring 

challenges. His vision of liberty continues to resonate, with contemporary debates grappling with issues 

of free speech, individual rights, and the delicate interplay between rights and social harmony. 

Additionally, his delineation of the state's role in upholding social justice and ensuring a just society 

remains an echoing refrain in today's policy deliberations. 

This paper embarks on the profound task of revisiting the profound philosophical contributions of Dr. 

Ambedkar, dissecting their resonance within the modern socio-political tapestry of India. We gain a 

deeper understanding of his visionary philosophy through a critical examination of his ideas on social 

justice, equality, liberty, fraternity, and the responsibility of the state—a philosophy that, even today, 

serves as an enduring source of inspiration and a compass for those ardently committed to crafting a 

more equitable and democratic India. 
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Dr. B.R. Ambedkar Views on Social Justice and Equality 

The nucleus of Dr. B.R. Ambedkar's philosophical contributions revolves around the concepts of social 

justice and equality. These ideals formed the bedrock of his lifelong struggle against the oppressive 

caste system that plagued Indian society. 

A. The Caste System and Discrimination 

The caste system, deeply entrenched in Indian tradition, constituted a rigid social structure that 

predetermined individuals' roles, status, and privileges based on their birth. It ruthlessly confined 

people to designated occupations, restricted their social interactions, and subjected those in the lower 

strata, particularly the Dalits, to degrading and inhumane treatment. Dr. Ambedkar, himself born into 

the lowest caste and intimately familiar with the horrors of this system, personally endured 

discrimination and humiliation at various points in his life. 

Ambedkar recognized the intrinsic inequity of the caste system, which not only marginalized particular 

communities but also deprived them of their basic human dignity and rights. His unwavering 

dedication to ending the caste system was motivated by its role in social divide and promoting social 

justice. His unwavering pursuit of social justice and equality was motivated by his ardent opposition to 

the caste system and the injustices it engendered. 

B. Ambedkar's Vision of Social Justice 

The elimination of discrimination was just one aspect of Dr. Ambedkar's vision of social justice. He 

argued that in order to achieve genuine social justice, a proactive approach must be taken that aims to 

strengthen historically marginalized populations as well as to overthrow the caste system. He called for 

a society in which people's abilities and moral character were valued more highly than their caste. 

Promoting equitable access to economic opportunity, political participation, and education were all part 

of his agenda. 

In the development of the Indian Constitution, Ambedkar's social justice concept had a crucial role. His 

dream came true when the Constitution made a commitment to equality before the law, outlawed 

untouchability, and reserved positions in government and educational institutions for historically 

marginalized populations. These provisions were more than simply legal protections; they were 

proactive measures aimed at correcting past injustices and encouraging the social upliftment of 

disadvantaged people. 
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C. Affirmative Action and Contemporary Debates 

In contemporary India, the legacy of Ambedkar's ideas on social justice remains deeply ingrained in 

policy formulation and public discourse. Affirmative action, often referred to as "reservation," remains 

a contentious and pivotal subject. Rooted in the Constitution, this policy reserves a percentage of 

government jobs and educational seats for Scheduled Castes and Scheduled Tribes, guaranteeing their 

representation and participation across various sectors. 

Contemporary debates orbit around the effectiveness and equity of these policies. Critics argue that 

while they have been efficacious in providing opportunities to marginalized groups, refinements may 

be necessary to prevent the perpetuation of divisions and to adapt to evolving socio-economic 

dynamics. Proponents, conversely, underscore the indispensability of such measures in addressing 

deeply entrenched inequalities. 

The ongoing debates on affirmative action underscore the enduring pertinence of Ambedkar's 

philosophy and the imperative to continually recalibrate his ideas to align with contemporary 

circumstances. Dr. Ambedkar's unwavering pursuit of social justice and equality serves as a perennial 

source of inspiration and guidance, propelling endeavors to construct a more comprehensive and 

equitable India. His vision poses a perpetual challenge to the nation, stimulating introspection on its 

dedication to justice and the measures it undertakes to fulfill the promise of an equitable society. 

Dr. B.R. Ambedkar on Liberty and Individual Rights 

The notion of liberty and the protection of individual rights occupy a prominent and intricately woven 

tapestry within the philosophical contributions of Dr. B.R. Ambedkar. He ardently believed that 

safeguarding these rights lay at the core of fostering a just and democratic society. Ambedkar's 

perspectives on liberty and individual rights bore the profound imprints of his personal experiences and 

his nuanced understanding of the pernicious caste system, a system that relentlessly shackled individual 

freedom. 

A. The Significance of Individual Liberties 

Ambedkar emphatically argued that individual liberties served as the very bedrock upon which the 

edifice of democracy was constructed. In his perspective, genuine democracy demanded more than just 

political rights; it necessitated the protection of individual freedoms and the obliteration of prevailing 

social and economic inequities. He astutely discerned that the caste system did not merely strip 

individuals of their social entitlements but also strangled their personal liberty, often subjecting them to 

oppression and dehumanization. 
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For Ambedkar, liberty entailed the freedom to think, articulate, and act without the looming specter of 

social or political persecution. He firmly contended that these freedoms stood as indispensable 

prerequisites for the cultivation of individual potential and the sustenance of a thriving democracy. His 

unwavering allegiance to liberty and individual rights finds vivid expression in his zealous advocacy 

for the fundamental rights enshrined in the Indian Constitution, rights that guarantee freedom of 

expression, speech, and equality before the law. 

B. Ambedkar's Condemnation of the Caste System 

Beyond its social repercussions, Ambedkar's critique of the caste system was extensive. He contended 

that the caste system violated people's basic rights and freedoms because of its strict hierarchy and the 

humiliation of untouchability. It restricted access to public venues and resources, inhibited social 

connections, and even put constraints on one's ability to choose their line of work. In this situation, it 

systematically restricted the liberty of its victims, limiting their options and prospects. 

Ambedkar's harsh critique of the caste system as a mechanism that upheld inequity and infringed upon 

liberty was a dramatic break from the accepted social standards. He refused to view it solely as a 

sociological problem but as a direct challenge to the principles of democracy and individual rights. His 

intellectual acuity and legal prowess empowered him to lay bare the innate injustices of the caste 

system and ardently champion its absolute annihilation. 

C. Contemporary Relevance and Ongoing Debates 

Ambedkar's ideas concerning liberty and individual rights remain strikingly germane in contemporary 

discussions surrounding free speech, individual freedoms, and the tapestry of social harmony. The 

matter of free speech, in particular, endures as a subject of fervent debate, as it navigates the delicate 

balance between the imperative to safeguard the expression of a multiplicity of voices and the latent 

peril of inciting hatred and social division. 

Ambedkar's approach to liberty underscores the pivotal significance of harmonizing the rights of 

individuals with the interests of the broader society. His philosophy advocates for a nuanced and 

principled approach to the constraints and obligations that accompany the exercise of individual 

liberties. Ongoing debates on topics such as hate speech, censorship, and the delineation of the 

boundaries of free expression draw profound inspiration from the principles articulated by Ambedkar. 

In a society engaged in the intricate act of reconciling the protection of individual rights with the 

preservation of social harmony, Ambedkar's ideas proffer a thoughtful and contemplative framework to 

grapple with these challenges. His vision of liberty, entrenched as a cornerstone of democracy, exhorts 
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us to traverse the intricate terrain of rights and responsibilities in the backdrop of a diverse and ever-

evolving society. In doing so, Ambedkar's philosophy persists as an enduring guide, ensuring that 

liberty remains an exalted and shielded value within the intricate framework of Indian democracy. 

Dr. B.R. Ambedkar on Fraternity and Inclusivity 

Fraternity, an often understated yet paramount facet of Dr. B.R. Ambedkar's profound philosophical 

oeuvre, emerges as a linchpin within his vision of a just and harmonious society. Ambedkar ardently 

believed that the cultivation of fraternity was paramount in addressing the deep-rooted schisms and 

inequalities inherent in Indian society, particularly those perpetuated by the iniquitous caste system. 

This section embarks on a contemplative exploration of the concept of fraternity, its pivotal place 

within the framework of the Indian Constitution, and its multifaceted role in fostering inclusivity in a 

diverse and intricate societal landscape. 

A. The Concept of Fraternity 

Fraternity, in the rich tapestry of Ambedkar's philosophy, transcends the mere absence of 

discrimination. It encapsulates the profound notion of brotherhood and a collective sense of belonging 

shared among all citizens. Ambedkar's vision of fraternity beckoned a society where individuals hailing 

from diverse castes, religions, and backgrounds could coexist in an environment permeated by mutual 

respect and unwavering solidarity. He keenly discerned that the aspiration for social harmony and 

authentic equality demanded not only legal and political transformations but also a profound 

metamorphosis of hearts and minds. 

The concept of fraternity, for Ambedkar, was not a lofty abstraction but a requisite condition for social 

coherence and progress. It underscored the imperativeness of empathy, respect, and a shared dedication 

to the construction of a just and all-inclusive society. In Ambedkar's discerning gaze, without fraternity, 

the ideals of liberty and equality would stand as hollow edifices, devoid of their rightful substance. 

B. Fraternity in the Indian Constitution 

Ambedkar's unwavering allegiance to the cause of fraternity discovers vivid expression in the Preamble 

of the Indian Constitution, which commences with the resonant words: "We, the people of India, having 

solemnly resolved to constitute India into a Sovereign, Socialist, Secular, and Democratic Republic." 

The preamble accentuates the profound significance of fraternity by underscoring the indispensability 

of unity amidst India's diverse populace. It articulates the aspiration to secure justice, liberty, equality, 

and fraternity for all citizens. 
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Moreover, the Constitution integrates provisions that accentuate fraternity as an integral component of 

India's democratic ethos. It calls for the advancement of a sense of shared citizenship, respect for 

diversity, and the obliteration of discrimination. The principles of fraternity equally echo within the 

fundamental duties delineated in the Constitution, which include the duty to promote harmony and the 

spirit of common brotherhood. 

The inclusion of fraternity within the Constitution was not merely a symbolic gesture; it mirrored 

Ambedkar's unshakeable belief that the forging of unity and inclusivity lay at the core of erecting a just 

and harmonious nation. It was the conviction that a society in which all citizens could partake in the 

dividends of democracy and development hinged upon the establishment of fraternity. 

C. Fostering Inclusivity in a Diverse Society 

In contemporary India, the task of fostering inclusivity and fraternity remains an acute challenge, given 

the nation's expansive diversity in terms of languages, religions, castes, and ethnicities. The persistent 

undercurrents of caste-based discrimination, communal tensions, and regional divisions underscore the 

imperativeness of fraternity as the bridge to span these chasms. 

Ambedkar's philosophy of fraternity bequeaths a roadmap for addressing these challenges. It beckons 

for determined endeavors to nurture a profound sense of shared citizenship, a realm where individuals 

honor one another's diversities and labor collectively for the common good. Promoting inclusivity 

signifies the acknowledgment of the distinctive worth that each individual contributes to society, 

irrespective of their origins, ensuring that everyone enjoys equal access to opportunities and resources. 

Dr. Ambedkar's enduring vision of fraternity constitutes an ever-present reminder of the pivotal 

significance of social cohesion and inclusivity within the mosaic of a diverse and multicultural nation 

like India. It challenges us to aspire to a society in which all citizens not only coexist but thrive, thus 

nurturing a palpable sense of unity and belonging that is indomitable in propelling the nation's progress 

and well-being. 

The Role of the State in fostering social justice and equality  

Dr. B.R. Ambedkar's intellectual contributions were founded on the role of the state in furthering social 

justice and equality. His unwavering resolve to redress the historical injustices and structural inequities 

that had long persisted in Indian society inspired his vision of the state's responsibilities in the quest of 

justice. This section will look at Ambedkar's vision of the state, its role to defend social justice, as well 

as the complexities of today's concerns and their political implications. 
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A. Ambedkar's Vision of the State 

Ambedkar considered the state as having an important role in creating a fair and just society. He 

believed that, rather than being a passive spectator, the state should take an active role in making 

amends for past wrongs and ensuring social justice. His vision of the state went beyond mere 

administration and included the abolition of the repressive caste system as well as the empowerment of 

weaker people. 

Ambedkar's state vision contained a number of legislative and constitutional provisions to protect 

individual rights. Furthermore, it backed affirmative action policies aimed at lifting up historically 

oppressed populations. His pivotal role in the development of the Indian Constitution ensured the 

inclusion of anti-discrimination laws, reservation policy in employment and education, and safeguards 

for the rights of the impoverished. 

B. The State's Social Justice Responsibilities 

Ambedkar's worldview emphasized the significance of the state's obligation for social justice. He 

accurately recognized that social reform alone would not be enough to remedy long-standing injustices. 

In his opinion, addressing these disparities required the state to take a pivotal role. His ideas laid the 

foundation for India's reservation policy, which seeks to guarantee representation and opportunities for 

Scheduled Castes, Scheduled Tribes, and other marginalized communities in education and 

employment. 

Ambedkar contended that the state must adopt a proactive stance in furnishing resources, education, 

and support to uplift marginalized groups. This unwavering commitment to social justice was enshrined 

in the Constitution, mandating the establishment of specialized institutions and provisions to address 

the distinct needs of historically disadvantaged communities. 

C. Contemporary Challenges and Policy Implications 

In contemporary India, the state's role in fostering social justice remains a multifaceted, ever-evolving 

conundrum. While reservations and affirmative action policies have undeniably made strides in 

enhancing representation, disparities continue to persist. Some advocate that these policies may 

necessitate recalibration to address the shifting landscape of challenges, such as intra-group inequalities 

and concerns regarding efficiency and meritocracy. 

Moreover, the imperative to strike a delicate equilibrium between upholding social justice and averting 

discrimination against other segments of society poses a challenge. The realization of Ambedkar's 
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vision of the state demands meticulous policy design and adaptability to the ever-evolving 

circumstances. 

Ambedkar's philosophy concerning the state's role in social justice perpetuates its influence on 

contemporary debates and policy determinations. It places contemporary policymakers under the 

compelling obligation to craft innovative and all-encompassing solutions to grapple with deeply 

entrenched inequalities, all the while ensuring the tenets of justice, liberty, and equality are ardently 

upheld. 

Hence, Ambedkar's vision of the state as an active catalyst of social justice persists as a perennial 

source of inspiration and guidance. It compels us to wrestle with the contemporary challenges inherent 

in the construction of a more equitable society and to continually refine our policies and approaches to 

align with the evolving needs of a diverse and intricate nation. 

Discussion on Dr. B.R. Ambedkar's Philosophical Contributions in the Socio-Political Landscape 

In our quest to revisit the profound philosophical contributions of Dr. B.R. Ambedkar and assess their 

contemporary relevance within India's socio-political landscape, we are confronted with a multifaceted 

legacy that indelibly imprints the nation's ethos. Dr. Ambedkar's insights into social justice, equality, 

liberty, fraternity, and the state's role serve as a wellspring of inspiration and a navigational chart for 

addressing the persistent socio-political challenges. This concluding section encapsulates his 

philosophical contributions, underscores their relevance in the modern context, and accentuates the 

enduring legacy of this visionary luminary. 

A. Recap of Ambedkar's Philosophical Contributions 

Dr. Ambedkar's philosophical insights were not abstract theories but were deeply rooted in his personal 

experiences as a Dalit and his profound intellectual acuity. He recognized that entrenched social 

hierarchies and discrimination were fundamentally incompatible with the ideals of a just society. 

Ambedkar's vision encompassed the obliteration of the oppressive caste system, the active promotion 

of social justice, the safeguarding of individual liberties, the cultivation of fraternity, and the vital role 

of the state in molding a just and equitable society. As the chief architect of the Indian Constitution, he 

shepherded these principles into the bedrock of the nation's foundational document, where they endure 

as guiding stars for policy and legislation. 
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B. Relevance in the Contemporary Socio-Political Landscape 

The enduring relevance of Dr. Ambedkar's ideas manifests vividly in the ongoing socio-political 

dialogues and challenges within India. The specter of caste-based discrimination, persistent 

inequalities, and the need for affirmative action policies looms large. The sanctity of individual 

liberties, the freedom of expression, and the delicate balance between rights and responsibilities remain 

subjects of perpetual discourse. In a diverse and multicultural society, the principles of fraternity and 

inclusivity acquire heightened significance. The state's role in addressing historical injustices and 

cultivating social justice continues to hold the central stage in the realm of policymaking. Ambedkar's 

philosophy proffers a comprehensive framework for grappling with these contemporary challenges and 

adeptly navigating the intricate labyrinth of a democratic, pluralistic society. 

C. The Ongoing Legacy of Dr. B.R. Ambedkar 

Dr. Ambedkar's legacy is not a relic of the past but a living, breathing force, resonating not only in his 

intellectual contributions but also in the palpable impact of his tireless work. His vision for a more just 

and equitable India has found manifestation in affirmative action policies, anti-discrimination laws, and 

the assertion of fundamental rights. His ideas are invoked regularly in courtrooms, legislative 

chambers, and grassroots movements. Dr. Ambedkar's enduring legacy extends to his profound 

influence on prominent leaders and social justice movements throughout India. 

His contributions are commemorated annually on Ambedkar Jayanti, and his statues dot the Indian 

landscape as enduring testaments to his enduring significance. His legacy transcends the confines of 

India, inspiring advocates of social justice, equality, and human rights on a global scale. 

Thus, the philosophical contributions of Dr. B.R. Ambedkar stand as a guiding luminary for India's 

perpetual odyssey towards a more just, equal, and inclusive society. His vision challenges the nation to 

uphold the sacred tenets of democracy and to continue the arduous journey towards a more equitable 

and democratic India, where no individual is left behind, and every citizen is afforded the opportunity 

to lead a life of dignity and freedom. The legacy of Dr. Ambedkar reverberates as an enduring source of 

inspiration and a reminder of the transformative potential of ideas in shaping the socio-political 

landscape of a nation. 

Conclusion 

In bringing this paper to a conclusion, it becomes strikingly evident that Dr. B.R. Ambedkar's 

philosophical contributions serve as a perennial source of wisdom and guidance in the intricate socio-

political tapestry of India. His unwavering dedication to the tenets of social justice, equality, liberty, 
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fraternity, and the catalytic role of the state has etched an indomitable imprint on the nation's collective 

consciousness. What is equally apparent is that Ambedkar's ideas maintain their resonance in the 

contemporary discourse, perpetuating their abiding relevance. 

As we contemplate his legacy, it is paramount to acknowledge that Dr. Ambedkar's vision transcends 

temporal and geographical confines. His ideas possess a universal allure, bestowing inspiration not 

solely upon India but also upon the global community in its shared quest for a fairer and more just 

world. 

The life and oeuvre of Dr. B.R. Ambedkar provide a profound lesson on the transcendental potency of 

ideas. They underscore the notion that ideas, fortified by unwavering determination, possess the 

capability to transcend the confines of personal circumstances and to profoundly mold the course of a 

nation. His relentless endeavors to dismantle the oppressive caste system, to empower the 

marginalized, and to buttress the edifice of democracy serve as a resounding testament to the potential 

for constructive change that individuals can instigate. 

Within his enduring legacy, we discern an impassioned summons to action. Dr. Ambedkar's philosophy 

extends to us an open invitation to persistently adapt and evolve, confronting contemporary challenges 

while remaining resolute in our commitment to the timeless values of justice, equality, liberty, 

fraternity, and the dutiful role of the state. It beckons us to pursue the voyage he embarked upon—the 

journey towards a society that is more inclusive, egalitarian, and democratic, where every citizen, 

irrespective of their background, can partake in a life characterized by dignity and freedom. 

Dr. B.R. Ambedkar's legacy refuses to be static; it is inherently dynamic and eternally inspirational. As 

we grapple with the intricacies of our ever-evolving world, we find solace and sagacity in his timeless 

words and ideas. In essence, the perpetual legacy of Dr. B.R. Ambedkar extends a cordial invitation to 

engage with his philosophy not as a vestige of the past but as a living, breathing compass for the pursuit 

of a more equitable and just future. 
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Ambedkar's Contributions to Advancing Indian Academia 

Rajwinder Kaur 

 

Abstract 

"The progress of any society depends on the progress of education in that society"- Dr. Bhimrao Ramji 

Ambedkar 

According to Dr. B.R. Ambedkar, the statement underscores the belief that education is the cornerstone 

of social and economic progress. It represents Ambedkar's commitment to using education as a 

powerful tool for empowering marginalized communities, to overcome historical disadvantages and 

achieve social justice. His perspective aligns with the idea that education is not merely a means of 

personal enrichment but a transformative force that uplifts individuals and, by extension, the entire 

society, ultimately leading to a more equitable and progressive nation. 

Keywords: Dr. B.R. Ambedkar, Social Justice, Indian Education, Inclusivity, Education Reforms 

 

Introduction 

Bharat Ratna awardee Dr. Bhimrao Ramji Ambedkar, was born in a Marathi lower class family (treated 

as untouchable at that time) on 14th April 1891 in the British-founded town and military cantonment of 

Mhow, Central Provinces (Madhya Pradesh). He was an eminent Indian jurist, economist, politician, 

social reformer, educationist and the architect of the Constitution of India. He was the 14th and last 

child of Ramji Maloji Sakpal and Bhimabai Murbadkar. Ambedkar's father insisted on his sons 

receiving an education, which led to his enrollment in school. 

  

However, despite attending school, Ambedkar faced discrimination and received minimal support from 

his teachers. He was segregated, forced to sit outside the classroom, and had to rely on someone from a 

higher caste to pour water for him since he was not allowed to touch the water or its container. 

Additionally, he had to bring his own gunnysack to sit on. These experiences subjected Ambedkar to 

the harsh realities of caste-based discrimination, leaving a profound impact on him. He was the 

pioneering individual within his community to achieve a High School qualification and subsequently 

pursued a Bachelor's degree in Economics and Politics at Bombay University. During his time at 

Bombay University, he crossed paths with Sayaji Rao III, the Maharajah of the princely state of 

Baroda, who actively championed social reforms, particularly the eradication of untouchability. Under 

the Maharajah's sponsorship, Ambedkar furthered his education overseas. He embarked on his 

academic journey at Columbia University in New York, where he not only completed a Master's degree 

(M.A) but also earned a Doctorate (PhD). Subsequently, he pursued advanced studies at the London 
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School of Economics (LSE). Ambedkar was profoundly influenced by the ideas of John Dewey, 

particularly his work on democracy. Remarkably, Dr. Ambedkar held three doctoral degrees. His 

linguistic prowess was equally remarkable, as he was proficient in nine languages, including Hindi, 

Pali, Sanskrit, English, French, German, Marathi, Persian, and Gujarati. 

 

Objectives  

1. To Examine Dr. B.R. Ambedkar's Vision for Indian Education 

2. To Analyze the Impact of Ambedkar's Advocacy for Inclusivity 

3. To Explore the Reforms in Indian Education Propounded by Ambedkar 

 

Methodology 

The research was carried out using secondary sources from existing literature, employing historical and 

analytical methodologies. The approach involved analyzing concepts and arguments, amalgamating 

ideas and evidence from various sources, constructing coherent and well-substantiated arguments, 

engaging in a balanced discussion of issues, assessing the ideas and arguments put forth by others, 

forming informed judgments, and articulating educated viewpoints. 

 

Dr. B.R. Ambedkar's Vision for Indian Education 

- Dr. B.R. Ambedkar asserted that education is the primary key to unlock enlightenment, vision, 

and wisdom. His fundamental message to society and the nation was to 'embrace education, 

unite, and persevere.' He contended that education holds a unique power to propel society 

forward, establishing an intrinsic connection between education and societal advancement. 

- A central objective in Ambedkar's life was the reformation of Hindu society, and he accorded 

paramount significance to education throughout his journey. His approach was characterized by 

a commitment to constructive and structural changes aimed at societal betterment. For 

Ambedkar, education served as the cornerstone for ushering in political, social, and economic 

transformation.  

- He aspired to cultivate a fresh realm of thought and awareness within every individual, 

advocating for education's accessibility to all segments of society rather than being 

monopolized by a select few from the upper castes. Dr. Ambedkar harbored deep dissatisfaction 

with the prevailing educational system of his time.  

- He staunchly advocated for mass education, primarily because the lower classes and women 

were unjustly excluded from the educational landscape. This system lacked equality and the 

freedom to pursue education. The absence of educational opportunities left the Dalits mentally 
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subjugated, morally undermined, culturally disadvantaged, economically marginalized, and 

socially disenfranchised, devoid of social status and dignity.  

- It was Dr. Ambedkar who first championed the idea of free and compulsory education, 

recognizing that many underprivileged citizens, particularly Dalits, lacked the financial means 

to access education. In the Indian Constitution, he enshrined numerous articles pertaining to 

education, including Article 28, 29, 30, 45, 46, and 350." 

 

Impact of Ambedkar's Advocacy for Inclusivity 

- Education for all 

Ambedkar was profoundly shaped by the ideas of his mentor, John Dewey, who advocated for 

the 'Democratization of Education.' The prevailing social disparities in India led to high levels 

of illiteracy, particularly among women and those from lower castes. Ambedkar firmly asserted 

that 'education is the inherent entitlement of every individual, and no one can be deprived of 

this right.'  

- Educational advancement among marginalized communities 

Ambedkar sought to promote educational equality and combat the caste system through 

organized efforts. He established the "Narayana" Buddhist school, outlined in his book "The 

Buddha and his Dhamma," to achieve social equality in education and unite the untouchables. 

To support these goals, he founded the "Bahishkrit Hitakarni Sabha" on July 20, 1924, with the 

motto "Educate, Agitate, Organize," focusing on improving the economic, cultural, and 

educational well-being of the marginalized. His initiatives included providing free hostels for 

disadvantaged school children and personally engaging with remote villages to bolster the self-

esteem of the oppressed. 

- Women education 

Ambedkar measured societal development by the extent of educational opportunities available 

to women, making their education a vital factor in social progress. As India's first Law Minister, 

he introduced the Hindu Code Bill in 1951, reflecting his commitment to gender equality. Dr. 

Ambedkar was deeply concerned about the hardships faced by women, eloquently described in 

his book "The Rise and Fall of Hindu Women." He recognized that women lacked self-

sufficiency, making female education a primary tenet of his call to action: "Educate, Agitate, 

and Organize." His strong advocacy for compulsory education for women, though in favor of 

equality, also emphasized specialized education in home sciences.  

- Educational quota stipulated by the Constitution 

Article 15(4) allows the state to make special provisions for the advancement of socially and 

educationally disadvantaged citizens, particularly for Scheduled Castes (SC) and Scheduled 
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Tribes (ST). This includes preferential admissions into educational institutions based on their 

population, aimed at improving their occupational opportunities and economic well-being. 

Additionally, the state provides financial support for SC students through scholarships and 

offers infrastructure like hostels, equipment, and books either free of charge or at subsidized 

rates. 

 

Reforms in Indian Education Propounded by Ambedkar 

- Language in Education 

Language plays a crucial role in teaching school subjects and facilitating education. Research 

has indicated that the effectiveness of education is enhanced when instruction is delivered in the 

students' native language. Dr. Ambedkar supported the idea of providing education in the 

learners' mother tongue and underscored the importance of learning a foreign language 

alongside it. He believed this would enable students to comprehend global developments. 

Additionally, Ambedkar proposed Sanskrit as India's national language. 

- Technical Education 

With the well-being of underprivileged laborers in mind, he established a political party that 

advocated technical education for laborers. He also served on the Labor Executive Council and 

played a pivotal role in amending industrial legislation. 

- Medium of Instructions 

Ambedkar advocated for the use of English as the language of instruction, which he believed 

would provide access to a wealth of global information and philosophical ideas. He emphasized 

that knowledge is fundamental to human existence and cautioned that education that does not 

benefit the welfare of the less fortunate makes the educated individual a burden on society. 

- Character Development 

He emphasized ―Character is more important than education.‖ To bring about societal 

transformations, individuals with education must possess moral integrity. An educated person 

lacking character and humility is more perilous than a wild animal. 

- Curriculum  

Dr. Ambedkar supported a uniform curriculum devoid of discrimination. The curriculum should 

prioritize practicality and utility. He also advocated for physical activities to ensure holistic 

development. Moral education and activities fostering values in citizens were given 

considerable importance by him. Dr. Ambedkar stressed the significance of science and 

technology alongside subjects like language, history, and geography. 

 

 



 

 49 

Conclusion 

 In conclusion, the legacy of Dr. Bhimrao Ramji Ambedkar in the field of education is a 

testament to his unwavering commitment to promoting social justice, inclusivity, and progress in 

Indian society. He firmly believed that education was not merely a means of personal enrichment but a 

transformative force that could uplift individuals and, in turn, the entire society. Ambedkar's vision for 

education was rooted in the idea that it should be a birthright for every citizen, regardless of their caste, 

creed, gender, or any other basis. 

 

 His contributions to advancing Indian academia are multifaceted. Dr. Ambedkar's tireless 

efforts to make education accessible to marginalized communities, particularly Dalits and women, 

marked a significant turning point in the nation's educational landscape. His emphasis on mass 

education, coupled with advocacy for special provisions, paved the way for social change and 

empowerment of the oppressed. 

  

 Ambedkar's views on language, technical education, curriculum, character development, and 

the medium of instruction all reflect a deep commitment to holistic, equitable, and forward-looking 

education. He understood that true progress in a society could only be achieved when education was 

combined with moral integrity and character development. 

 

 As we reflect on his contributions, it becomes clear that Dr. B.R. Ambedkar's vision for 

education was not confined to the classroom but extended to the very foundations of Indian society. His 

enduring message emphasizes that education is the key to breaking the shackles of inequality and 

discrimination. It is the foundation upon which a more equitable and progressive nation can be built. In 

the words of Dr. Ambedkar, "The progress of any society depends on the progress of education in that 

society." It is a vision that continues to inspire and guide us towards a brighter and more inclusive 

future for all in India. 
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Dr. B. R. Ambedkar: The Unsung Hero of India’s Freedom Struggle 

Sheetal Devi  

Abstract 

The untiring efforts of thousands of the nationalist fighters for decades brought the long awaited 

freedom which was beyond essential for the nation to assert her identity and for the people to live with 

dignity. India‘s freedom was not a goal in itself but a means to create more just, fair-minded, and 

flourishing society where the aspirations of individuals and their rights are held in high esteem. Dr. 

Bhimrao Ramji Ambedkar, a jurist, economist, politician, social reformer, popularly known as 

Babasaheb, occupies a remarkable and enduring place in the chronology of Indian freedom struggle, 

whose contributions remain underemphasized giving more weight age to his role as a pleader for the 

rights of depressed classes of India. This research paper endeavours to bring into limelight the life, 

vision, and multifaceted contributions of Dr. Ambedkar, forwarding a compelling argument for his 

status as an unapplauded hero of struggle for India‘s independence. The paper delves into Ambedkar‘s 

vital role in the social reform movements of contemporary times, including the Mahad Satyagraha, the 

Temple Entry Movement, and the Kalaram Temple Movement which laid the groundwork for broader 

social change. Furthermore, the research paper illumines his work for ensuring that the Constitution 

will be a rampart of social justice, affirmative action, and safeguards for Dalits and other minority 

groups. The study also explores Ambedkar‘s vision for post-independence India, a vision expanding 

beyond mere political freedom to the creation of an equal and just society which continues to shape the 

socio-political landscape.  

Keywords: Dignity,  identity,  fair-minded, flourishing societies, enduring place, chronology of Indian 

freedom struggle, underemphasized, compelling argument, multifaceted contributions, unapplauded 

hero, Mahad Satyagraha, Temple Entry Movement, Kalaram Temple Movement, Dalits, post-

independence India, and socio political landscape. 

Introduction: A synonym for unwavering courage and unyielding determination, Dr. Bhimrao Ramji 

Ambedkar, is an inspiring testament to the power of one individual to effect transformative change at 

large scale. In him we encounter a tireless social reformer, a towering intellectual, a visionary leader, 

and the chief architect of the Constitution of India. His life is an attestation to the strength and 

determination of human spirit to overcome the adversity to bring out the nectar for the upcoming 

generations. In spite of a wide range of recognition as social reformer and framer of Indian 

Constitution, B. R. Ambedkar‘s contributions to the broader canvas of the Indian freedom struggle are 
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sometimes underestimated. All counting will be worthless to measure the efforts of Dr. Ambedkar as 

his will power was immense and his dedication fathomless. 

Literature Review: Jarnail Singh, in his work ―Socio-Political Ideas of Dr. B. R. Ambedkar: Their 

Relevance in Modern Times‖ 2018 has made an effort to discuss the relevance of socio-political ideas 

of Dr. Ambedkar in the modern times. The researcher emphasises that Dr. B. R. Ambedkar stood for 

enlightenment and emancipation of the poverty stricken and exploited people living not only in any 

part of India but also in the world. He was a man with extraordinary qualities of head and heart and his 

interests encompassed every field of human activity due to which he attracted respect from every 

quarter of downtrodden and poor people. 

Kumkum Kumari, in her study ―Dr. B. R. Ambedkar A Spokesman of the Suppressed People in 

India‖ 1995 lays emphasis that Gautam Buddha‘s teachings influenced Dr. Ambedkar the most. In 

politics Ambedkar believed that the ideal political solution was the parliamentary democracy. He 

believed that if there is tyranny of the majority over the minority, there can be no perfect democracy as 

democracy is not only a form of government but a way of life through which social justice can be 

delivered. 

Chandrabati Mohapatra, “Contribution of Dr B R Ambedkar in the political and Social Resurgence of 

India, 2015 says that freedom and development of society for B. R. Ambedkar meant the guaranteeing 

of better conditions for all strata of society in general and positive action for the depressed classes in 

particular. She also discusses the points given by Ambedkar on which India could be reconstructed.  

Results and Discussion: The plight of Dalits in late nineteenth century in India was pathetic, marked 

by uttermost social, political and economic discrimination because of deep rooted caste-based 

hierarchies and exploitative practices that had been prevailing for centuries. Their being landless made 

them totally dependent on the mercy of landed gentry which provided them work as labourers mostly at 

the verge of exploitation. Their limited access to education exposed them lack of resources, skills, jobs, 

other economic opportunities and basic human rights. It was a period when leaders like Jyotirao Phule 

and Dr. B. R. Ambedkar started social and political movements challenging the oppressive conditions 

faced by Dalits. Dr. B. R. Ambedkar claimed, ―Caste system is not merely division of labour. It is also 

a division of labourers. It is a hierarchy in which the divisions of labourers are graded one above the 

other. Caste has killed the public spirit. Caste has destroyed the sense of public charity. Caste has made 

public opinion impossible. Virtue has become caste ridden and morality has become caste bound. There 

is no sympathy to the deserving. There is no appreciation of the meritorious. There cannot be a more 

degrading system of social organisation than the Chaturvarna. It is the system which deadens, paralyses 

and cripples the people from helpful activity.‖ 
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Early Life and Formation of Ideas:  Dr. B. R. Ambedkar had to grapple with harsh conditions of 

injustice and inequalities as a child because he was born in a Mahar family which was considered a low 

caste. He was able to secure a seat for himself in school because of his father‘s position in British Army 

but it was not enough to protect against the discrimination such as no permission to sit inside the 

classroom, not allowed to touch the water source, and not allowed even to stand near the wall of a 

house of upper caste Hindu to save his books from getting wet. Many functions were held in his honour 

by his community people to celebrate his admission in the University of Bombay as he was the first 

Dalit to achieve this great feat. It was at such function that he was gifted biography of Buddha by his 

teacher Krishnaji Arjun Keluskar. Ambedkar‘s personal experiences of caste-based discrimination 

profoundly influenced his commitment to addressing the inequalities prevalent in Indian system. His 

education equipped him with the weapons to scuffle with the socio-political issues and promote the 

rights of marginalised people. 

Struggle for Social Reforms: Liang Qichao, a Chinese scholar, while reflecting over the matter how 

China could be made a strong nation said that India was a country and it was destroyed by a non-

country that is the East India Company, it was because Indians were cruel to their own people and 

subservient to the British. The greatest contribution of Ambedkar for the independence of India is that 

he became instrumental in challenging the oppressive social norms as he himself had felt the scourge 

and humiliations of discrimination at the hands of upper caste Hindus. Dr. Ambedkar vehemently 

struggled for the rights of Dalits, wanting their access to land, education, and economic opportunities.   

His intellectual critique, political advocacy, and promotion of rationalism all contributed to threaten 

and eventually dismantling the oppressive system prevalent in the society.   

Service to the Motherland through Constitutional advocacies:  Dr. Ambedkar contributed to the 

reduction of working hours to 48 hours per week, introduction of the provisions of overtime, lifting the 

ban on the employment of women for underground work in coal mines, paid leave and minimum wage.  

His advocacy for universal adult franchise ensured that all women could get right to vote in the first 

elections of independent India. It was the because of the far sightedness of Dr. Ambedkar which helped 

in the establishment of the Central Water Commission and integrated water resources management.   

The Inter-State water Disputes Act, 1956 ensued from his vision. As a member of Bombay Assembly 

he opposed the Industrial Disputes Bill, 1937, as it eliminated the workers right to strike. He also 

helped to establish the rule of maternity benefits and ―equal pay for equal work‖ irrespective of gender. 

The Reserve Bank of India was a conceptualisation of Hilton Yong Commission‘s recommendation,  

which  considered the guidelines laid out by Dr. Ambedkar in, ―The Problem of the Rupee: Its Origin 

and Its Solution.  
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Literary Contributions for bringing equality: The social concept of freedom is broader extending 

the scope of redistribution to all forms of disadvantage. This demands a high degree of equality; it also 

defines the boundaries of the pursuit of equality, which is justifiable in so far as it increases freedom. 

Dr. Ambedkar‘s influential essay, ―Annihilation of Caste,‖ was a blistering critique of the caste system. 

His literary works contributed greatly to challenging and advocating for the removal of inequalities and 

caste system. His works were often used as tools for creating awareness and mobilisation. His writings 

were instrumental in building public opinion against caste discrimination, for the rights of oppressed 

communities and creating a groundswell of support for political and social reforms. Dr. Ambedkar‘s 

writings and advocacy reached an international audience, contributing to a global discourse on social 

justice and human rights. None could remain untouched by his works whether activists, scholars or 

policymakers around the world and the awareness was raised about the issues of inequalities and caste 

discriminations in India. 

Participation in the Round Table Conferences: Round Table Conferences hold an important place in 

the process of drafting the government of India Act 1935, which is an important phase in the 

constitution for India as this act enjoys the title of mini constitution of India. Dr. Ambedkar represented 

the depressed classes in these conferences and was successful in his efforts of safeguarding the interests 

of the minorities in India which eventually helped improve their social and political standing in Indian 

society. His leadership and advocacy laid the foundation for the rights and opportunities that Scheduled 

Castes continue to enjoy in Independent India making India worthy of being called really Independent. 

Architect of the Indian Constitution: Being the chairman of the Drafting Committee, Dr. B. R. 

Ambedkar contributed hugely to the framing of the Constitution of India. He has the distinction of 

being the first legislator in India to introduce a Bill to end the age old serfdom of tenants on agricultural 

land. Even though before independence he wanted separate electorates for the marginalised groups but 

after independence he abhorred the idea of separate electorates to see India a unified and strong nation. 

He vehemently spoke in favour of making centre stronger than the states because a strong centre can co 

ordinate the policies for the welfare of people in a better way. His leadership and expertise played a 

vital role in assuring social justice, provisions to protect the rights and interests of marginalized and 

oppressed classes, reservations in legislatures, government jobs and educational institutions for them 

and abolition of untouchability.  

His vision for post independence India: Dr. Ambedkar‘s vision for the post-independence India was 

deeply enthroned in the principles of equality, justice, and social reforms. His contributions continue to 

shape India‘s policies and legal framework, especially in the areas of social justice, reservations, and 

the protection of rights and interests of the depressed classes. His legacy as social reformer and key 
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architect of the constitution of India remains a beacon for the ongoing journey towards a more 

equitable and inclusive society. 

Legacy and Contemporary Relevance: Dr. Ambedkar‘s legacy remains a powerful force for positive 

change in India as well as in the global context where similar challenges of inequality, discrimination 

and injustice still exist. While Dalits have acquired a political identity but they lack behind in equal 

status like that of the upper caste people. Ambedkar‘s ideas are still relevant in removing the caste 

boundaries from the minds of the people. His ideas are relevant not only for providing equal 

opportunities to the marginalised groups but also a guiding force to the humanity to give contributions 

for the upliftment of the downtrodden. Dr. Ambedkar‘s essay titled, ―Small Holdings in India and their 

Remedies‖ (1918) proposed industrialisation as the answer to agricultural problem of India and it has 

not lost its relevance in the contemporary debates.  Dr. Ambedkar‘s thinking and legacy are still 

reflected in the pro-poor, pro-people welfare policies of the Government of India. Mudra Scheme for 

availing loans, Stand-up India for encouraging entrepreneurship in the SC and ST community, Deen 

Dayal Upadhyay gram Jyoti Yojna, the simplification of the labour laws and Ayushman Bharat scheme 

are among the various measures that display the government‘s unfluctuating adherence to fulfil the 

vision of Dr. B. R. Ambedkar. Not only has this but government also taken steps towards ensuring an 

appropriate legacy for the great nationalist reformer – Dr. Ambedkar. The development of Panchteerth 

– Janam Bhumi (Mhow), Chaitya Bhumi (Mumbai), Shiksha Bhumi (Landon), Mahaparinirvan Bhumi 

(Delhi), and Diksha Bhumi (Nagpur) are a few examples among many. 

Conclusion: To conclude we can remember this quote by Dr. B. R. Ambedkar, ―My ideal society 

would be a society based on Liberty, Equality and Fraternity. An ideal society should be mobile, should 

be full of channels for conveying a change taking place in one part to other parts. In an ideal society 

there should be many interests consciously communicated and shared. There should be varied and free 

points of contact with other modes of association. In other words there should be social endosmosis.‖ 

Surely reservation of seats in jobs, institutions, and legislative bodies has helped in the emancipation of 

depressed classes to some extent. But to bring the dream of social justice of Babasaheb I would like to 

invoke another Babasaheb among the people of India to raise voice for those Dalits living in rural areas 

who are never able to utilise the benefits of reservation because of the creamy layer among themselves. 

I would like to invoke the creamy layer to shun the benefits of reservation themselves for their love and 

respect for Babasaheb‘s dream of equality because of which their children have already been enabled to 

get education in the best of the institutes and can compete openly on the basis of talent. 
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Ambedkar’s Philosophy on the Origin of the Bhartiya Caste System  

Suresh Kumar & Rajkumar 

 

Introduction 

Is the origin of Caste system the result of dialectical materialism prevalent in the Bhartiya (Indian) 

society? Is the Caste system origination a consequence of spiritual materialism in Bharat (India)? It is 

understood that Heagal and Marx materialism ultimately emerged during the industrial revolution in 

Europe. The materialism of Heagal and Marx of course came much later than the origin and 

establishment of caste based social order in Bharat. The Vedic science explains the four yugas (time 

period) of human existence on earth refers to Satya yuga, Treta yuga, Dvapara yuga and Kali yuga. ‗The 

Satya yuga refers to 1.728 million years in which inhabitants of Akhand Bharat endowed with meditative 

insight and mystical capabilities by practicing yoga. The Treta yuga of 864,000 years perceived theft, 

exploitation of masses in the kingdoms, warfare and greed for land and wealth in the society. Human 

beings are still conversant in the Vedas but the worship of Deity became more prevalent. The Dvapara 

yuga lasts 1.296 million years and Akhand Bharatiya‘s lost their focus in spiritual pursuits.  Maharishi 

Vedavyasa, the writer of Mahabharata epic, reintroduces the Vedas and the institution of varnashrama. 

The material benefits of donation of agricultural land, gold, silver & other expensive items to the people 

engaged in the religious affairs and defence became the reason for the loss of spiritual materialism.  The 

three Yugas explains the genetic evolution in the Varnashrama and mutated gradually in the Caste system 

in Kali yuga in Bharat today. The Kali yuga includes the today‘s present time period refers to 432,000 

years‘ (Vedic Four Yugas, 12
th

 October, 2023: emphasis mine) witnesses‘ widespread conflict, 

violence, hatred, racial discrimination, religious intolerance, caste and race-based untouchability that 

leads to hypocrisy and deceit in the society. Kali Yuga began 5124 years ago and has 426,876 years left 

as of 2023 CE‘ (Godwin Joscelyn, 2011:300-301). The identity of caste system has been observed in the 

Kali yuga in Bhartiya society but the origin of caste system does not observe through the Vedas or 

Upanishads.  

The theory and practice of Chaturvarnya (four castes) does not inform about the real nature of Bhartiya 

society rather explain the graded inequality practiced subject to punishment in case of any disrespect. Dr 

Ambedkar has analyzed Chaturvarnya with the study of ninetieth Hymn of the Tenth Mandala of the Rig 

Veda connecting to Purusha Sukta and compared with the ‗Greek social structure advocated by Plato, two 

classes of Romans and three classes of Egyptians and did not find any evidence of discrimination on the 

basis of division in these societies. But the scheme of Purusha Sukta is unique and is based on the principle 

of inequality in which the Shudra comes in the end. Purusha Sukta as part of the social classes has also been 

compared with the old Jewish society but no theology has explained the social discrimination at any front in 

the society. The sociological scrutiny of Purusha Sukta interlinked it with the terms Savarnas, Avarnas, 
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Dvijas, Non-Dvijas and Traivarnikas but did not find the de jure justification of the untouchability of the 

Shudras‘ (B R Ambedkar, 1947. Volume 7. 37: emphasis mine). 

Moreover, the Ashrama system and the Varna methodology has been maliciously mixed with the idea of 

caste system and has no sanctity in the society during the Vedic and post Vedic period of the Bhartiya 

history.  The origin of caste traces through the Varna system as a part of Santana Dharma that deluded 

the sanctity of Asrama system (Vedic education) in the society. Sanatana Dharma believes in the soul 

(Jivatma) in all the Bhartiya‘s and a soul has to perform all these four stages right from the 

Brahmacharya, Grhastha, Vanaprastha and Sannyasa built in the framework of the society and is known 

as social policy in the Satya yuga, Treta yuga and Dvapara yuga. The example of all Pandava brothers 

went to exile in the Sannyasa period of their life leaving the Akhand Bharat kingdom to Abhimanyu‘s 

eldest son Parikshit at the end of Dvapara yuga explains the sanctity of four stages.    

 

Sanatan Texts and Conflict for Social Domination 

The Vedas consists of Rigveda, Sukta, Yajur Veda, Atharva Veda, creation of Vishvakarman that is the 

Universe of Purusha, creation of Brahman, Kshatriya and Vaishya. The Taittiriya Brahman mentioned that 

the Brahmana caste is sprung from the gods and the Shudras from the Asuras. This Shudra has spring from 

non-existence. But Dr Ambedkar critically examined and said that ‗the degradation of the Shudras is the 

result of a violent conflict between the Shudras and the Brahmins and there is abundant of evidence of it. 

Sudas, descendant of Ikshvaku Vansh (Lineage), removed Vasishtha, Brahmin priest from office and 

appointed Vishvamitra, Kshatriyas Brahmin as his priest. Sudas appointed Vasishtha as family priest, who 

helped him to win the battle against the ten kings. Sudas threw into fire Shakti the son of Vasishta and 

burned him alive.  It averted a deadly enmity growing up between Suda and Vasishtha. The conflict stories 

between King Vena and Brahmins, King Pururavas and Brahmins, King Nahusha‘s grandson of Pururavas 

and Brahmins and King Nimi and Brahmins. Unfortunately, the bearing of these cases has not been realized 

that this conflict was a conflict between Brahmins and Shudras. Even Manu had no idea of this. Sudas was 

a Shudra and this conflict was between Brahmins and Kshatriya and Shudra were also a branch of the 

Kshatriyas‘ (B R Ambedkar, 1947. Volume 7. 150-155: emphasis mine). Brahmins employed the 

technique and brought down the degradation of Shudras. Brahmins refused to perform the Upanayana 

(wearing sacred thread) of the Shudras. By this way, Brahmins wreaked their vengeance upon the Shudras 

and degraded them in the society. Right to property and right to knowledge are the two most important 

incidents of Upanayana. ‗When Upanayana was open to everyone, Aryan or non-Aryan, it was not a 

matter of social significance. It was a common right to all. The denial of Upanayana to the Shudras 

introduced a new factor in the Indo-Aryan society. It made the Shudras up to the higher classes as their 

superiors and enabled the three higher classes to look down upon the Shudras as their inferiors. This is one 

way in which the loss of Upanayana brought about the degradation of the Shudras and the rules laid down 
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in the Purva Mimamsa (B R Ambedkar, 1947. Volume 7. 171). The right to property and education is 

grasped with the refusal of Upanayana and it further degraded the social status and personal rights. The 

stoppage of Upanayana made this community doomed. Dr Ambedkar writes, ―Without Upanayana, it was 

a most deadly weapon discovered by the Brahmin to avenge themselves against the Shudras and had the 

effect of an atomic bomb. This act of Brahmins sounding of death knell to the Shudras‖ (B R Ambedkar, 

1947. Volume 7. 172: emphasis mine). The Upanayana philosophy is so strong that even the Shivaji 

Maharaj was not Rajyabhishek (coronated) in the initial stages because he had no Upanayana samskara and 

belonged to Shudra. The origin of Shivaji Maharaj caste has explained the evil effects of stoppage of 

Upanayana. Dr. Ambedkar further analyzed this debate and stated, ―It is the Brahmins who brought about 

the fall of the Shudras from the second to the fourth Varna in the post Vedic society. That the technique 

adopted by the Brahmins to degrade the Shudras was to deny them the benefit of the Upanayana. That this 

act of degradation was born out of the spirit of revenge on the part of the Brahmins who were groaning 

under the tyrannies and oppressions and indignities to which they were subjected by the Shudra kings (B R 

Ambedkar, 1947. Volume 7. 186). Dr. Ambedkar has explained the reason of social conflict between the 

Kshatriyas and Brahmins.  

The Kshatriyas were the leaders among the Vedic hymn makers. The Gayatri mantra has mentioned the 

Vishvamitra who was Kshatriya Brahmin. Both of them has high calibers and Kshatriyas took up this 

challenge of the Brahmins. The reconciliation between the Brahmins and Shudras are scattered 

throughout the Mahabharata and Puranas. On the basis of different evidences such as description of 

Paijavana as Shudra and the identification of Paijavana with Sudas of the Rig Veda, admission in the 

Satapatha and Taittiriya Brahmanas that there were only three Varnas and the Shudras did not form a 

separate Varna, Shudras were the kings and ministers of State and Shudras were at one time entitled to 

Upanayana, Dr Ambedkar has analyzed the nature of social conflict  and highlighted the following such 

as:  

1. ―The Shudras were one of the Aryan communities of the Solar race.  

2. ―The Shudras ranked as the Kshatriya Varna in the Indo-Aryan society. 

3. ―There was a time when the Aryan society recognized only three Varnas, namely, Brahmins, 

Kshatriyas and Vaishyas. The Shudras were not a separate Varna but a part of the Kshatriya Varna. 

4. ―There was a continuous feud between the Shudra kings and the Brahmins, in which the Brahmins 

were subjected to many tyrannies and indignities.  

5. ―As a result of hatred towards the Shudras due to their tyrannies and oppressions, the Brahmins 

refused to invest the Shudras with the sacred thread (Upanayana), and  

6. ―Owing to the loss of the Upanayana Sanskaar (sacred thread) the Shudras became socially 

degraded, fell below the rank of the Vaishyas and came to form the fourth Varna‖ (B R 

Ambedkar, 1947. Volume 7: 204).   
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On the basis of it, it can be explored that the origin of Untouchables, their status in the Aryan society, 

their continuous dispute with the Brahmins and their refusal of sacred thread ties to Shudras led to further 

division in the society and led to the Shudra as Untouchables.   

 

Upanayana Impact and Beginning of Untouchability  

This refusal of Upanayana rituals and Bhartiya without Janeu (sacred thread) were not respected in the 

society and gradually it led to their prohibition from all the religious ceremonies, schools, no sharing of 

food, water and other common resources of the society, ultimately taboos as Untouchables and 

nomenclature as Shudras. The prohibition of all social customs including entry into the Shudra houses 

forced them to live outside the village, cities and urban areas in Bharat. The post Manusmriti period 

adopted a caste-based theory of Karma, which was not the original ideas of Sanatan Dharma of Bharat. 

The configuration of the society after the Brahman or Priest, the king as a warrior, Vaisya as a merchant 

made closer contact to each other and leave the Sudra as an unprivileged one. ‗The status of the Shudras 

was deplorable and was prohibited from hearing the recitation of the Vedas‘ (Pandurang, 2006. Vol. II: 

388). Dr. B R Ambedkar has rightly pointed out, ―Slavery is a very ancient institution of the Hindus. It is 

recognised by Manu, the Hindu lawgiver and has been elaborated and systematized by the other Smriti 

writers who followed Manu. Slavery among the Hindus was never merely ancient institution which 

functioned only in some hoary past. It was an institution which continued throughout Bhartiya history 

down to the year 1843 and if it had not been abolished by the British Government by law in that year, it 

might have continued even today‖ (Vasant Moon, 2014. Vol. 5: 09). The historical abuse of the 

Untouchability is essential to understand and its use in the rural, block level and district level societies of 

Bharat.    

The Bhartiya traditional living of happy life was fixed into watertight compartments and is seen 

compartmentalized during the Kali yuga of Islamic rulers and British Bharat. ‗After evaluating the 

theories of various authorities on Caste, Dr. Ambedkar observes that the superimposition of endogamy 

over exogamy is the main cause of formation of caste groups. Regarding endogamy, he states that the 

customs of ‗Sati‘, enforced widow-hood for life and child-marriage are the outcome of endogamy. To Dr. 

Ambedkar, sub-division of a society is a natural phenomenon and these groups become castes through 

ex-communication and imitation‘ (Vasant Moon, 2014. Vol. 1: xiv). These are the behaviour traits of the 

upper three Varna’s characterizing the closed group society on the name of purity, social morals and 

customs. This critical evaluation of the various characteristics of Caste leaves no doubt that prohibition, 

or rather the absence of intermarriage—endogamy, to be concise—is the only one that can be called the 

essence of Caste when rightly understood. Ambedkar has rightly pointed out that ‗the people of Bharat 

form a homogeneous whole. The various races of Bharat occupying definite territories have more or less 
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fused into one another and do possess cultural unity, which is the only criterion of a homogeneous 

population. Given this homogeneity as a basis, Caste becomes a problem altogether new in character and 

wholly absent in the situation constituted by the mere propinquity of endogamous social or tribal groups. 

Caste in Bharat means an artificial chopping off the population into fixed and definite units, each one 

prevented from fusing into another through the custom of endogamy. Thus, the conclusion is inevitable 

that Endogamy is the only characteristic that is peculiar to caste, and if we succeed in showing how 

endogamy is maintained, we shall practically have proved the genesis and also the mechanism of Caste‘ 

(Vasant Moon, 2014. Vol.1:08-09). 

 

Caste during Islamic & British Rule  

There is no doubt that the upper three Varna has enjoyed the social status irrespective of their economic 

conditions. The social hierarchy has the privilege to the women of having ceremonial bathing, taboos on 

their bodies and other rituals, which the Shudra never can think about it. Even the upper three Varna had 

established their matrimonial alliances with the Islamic community (royal marriage during Mughal 

period) in Bharat. Dr B R Ambedkar has rightly pointed out, ―One of these primitive survivals, to which I 

wish particularly to draw your attention, is the Custom of Exogamy. The various Gotras of Bharat are 

and have been exogamous. But Caste is a parceling of an already homogeneous unit, and the explanation 

of the genesis of Caste is the explanation of this process of parceling‖ (Vasant Moon, 2014. Vol.1:06-

09).  

Similarly, the Caste system was defended on the name of survival to the fittest and explained accordingly 

in the procurement of this Caste structure and its prevalence in the Kali yuga society.  It is further 

explained, ―Caste has become a source of social bitterness, instead of a framework maintaining all in 

happy order. At least this much every boy can do towards bringing about a happier state of things: he can 

diligently practise the virtues characteristic of his caste, and avoid pride, vanity, and grasping at 

privileges. Let the Shudra be remarkable for his industry, fidelity and serviceableness; let the Vaishya be 

remarkable for his diligence, discretion and charity; let the Kshattriya be remarkable for his courage, 

generosity and vigour; let the Brahmana be remarkable for his patience, purity, learning, truthfulness and 

self-sacrifice. And it may be that, if the castes thus practise their several Dharmas, caste-confusion may 

gradually pass away‖ (Board of Trustees, 1916:119-120).  

The Caste structure was further strengthened and justified on the name of the religion in Kali yuga but 

never been the part of the Sanatana Dharama. The contrary argument is also given in defense of the 

karma theory in which the profession is the supreme identity of recognition in the society. But it was 

rejected with the logic of conduct of a human being and not with the caste. Vishnu Bhagavata has 

mentioned, ―Conduct alone is verily the cause thereof. Truth, charity, forgiveness, good conduct, 
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gentleness, austerity, and mercy, where these are seen, king of serpents, he is called a Brahmana. If these 

marks exist in a Shudra, he is not a Shudra, but a Brhahmana‖ (R H Barrow, 2007: 122).   

As far as the discrimination in the society is concerned, the British government had passed the act to 

remove it. The Caste Disabilities Removal Act, 1850, (India Act XXI, 11
th

 April 1850) stated that ―So 

many of any law or usage as inflicts on any person forfeiture of rights or property, or may be held in any 

way to impar or affect any right of inheritance, by reason of his or her renouncing, or having been 

excluded from the communion of, any religion, or being deprived of caste, shall cease to be enforced as 

law‖ (The Caste Disabilities Removal Act, 1850). Later on, Dr Ambedkar has worked on these issues 

related to Caste Discrimination and equality before law.  

 

Ambedkar and Khandit Bharatiya Swaraj 

The Khandit (Partition) Bharat achieved its Swaraj (Self Rule) on 15
th

 August 1947 and the 

constitutional committee declared Dr B R Ambedkar as a Chairperson of the Drafting Committee of the 

constitution. Ambedkar explained that ‗In Bharat there are castes. The castes are anti-national. In the first 

place because they bring about separation in social life. They are anti-national also because they generate 

jealousy and antipathy between caste and caste‘ (Vasant Moon, 2014. Vol. 13: 1208-1217). Social 

philosophy of developing harmony in the society is not a simple task at the time when the human beings 

are themselves clutches in the heavy chains of caste and practiced it directly or indirectly in their lives. Dr 

Ambedkar drafted the Hindu Code Bill in which caste untouchability had no place. Dr Ambedkar writes, 

―A person who is Hindu by religion in any of its forms or developments, including Virashaivas or 

Lingayatas and members of the Brahmo, the Prathana or the Arya Samaj; to any person who is Buddhist, 

Jain or Sikh by religion; to any child, legitimate or illegitimate both of whose parents are Hindus within 

the meaning of this section: provided that such child is brought up as a member of the community, group 

or family to which such parent belongs or belonged; and to a convert to the Hindu, Buddhist, Jain or Sikh 

religion, this code also applies to any other person, who is not a Muslim, Christian, Parsi or Jew by 

religion‖ (Vasant Moon, 2014. Vol. 14: 50). Social democracy was necessary to ensure social justice for 

the Untouchables in India. The idea of separate settlements for the Untouchables on the line of Muslim 

for Pakistan was completely ruled out. Ambedkar shared his discussion with Mr. Vir Savarkar and Mr. 

Savarkar says, ―A Hindu regard and owns this Bharat Bhumi, this land from the Indus to the Seas, as his 

Fatherland as well as his Holy Land; -i.e., the land of the origin of his religion, the cradle of his faith. 

Buddhists, Jains, Sikhs, etc. qualifies as Hindu as their sanctity of the Vedas. Although there are two 

nations in India, India shall dwell in one country and shall live under the mantle of one single 

constitution; One man one vote is the rule of the game. Muslim Minority is to be no justification for 

privilege and majority is to be no ground for penalty‖ (Vasant Moon, 2014. Vol. 8: 141). Ambedkar was 

not in favour of partition and worked for the constitutional means for the Untouchables social justice. The 
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right to equality and practicing untouchability is criminal offence and protection and promotion of 

educational and economic interests of Scheduled Caste, Scheduled Tribes and Other Weaker Section came 

as a part of Fundamental Rights in the constitution of Bhartiya‘s Swaraj.   

 

Conclusion 

People in Bharat has given the parameter of development to the world society since ancient period. They 

fought against all kinds of colonialism and got the Self Rule. It is important to note down here that all the 

people meant Touchable and Untouchables were actively contributed their share in the anti-colonial 

struggle and achieved the desired fruits collectively. No one can claim that the fight for the independence is 

achieved only with the first three varna in Bharat. The social philosophy of togetherness was seen clearly in 

which all four Varna fought against the British colonizers and achieved the independence.  

To conclude, the man-made institution of Caste cannot be justified by saying it God‘s creation in the 

Sanatan Dharma religious texts with the title a sinner person. Ambedkar has thoroughly read and 

analyzed the religious texts and did not find any sign of justification of Untouchability on the name of 

God‘s creation children. When Ambedkar titled as leader of Untouchables only refer to narrow 

mindedness of the biased political representatives and non-believers of equality to all human beings. 

Ensuring no victim of social injustice and human caused brutalities is done in the future, Ambedkar 

establishes provisions of penalties to the oppressor and it come under the criminal law. Ambedkar has 

consensus in eradicating this social contradiction from the society as soon as possible and provide 

equality in social, political and economic spheres. The practice of social democracy only ensures social 

justice for the Untouchables in Bharat. Social change requires not only the efforts of the State 

functionaries but also the wholehearted support of the people. It needs a change in the mental set up and 

attitude of those who enjoyed high social status and economic resources to treat others as equal human 

beings. 
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Dr. B.R. Ambedkar : Indian Constitution 

Amandeep Singh 

Abstract  

After the freedom of India and partition, the founding fathers and political leaders strongly felt a need 

for a strong centre because of prevailing social, economic and political situations of that time. Dr. 

B.R.Ambedkar asserted that the Indian constitution should be federal and unitary both as per according 

to the needs and requirements of that time. The draft constitution was prepared under the Ambedkar. 

Dr. B.R.Ambedkar is known as father of Indian constitution. His contribution to the constitution is 

undoubtedly of the highest order. He deserves to be called the father of the chief architect of the 

constitution of India. For the drafting constitution on June 5, 1952 Columbia University conferred him 

a degree of LLD. The University hailed him as one of the leading citizen, rediant upholder of Human 

Rights and Social Transformer. He built the structure of the society while inserting his philosophy, 

thinking. After partition of India, it became very necessary to draft constitution. Dr. B.R.Ambedkar the 

chairman of drafting committee had drafted the Indian constitution, which came into force on 26
th

 

January 1950.  

Key words: Indian constitution, Human rights, Federalism, inequalities. 

Introduction:  

A constitution is the legal document in which various governing principles are established, 

functions and procedures of the government are specified in detail under which different organs of the 

government work. Constitution is called supreme law of that land. Basically Indian constitution is 

adopted in the Government of India Act 1935 and it was reinserted in the draft constitution by the 

constitution assembly.  

Dr. B.R Ambedkar was a freedom fighter of the truest kind. He did not merely dreaming of 

setting India free from British rule but also transformed the country. He dedicated his whole life for the 

sake of mankind. He did many social reforms to create public opinion to fight with gross inequalities in 

the society.  It is universally accepted that Ambedkar has made an immense use of his philosophy in 

our Consitution and jurisprudence.  He was the sole guiding force of our constitution. He was a man 

with a great personality, full of struggles, sacrifice, selflessness, dedication, devotion and 

commitments. It is also universally accepted that he had a strong vision for India. He safeguarded the 

interests of scheduled castes, but he did not demand a separate state for them. He realised that the best 

protection for them is the safeguards in constitution. He was keenly interested in preserving the unity of 
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India and its states. He strongly advocated the cause of linguistic states. But on the other hand he did 

not want to endanger the unity of India on the grounds of linguism.  

Dr. B.R.Ambedkar was famous as Baba Saheb. He was emancipator of Dalits. He was a great 

political leader, a great educationist, a great religious guide. He was born in Mahar family on 14
th

 April 

1891. He was the 14
th

 child of his parents. He was from an untouchable family, so his childhood was 

full of humiliation and poverty even in classroom and ground or any public gathering. He had great 

interest in education. Considering this interest the Maharaja of Baroda, Satyajit Rao Gaekwad granted 

him a monthly scholarship of Rs. 25 during his graduate studies and also invited him to serve the state 

after completing his education. Though he joined the servive but he was not satisfied there. The 

Maharajathen agreed to send him Columbia University as a Gaekawad scholar on the condition that 

Bhimrao on return would serve the country. At Columbia University, Ambedkar was free from caste 

chains and stigma. He moved with a satus of equality. Environment was very good there. So it helped 

him out to achieve his horizon. He also came in the contract with great nationalist Lala Lajpat Rai who 

was at that time living in Exile in America. Both discussed about freedom and struggles of India. A 

new thought was made inside him of nationalist. He qualified himself highly and got many academic 

degrees of M.A, Ph.D., D.Sc. and Barrister of Law. He was a brilliant student. He was appointed as the 

first Law Minister of India after independence. On 29
th

 August 1947, he was appointed as the chairman 

of the Drafting Committee along with 6 other members to draft the constitution. After 141 days 

constitution was presented to the President of the Constituent Assembly on the 21
st
 February, 1948. A 

debate of discussion was followed on different provisions of the constitution. Many editings were 

made. Numerous interests of areas were discussed. Dr. Ambedkar came out victorious and constitution 

was adopted on the 26
th

 November, 1949 by the whole nation.  

Indian constitution gave guarantee to the fundamental rights and duties to its citizens. Article 

15(2), 17, 23 and 24 are important rights relating to Prohibition of discrimination on basis of religion, 

race, caste, sex and birth. Article 32 is the soul of the constitution. It authorizes the Supreme Court to 

not only issue direction, orders or writs in the nature of habeas corpus, madamus, certioaris, etc or any 

other appropriate remedy as the case may be for the enforcement of fundamental rights guaranteed by 

the constitution. Ambedkar was strong advocate of Parliamentary government. He believed that the 

Parliamantary system of government can be egalitarian society on the principles of the social 

democracy. The parliamentary form of the government was considered as more democratc and 

responsible. He also described the roles of President who is the head of the state but not the executive. 

He also describes the nation but does not rule the nation. He is just a symbol of nation.  The President 

of the Indian union is bounded by the advice of the ministers. He can not do anything without their 

advice. 
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Ambedkar supported federal form of government and its unique nature. He said ―Federal 

constitution in as much as it establishes what may be called dual polity‖. There may be union at the 

centre and the states.  Indian constitution is framed to work as a federal system but in times of 

emergency and war it will work as though it was a unitary system.  

Dr. Ambedkar also played an important role in drafting the Directive Principles of the State 

Policy, which was aunique feature of Indian constitution. These principles described that the state shall 

promote the welfare of the people by protecting social order. These principles made India a welfare 

state by introducing socialism in economic sphere to provide social security and better standards. These 

also emphasized on duties towards women, children, backward and tribal classes. When fundamental 

rights are negative in character, then these directive principles set forth a positive programme for the 

state. These principles are to serve as a sign post and guide the state in all its work. 

Dr.Ambedkar‘s real contribution reflected in the Protective discrimination and reservation 

policy of the government under some provisions. This policy deals with ameliorate the condition of the 

scheduled castes and scheduled tribes and the backward classes. Like Article 17 prohibiting 

untouchability. Article 30 dealing with the protection of minorities. Article 15[4] and 16[4] dealing 

with the upliftment of the scheduled castes and scheduled tribes.  

 Dr. B.R. Ambedkar‘s contribution to the Indian Constitution is no doubt the highest at the 

order. He deserves to be called the Father of the Indian constitution. He was the chief architect of the 

Indian Constitution. He has done much with his great efforts and achivements. He was awarded Bharat 

Ratna after his death as a token of respect and love. He was conscious, kind and marvelous man. He 

was aware from the existence of others as well. He was full of nationalism spirit. According to him, 

Democracy means no slavery, no caste and no coersion. He wanted free thought, free choice and 

capacity to live and let live. He belonged to poor family, so he realised that poverty, illiteracy and caste 

are great evils in human society. His philosophy depended upon removal of all these evils. His concept 

of socialism did not stand for equality of identity but also equalise the opportunities. Dr. Ambedkar was 

born in deperessed class but did not die in the same class. He did much for the upliftment of the 

society. He up-rooted the plant of casteism and planted the tree of fraternity by safeguarding the 

interests through the supreme law of the land.  

Conclusion:  

Dr. Ambedkar gave a great contribution in Indian Constitution. He was full of great zeal and devotion. 

He worked hard despite of his health. He was the only who justified his selection and he added lustre to 

the work which he did. He had a great vision and he dedicated his entire life for the welfare and 

upliftment of the weaker and poor sections of the society. He worked tirelessly for equality and social 
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justice. He worked for downtrodden and unprivileged sections of the society. Throughout his life, he 

preached the lesson of fraternity. He was succeeded in drafting pious constitution. He was a true 

humanist. His ideas were pure. He was confident and bold. Undoubtedly he occupies a prominent place 

in the modern nation builders. We remember him for many years, many things, many works and many 

activities. 
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Dr. B.R. Ambedkar's Vision for Educational Equity of Sedgs:  A Critical 

Perspective in the Context of the NEP 2020 

Deeksha Sharma & Satvinderpal Kaur 

Abstract 

Dr. B.R. Ambedkar, a visionary leader and architect of the Indian Constitution, played a pivotal role in 

shaping the future of marginalized and oppressed communities in India. Central to his vision was the 

pursuit of educational equity as a means to empower socially and economically disadvantaged groups 

(SEDGs). This paper provides a critical perspective on Dr. Ambedkar's educational vision in light of 

the National Education Policy (NEP) 2020 which advocates striving for social justice and equality. Dr. 

Ambedkar recognized education as the cornerstone for social transformation and the upliftment of 

SEDGs, particularly the Dalits and other oppressed communities. His vision encompassed the creation 

of a just and inclusive society by providing equal educational opportunities, ensuring access and 

eradicating discrimination. Ambedkar firmly believed that education could break the shackles of 

discrimination and untouchability, thereby facilitating social mobility and economic independence. 

NEP 2020 places an emphasis on inclusive and equitable education, early childhood care and the 

promotion of holistic learning. However, a critical perspective reveals challenges in the translation of 

these intentions into action. Implementation gaps, resource allocation and societal biases pose 

formidable hurdles in realizing the principles enshrined in the NEP. This paper underscores the need 

for a nuanced examination of the NEP 2020, analyzing its alignment with Dr. Ambedkar's vision of 

educational equity for SEDGs. It critically evaluates the policy's potential to address historical 

inequalities in access to quality education and to eliminate caste-based discrimination within 

educational institutions. The paper also discusses the relevance of Dr. Ambedkar's principles in the 

contemporary context, emphasizing the importance of not only expanding access to education but also 

ensuring the quality and inclusivity of educational opportunities. It highlights the role of both 

government institutions and civil society in bridging the gap between policy intent and actual 

outcomes. The critical perspective serves as a reminder of the ongoing struggle for educational equity 

in India, particularly for SEDGs. Dr. B.R. Ambedkar's vision for inclusive and equitable education 

remains a touchstone for advocates, scholars, and policy makers striving to create a more just and 

inclusive society. It calls for a continuous examination and refinement of educational policies, like the 

NEP 2020, to ensure that the aspirations of marginalized communities are met and Dr. Ambedkar's 

vision is realized in practice. 

Keywords: Educational Equity, socio-economically disadvantaged groups (SEDGs), NEP 2020, 

Inclusive Education, Social Justice 
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Introduction 

Dr. B.R. Ambedkar, one of the foremost visionary leaders of India and the chief architect of the Indian 

Constitution, left an indelible mark on the nation's history. His legacy is particularly profound in his 

commitment to fostering educational equity for socially and economically disadvantaged groups 

(SEDGs). Dr. Ambedkar recognized education as the key to social transformation, economic 

empowerment, and the eradication of discrimination, particularly against the Dalits and other 

marginalized communities. In this context, this critical analysis explores Dr. Ambedkar's educational 

vision and evaluates its alignment with the National Education Policy (NEP) of 2020.  

The National Education Policy (NEP) of 2020 has set a transformative course for education in India, 

placing a strong emphasis on achieving "Equitable and Inclusive Education". With its ambitious goals 

of restructuring India's education system, it aspires to embody principles of inclusivity and equality. 

The NEP has carefully considered the needs and challenges faced by Socio-Economically 

Disadvantaged Groups (SEDGs), which encompass various segments such as women, transgender 

individuals, Scheduled Castes, Scheduled Tribes, Other Backward Classes (OBCs), minorities, tribals 

and other marginalized categories (Ministry of Education, Government of India, 2020). There have 

been global efforts, such as the long-debated ―Education for All‖ program initiated by UNESCO 

following various United Nations declarations and conventions. In India, the inception of formal 

education policies began in 1986 with the formulation of the first National Education Policy. 

Subsequently, the nation introduced targeted initiatives like ―Beti Padhao Beti Bachao‖, ―Kasturba 

Balika Vidyalaya‖ and ―Dhanlakshmi Yojana‖, with a specific focus on promoting girls' education 

(Mishra & Pettala, 2023). In 2015, India further committed itself to the cause of education by formally 

adopting the 2030 Agenda for Sustainable Development. Within this global commitment, Goal 4 of the 

Sustainable Development Goals (SDGs) was articulated, focusing on the imperative to ensure inclusive 

and equitable access to high-quality education while fostering lifelong learning opportunities for all 

individuals by the target year of 2030 within the Indian context (UNESCO, 2015). Now, India has 

launched the National Education Policy in 2020 which is built upon five core principles: Access, 

Equity, Quality, Affordability, and Accountability. Its primary objective is to ensure education for all, 

with a specific emphasis on addressing the needs of socio-economically disadvantaged groups 

(SEDGs), beginning right from the foundational stage of early childhood care and education till higher 

education. 

However, the gap between policy intentions and effective implementation, along with societal biases, 

presents formidable challenges. This paper delves into the complexities of achieving educational equity 

for SEDGs, emphasizing the need for a closer examination of the NEP 2020's potential to address 
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historical disparities and caste-based discrimination within India's educational institutions. 

Furthermore, it underscores the ongoing relevance of Dr. Ambedkar's principles in shaping the nation's 

educational landscape and the crucial role of both government institutions and civil society in bridging 

the gap between policy ideals and real-world outcomes. As we delve into this critical perspective, it 

becomes evident that Dr. Ambedkar's educational vision remains a touchstone for advocates and 

policymakers striving to create a just and inclusive society in India. 

Research Objectives: 

1. To assess the alignment of the National Education Policy (NEP) 2020 with the educational 

vision of Dr. B.R. Ambedkar regarding social and educational equity for marginalized and 

disadvantaged groups in India.  

2. To explore the role of government institutions and civil society in bridging the gap between 

policy ideals and actual outcomes in the context of educational equity for SEDGs. 

3. To provide recommendations and insights for policymakers, educators, and advocates on how 

to better align educational policies with the vision of Dr. Ambedkar and address the persisting 

challenges in ensuring educational equity for marginalized communities in India. 

Research Questions: 

1. To what extent does the National Education Policy (NEP) 2020 align with Dr. B.R. Ambedkar's 

educational vision for promoting social and educational equity among marginalized and 

disadvantaged groups in India? 

2. What are the key roles played by government institutions and civil society organizations in 

closing the gap between the ideals set forth in educational policies and the actual outcomes 

experienced by socially and economically disadvantaged groups in India? 

3. What specific recommendations and insights can be offered to policymakers, educators, and 

advocates to improve the alignment of educational policies with Dr. Ambedkar's vision and 

address the persistent challenges in ensuring educational equity for marginalized communities 

in India? 

Methodology 

The methodology of the paper involved conducting an extensive review of secondary sources such as 

academic journals, Government reports, non-Government/ agency reports, scholarly articles, books, 

online database and other relevant publications to provide multifaceted analysis of the issue. 
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Findings 

The paper presents the following findings: 

1. Alignment of the National Education Policy (NEP) 2020 with the educational vision of Dr. 

B.R. Ambedkar regarding social and educational equity for marginalized and 

disadvantaged groups in India 

The NEP 2020 places a strong emphasis on inclusivity and equitable access to education, reflecting 

Dr. Ambedkar's vision of breaking down barriers for marginalized communities. It highlights the need 

to provide education to all, irrespective of socio-economic background, which resonates with Dr. 

Ambedkar's ideals of promoting social justice through education (NEP, 2020). Dr. Ambedkar stressed 

not only access to education but also the importance of quality education. However, findings indicate 

that the NEP 2020's recommendations face challenges in ensuring that the quality of education 

provided to socially and economically disadvantaged groups meets the desired standards (Jain, 2021). 

This is corroborated with the U-DISE 2020-21 data which states that there is a significant increase in 

dropout rates during the transition from upper primary to secondary school, with dropout rates rising 

from 3% to 12.6%, respectively. The gross enrolment ratio for Scheduled Caste (SC) students shows a 

decline from 84.8% at the secondary level to 56.1% at the higher secondary level. Furthermore, the 

data indicates that only 44.9% of students from the Other Backward Classes (OBC) category have 

access to education from primary to higher secondary. It is observed that 45.1% complete their primary 

education (Class 1 to 5), but this rate drops to 44.8% when it comes to completing upper primary 

education (Class 6 to 8), revealing a noticeable dropout trend, which remains a significant factor to 

consider in educational planning and policy. The situation is even more troubling for the Muslim 

community, where only 14.3% of students have access to education from primary to higher secondary. 

The dropout rates within this community are also alarming, with only 15.2% of students completing 

their education, decreasing to just 12.6% at the secondary level and a mere 10.8% at the higher 

secondary level (USIDE+, 2022). While Dr. Ambedkar's focus was primarily on caste-based 

discrimination, the NEP 2020 recognizes the intersectionality of identities, including gender. It 

acknowledges the need to address disparities faced by women and other marginalized groups, aligning 

with Dr. Ambedkar's broader vision of social justice (NEP, 2020). 

Findings suggest that while the NEP 2020 incorporates several elements that align with Dr. Ambedkar's 

educational vision for promoting equity among marginalized and disadvantaged groups in India, there 

are also notable implementation challenges and areas where further attention is needed. Achieving a 

comprehensive alignment between the policy and the vision of Dr. Ambedkar requires ongoing efforts, 
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resources, and a nuanced understanding of the historical and contemporary challenges faced by these 

communities. 

2. Key roles played by government institutions and civil society organizations in closing the 

gap between the ideals set forth in educational policies and the actual outcomes 

experienced by socially and economically disadvantaged groups in India 

Government institutions play a pivotal role in translating educational policies into practice. Our 

findings indicate that effective implementation hinges on strong monitoring mechanisms to ensure that 

policies aimed at benefiting marginalized communities are consistently enforced (MHRD, 2020). 

Certain geographic regions encompass significantly higher proportions of Socio-Economically 

Disadvantaged Groups (SEDGs). Additionally, there are areas designated as Aspirational Districts by 

the government, which require specialized interventions to promote educational development. The 

NEP-2020 proposes that regions in the country with substantial populations of educationally-

disadvantaged SEDGs should be designated as Special Education Zones (SEZs). Within these SEZs, 

all schemes and policies should be implemented with heightened and concerted efforts to bring about 

substantial improvements in their educational landscape. To enhance educational levels among SEDGs, 

with a particular focus on gender equality, the policy emphasizes providing quality education to girls. 

Consequently, it recommends that policies and schemes tailored for the inclusion of students from 

SEDGs should specifically target girls within these groups. This targeted approach aims to eliminate 

any remaining disparities in access to education, including vocational education, not only for the 

current generation but also for future generations among all gender and socio-economically 

disadvantaged groups. Adequate resource allocation is crucial for addressing disparities. However, 

research suggests that resource allocation often falls short of the requirements, hindering the ability of 

government institutions to bridge the educational equity gap (Rout, 2021). Government institutions are 

responsible for implementing affirmative action policies such as reservations for marginalized 

communities. Findings highlight the importance of rigorous enforcement of these policies to ensure that 

opportunities are extended to those who have historically been marginalized (Government of India, 

2021). Civil society organizations have a vital role in raising awareness about the educational 

challenges faced by socially and economically disadvantaged groups. They also act as advocates, 

pressuring government institutions to prioritize equity and inclusivity in the education system (Kumar, 

2019). Research underscores the significance of civil society organizations in empowering 

marginalized communities to demand their rights to quality education. They often facilitate community 

engagement and mobilization, ensuring that the voices of these communities are heard (Narayana, 

2019). Both government institutions and civil society organizations are increasingly using research and 

data to identify specific challenges and track progress. Access to accurate data is vital in developing 
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evidence-based policies and strategies to close the educational equity gap (Government of India, 2021). 

Government institutions and civil society organizations engage in capacity building, training teachers 

and education professionals to understand and address the unique needs of socially and economically 

disadvantaged groups. This is essential for ensuring quality education (Narayana, 2019). Thus, the 

collaboration between government institutions and civil society organizations is crucial for bridging the 

gap between policy ideals and the actual outcomes experienced by socially and economically 

disadvantaged groups in India. Effective policy implementation, resource allocation, affirmative action, 

awareness raising, community empowerment, data-driven decision-making, and capacity building 

collectively contribute to achieving the goal of educational equity for these marginalized communities. 

3. Recommendations and insights for policymakers, educators, and advocates on how to 

better align educational policies with the vision of Dr. Ambedkar and address the 

persisting challenges in ensuring educational equity for marginalized communities in 

India. 

Several key findings that offer recommendations and insights for policymakers, educators, and 

advocates seeking to better align educational policies with the vision of Dr. Ambedkar and address the 

persistent challenges in ensuring educational equity for marginalized communities in India: 

1. Inclusive Curriculum: Dr. Ambedkar's vision emphasized the importance of curriculum 

diversification that reflects the diversity within marginalized communities. Our findings suggest that 

policymakers should work towards developing curricula that not only acknowledge this diversity but 

also incorporate the history, contributions, and experiences of marginalized communities (NEP, 2020). 

2. Reservations and Affirmative Action: In line with Dr. Ambedkar's principles, it is essential for 

policymakers to maintain and strengthen reservations and affirmative action policies. Our research 

underscores the need for stringent enforcement of these policies to ensure that they are effective in 

providing opportunities for marginalized groups (Government of India, 2021). 

3. Quality of Education: Our findings highlight the significance of focusing on the quality of education 

provided to marginalized communities. Policymakers and educators should prioritize resources and 

strategies that enhance the quality of education, ensuring that it is on par with the best standards (Jain, 

2021). 

4. Teacher Training and Sensitization: Training for teachers and education professionals should include 

components on understanding and addressing the specific needs of marginalized students. Sensitization 

programs are essential to promote a more inclusive and empathetic teaching environment (Kumar, 

2019). 
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5. Community Engagement: Advocates and policymakers should encourage community engagement in 

education. Our research suggests that involving local communities in decision-making and 

management of schools can lead to more relevant and effective educational interventions (Narayana, 

2019). 

6. Data-Driven Decision-Making: Policymakers and educators should harness the power of data to 

identify specific challenges and track progress in addressing educational disparities. Evidence-based 

decision-making is critical in crafting effective policies (Government of India, 2021). 

7. Awareness and Advocacy: Advocates play a vital role in raising awareness about educational 

challenges faced by marginalized communities. Our findings emphasize the importance of sustained 

advocacy efforts to keep equity issues on the policy agenda (Kumar, 2019). 

8. Gender and Intersectionality: Policymakers should ensure that policies address the intersectionality 

of identities, including gender. Recognizing and rectifying disparities faced by women and other 

marginalized groups is consistent with Dr. Ambedkar's vision of social justice (NEP, 2020). 

In conclusion, aligning educational policies with Dr. Ambedkar's vision and addressing the challenges 

in ensuring educational equity for marginalized communities in India requires a multifaceted approach. 

Policymakers, educators, and advocates should work collaboratively to implement inclusive curricula, 

strengthen affirmative action, enhance the quality of education, provide teacher training and 

sensitization, engage communities, use data for decision-making, raise awareness, and ensure that 

policies consider the diverse needs of marginalized communities. 

Conclusion: 

In the pursuit of educational equity for socially and economically disadvantaged groups in India, this 

research has illuminated critical insights that provide a roadmap for policymakers, educators, and 

advocates seeking to align educational policies with the visionary ideals of Dr. B.R. Ambedkar. Dr. 

Ambedkar's enduring vision, rooted in social justice and inclusion, serves as a guiding beacon in the 

quest for a more equitable education system. The findings reveal the multidimensional nature of this 

challenge. Achieving educational equity requires a comprehensive strategy that encompasses not only 

access but also the quality of education. Reservations and affirmative action policies must be not only 

maintained but effectively enforced, ensuring that opportunities are truly extended to those historically 

marginalized. Recognizing the diversity within marginalized communities, curriculum diversification is 

a pivotal step toward fostering an inclusive educational environment. Quality education demands a 

focus on teacher training and sensitization, enabling educators to meet the unique needs of 

marginalized students. Community engagement, driven by local involvement and decision-making, 



 

 76 

proves to be an effective means of crafting educational interventions that are contextually relevant and 

impactful. The power of data should not be underestimated; it serves as a critical tool for evidence-

based decision-making and monitoring progress. 

Advocacy and awareness efforts are paramount, keeping educational equity issues on the policy agenda 

and prompting action. The intersectionality of identities, particularly gender, must be integrated into 

policies to address disparities faced by women and other marginalized groups comprehensively. In light 

of these findings, it is evident that the alignment of educational policies with Dr. Ambedkar's vision is a 

multifaceted endeavor. The synergy between government institutions and civil society organizations is 

instrumental in effecting change. Their collaboration is vital for bridging the gap between policy ideals 

and actual outcomes. The persisting challenges in ensuring educational equity for marginalized 

communities are formidable, but not insurmountable. By adopting the recommendations and insights 

outlined in this research, stakeholders can move closer to realizing Dr. Ambedkar's vision of a just and 

inclusive society, where education serves as the cornerstone of empowerment and social 

transformation. Education, as envisaged by Dr. Ambedkar, remains a powerful vehicle for the 

eradication of discrimination and the realization of social justice in India. 
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Women in Indian Society: A Comparative Study of Mahatma Gandhi and Dr. B. R. 

Ambedkar’s Perspectives on Women Status and Identity 

Deepalee Rout 

Abstract 

This study compares and contrasts the perspectives of Gandhi and Ambedkar on women's 

position and identity. Gandhi's vision was a blend of traditional values and revolutionary ideals, 

supporting women's participation in the fight for independence and education. Ambedkar's perspective 

was shaped by his pursuit of social justice and the destruction of repressive institutions. He understood 

the connection between caste and gender, joining the fight against discrimination and women's rights. 

According to the article, Gandhi's strategy frequently came out as equivocal because of his dual status 

as a conservative and reformer. Ambedkar's ideas on women's liberation, which were founded in 

constitutional empowerment, reflected a more forceful posture. The argument is made that Ambedkar's 

viewpoint, despite its lack of widespread recognition, offers a more comprehensive and 

transformational framework for resolving the difficulties of women's position and identity in a severely 

stratified society. 

This article intends to add to the continuing discussion on gender equality and social justice by 

evaluating the points of agreement and disagreement between these two influential people. It contends 

that each of their distinctive ideas represents a range of viewpoints within the larger battle for women's 

emancipation, provoking a reassessment of their contributions to the advancement of modern 

discourses on gender rights and the intersectionality of oppression. 

Keywords: Gender, Women, Caste, Gandhi, Ambedkar, Equality 

Introduction: 

In modern India, the status and identity of women have undergone significant transformations, 

reflecting both progress and persistent challenges. Women have made remarkable strides in various 

fields, with increasing representation in politics, academia, business, and the arts. Legal reforms have 

improved women‘s rights, addressing issues like domestic violence, dowry harassment, and workplace 

discrimination. Yet, reassessing the women status and identity in modern India is essential amidst 

significant progress for gender disparities still persist in some regions. Indian Society is a 

representation of intersectionality of class, caste and gender which is unique to it. Any discrepancies 

within the society must take up this feature into consideration. The study takes up two seminal figures, 

Gandhi and Ambedkar, to understand the multi-faceted dynamics of the problem. Though not the only 
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significant figures, they are two of the most prominent and influential leaders in the country‘s history to 

offer importance to study the gender differences. Additionally, Gandhi and Ambedkar represent distinct 

ideological and strategic approaches to addressing these issues.  

Gandhi's vision was a blend of traditional values and revolutionary ideals, supporting women's 

participation in the fight for independence and education. Ambedkar's perspective was shaped by his 

pursuit of social justice and the destruction of repressive institutions. He understood the connection 

between caste and gender, joining the fight against discrimination and women's rights. According to the 

article, Gandhi's strategy frequently came out as equivocal because of his dual status as a conservative 

and reformer. Ambedkar's ideas on women's liberation, which were founded in constitutional 

empowerment, reflected a more forceful posture. Examining Gandhi and Ambedkar's perspectives on 

women's status and identity is a historical journey that illustrates the interplay of tradition and reform, 

the intersectionality of oppression, and their importance in achieving gender equality and social justice. 

The argument is made that Ambedkar's viewpoint, despite its lack of widespread recognition, offers a 

more comprehensive and transformational framework for resolving the difficulties of women's position 

and identity in a severely stratified society. With adequate realisation of his ideals and proper 

implementation of Constitutional laws, the discrepancies would be solved to a greater extent.  

Firstly, we would discuss Gandhi‘s stance on women, their roles and also analyse the 

equivocality that arouse along with his views for his adherence to traditional norms. Secondly, we 

would reflect onto Ambedkar‘s pursuit of intersectional empowerment and also note how this has been 

incorporated into our Constitution; and finally, outline the agreement and differences between them, 

the relevance of their perspectives in the ongoing debate, and come to an opinion on how Ambedkar's 

approach offers a more transforming framework for addressing women's status and identity. 

I 

Gandhi‘s picture of women is a complex combination of tradition with modernity. His views on 

gender roles and women's status show a blend of strongly entrenched traditional values anchored in 

Indian culture and radical aspirations for societal development. Gandhi realised the critical role that 

women played in the struggle for independence. With the Indian National Movements, his discourse on 

women's status increased significantly. He believed that women had the ability to be strong and 

effective change agents. He urged people to participate in civil disobedience activities, marches, and 

protests, believing that their presence would lend moral weight to the action. He contended that 

women's active engagement was a crucial precondition for achieving independence and societal 

improvements. To quote him, 
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‗It would be vain to hope for swaraj so long as women do not make their full contribution 

to the effort. Men are not as conscientious as women in such matters. If the women do not 

know or do not accept their duty of preserving the nation‘s freedom, or of winning it back 

when it is lost, it will be impossible to defend it.‘1 

Gandhi identified women as the reason for the oppression they were facing. Women had accustomed 

themselves with the treatment they were given by their family and also by society. They had considered 

it as their destiny with no spirit or courage left to fight back. In order to revive that spirit, Gandhi 

encouraged women to empower themselves, to be self-reliant by becoming financially stable. He says, 

―When woman, whom we call abala becomes sabala, all those who are helpless will become 

powerful.‖2  

Gandhi‘s emphasis on women empowerment were congruent with his ideals of 3S- Swaraj, 

Swadeshi and Sarvodaya. His concept of Swaraj was never confined to political freedom only. It also 

implied the freedom of individuals and their spirits. The transformed individual would initiate social 

reformation which would result later in having political Swaraj. A Swarajya cannot be thought of 

without the presence, independence and involvement of a specific group, the women.  To emphasize on 

this, he used metaphors like - ‗just as man, with one half of his body inactive, could not do anything 

properly, so the Indian body would not be able to do its work properly if one half of it, namely, the 

women, remained inactive.‘3 Sarvodaya or upliftment of all, being central to his philosophy, 

empowering women was necessary. Gandhi suggested women to indulge in indigenous business 

(Swadeshi) and make themselves self-sufficient. This recognition of women as an undeniable organ of 

society signified a crucial place for them in the political and social realm. He realised the need of 

women being educated for the advancement of society. He campaigned for their access to higher 

education and vocational education, which he considered as crucial in moulding their personalities and 

preparing women to be better mothers and citizens as well as self-reliant.  

 Gandhi often incorporated mythical characters from Hindu epics, such as Ramayana and 

Mahabharata, into his discourse, thus carrying tradition into modernity. By relying on these epics, 

Gandhi aimed to make his thoughts more comprehensible to his audience. Gandhi propagated his moral 

considerations, social regeneration and importance of women to the masses by making reference to the 

                                                           
1 ‗Women‘s Role‘ in M. K. Gandhi, The Collected Works of Mahatma Gandhi, vol. 18, New Delhi, The Publications 

Division, Ministry of Information and Broadcasting, Government of India, 1965, p. 319 

2 ‗Message to the All India Women‘s Conference, sent before December 23, 1936‘, The Collected Works of Mahatma 

Gandhi, vol. 64, Navajivan Trust, Ahmedabad, 1982, p. 165 

3 Speech at Ladies Protest Meeting, Bombay, April 6, 1919‘ in M. K. Gandhi, The Collected Works of Mahatma Gandhi, 

vol. 15, The Publications Division, Ministry of Information and Broadcasting, Government of India, New Delhi, 1965, p. 

189. 
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classic characters like Sita, Draupadi, Damayanti and others as the personification of ideal womanhood. 

He frequently refigured elements of the Hindu mythos into allegories representing his nationalist and 

reformist objectives.4 However, this marriage of traditionalism with reformation was also a reason 

which initiated a tension between formation of women identity and their role in Indian national 

movement. The patriarchal society not only had its effect on women but also had a great impact on 

Gandhi‘s views regarding women‘s chastity and purity. To retain this chastity and purity, women must 

avoid any work where these precious qualities of hers are comprised. Even he limited some of their 

involvement to some activities like spinning, picketing of liquor shops and foreign cloths as a 

participation in Non-Cooperation movement and Civil Disobedience Movement.5 Women by their 

nature are caring, nurturing, patient for which their role in family is more than anyone else. They are 

primarily for the role of wives and mothers, thus encouraging women in a private life than in a public 

sphere. Although he acknowledged women‘s potential as agents of change, he believed that their 

primary sphere of influence should be the domestic realm, thus, preserving the traditional gender roles. 

II 

Ambedkar‘s view on women was characterized by his unwavering commitment to justice and 

equality. His approach transcended personal ideologies, and he recognized women as one among the 

oppressed and depressed sections of the society, which was a part of his ideal of promoting Social 

Justice. For him, dismantling the oppressive systems required addressing the unique challenges faced 

by women, i.e., how intersectionality of class, caste and gender have impact on the people; and 

suffering amongst this section was an interplay of these three, especially for a Dalit woman. 

According to Ambedkar, the base of the triple division of society is Hindu social order. Later 

on, the Muslim invasion worsened the situation. A Hindu society is based on graded inequality, 

division of labour and labourers. To quote him, 

‗That the principle of graded inequality is a fundamental principle beyond 

controversy. The four classes are not on horizontal plane, different but equal. They are on a 

vertical plane, not only different but unequal in status, one standing above the other. In the 

scheme of Manu, the Brahmin is placed at the first in rank. Below him is the Kshatriya. 

                                                           
4 Parekh, B., Colonialism, Tradition, and Reform: An Analysis of Gandhi’s Political Discourse, Sage Publications, New 

Delhi, 1999, pp. 15-30. 

 

5 Patel, Sujata, Construction and Reconstruction of Women in Gandhi, Economic and Political Weekly, Feb 20, 1988, Vol. 

23, No.8, p. 378 
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Below the Kshatriya is the Vaishya. Below Vaishya is the Shudra and below Shudra is the 

Atishudra or the untouchable.‘6 

Hence, in order to uplift oppressed sections as a whole, the prevailing social order needs to be 

eradicated. He was not against the religion, but he was against the activities that was carried out in the 

society in the name of religion. Oppression also happened due to patriarchal system which confined 

women to traditional gender roles and denied any access to mainstream. He believed that true 

transformation could only occur if women were treated as equal partners in all spheres of life 

challenging deeply ingrained notions of male dominance. 

Status, gender, and caste have been characterised by Ambedkar as the main forms of 

exploitation, which then give rise to secondary forms of exploitation including economic and political 

backwardness. He thought that in addition to a shift in people's mindset, the problem needed certain 

legislative changes to be quickly resolved. Ambedkar had a great belief in the ability of education for 

women to improve lives. He underlined the value of education in releasing women from the bonds of 

oppression and empowering them to stand up for their rights. He fought for women's access to equal 

educational opportunities, particularly for Dalit women who endured several forms of discrimination. 

His stance on women's rights was frequently incorporated into constitutional and legislative reforms. 

He fought for the inclusion of provisions in the Indian Constitution that safe guarded women‘s rights 

and ensured their political representation. He understood that legal reforms were essential for 

addressing systemic inequalities. He was critical of prevailing personal laws that discriminated against 

women particularly those from marginalised communities. He sought to reform and modernise 

marriage and inheritance laws to provide women with greater rights and agencies with the family 

structure. Amongst his legal reforms, Maternity Benefit Bill (1942), The Hindu Marriage Act (1955), 

The Hindu Succession Act (1956), The Hindu Minority and Guardianship Act (1956), and The 

Adoption and Maintenance Act (1956) were prominent in respect to empowering women in a holistic 

manner. All constitutional remedies were allotted to every citizen of India irrespective of caste, class, 

gender, colour, creed. Affirmative action such as reservations for women and citizens who were kept 

backward in various sectors were executed in order to bring them equal to the mainstream. Liberty, 

Equality and Fraternity is what a society should be based upon. 

Ambedkar promoted the involvement of women in social and political organisations. His 

attempts to elevate Dalit women included their presence in governmental bodies and social 

organisations. He thought that women should have a role in decision-making and leadership positions. 

He acknowledged the financial vulnerability that women, especially Dalit women, experience as a 

                                                           
6 Ambedkar, B.R., The Hindu Social Order: Its Essential Principles in Writings and Speeches, Vol. 3, Education 

Department, Government of Maharashtra, 1987, p 107 
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result of their marginalisation. He promoted economic empowerment through programmes that gave 

people access to resources, work opportunities, and the chance to improve their skills. For him, women 

were crucial agents of social change he believed that women‘s participation was essential to breaking 

down the barriers of caste-based discrimination and gender inequality he acknowledged their potential 

to lead transformative movements.  

III  

Comparing Gandhi and Ambedkar, we find that they had similar views on many issues, 

including the importance of education in empowering women, the resistance to untouchability, the 

promotion of social justice, care for the underprivileged and marginalized, and religious plurality. They 

used quite different approaches to achieving shared ideals, though. Although their goals were similar, 

the beliefs driving them were completely different, which is why their approaches to the same problem 

differed. Ambedkar was a strong critic of Hinduism and saw the same as the basis for the suffering of 

women and other people who were of lower class or caste as defined in the Hindu religion, whereas 

Gandhi was a steadfast adherent and sincerely believed in its ideals. Ambedkar in his book What 

Congress and Gandhi have Done to the Untouchables, quite vividly discusses how Congress and 

especially Gandhi in particular, were no less than a racist. In the chapter Gandhism: The Doom of the 

Untouchables of the book, he explicitly states and criticizes Gandhi‘s exposition regarding importance 

and necessity of class and caste system in Indian (Hindu) society, which is enough to show how Gandhi 

and his views were more of a conservative than being revolutionary. However, in order to remove 

inequality, we need to eradicated the very base of it, which Ambedkar has excellently taken up in his 

analysis of social order. 

International forums have discussed the position and identity of women. The convergence of 

caste- and class-based discrimination within the Indian debate makes it unique, making it extremely 

important to adopt such philosophies that would handle such complications existing uniquely in Indian 

culture. Although reformers like Raja Ram Mohan Roy and Gandhi fought for the freedom of women, 

their methods assumed that the caste and class systems were a natural part of society and did not 

consider the challenges they posed. However, Ambedkar's writings tackle the subject of 

intersectionality quite effectively and apart from the formers, making him even relevant to be debated 

today. Proper guided implementation of constitutional remedies would help to address remaining 

disparities prevailing over certain regions. 
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Unlocking Dr. B.R. Ambedkar’s Vision:  Bridging Marginalization through 

Inclusion in Prestigious Schools of Chandigarh 

Madhu Dutt & Satvinderpal Kaur 

Abstract 

In a society characterized by entrenched feudal and patriarchal norms, disparities rooted in gender, 

class, and caste play a pivotal role in determining access to critical life opportunities, such as education, 

nutrition, and healthcare (Vaid, 2019). The notion of reservation, although often sparking controversy, 

acts as a catalyst for the integration of marginalized groups into mainstream society. Dr. B.R. 

Ambedkar championed the concept of providing support to disadvantaged individuals through 

reservations and quotas for a defined period. Within the dynamic urban landscape of Chandigarh, a city 

synonymous with modernity and progress, a profound transformation guided by Dr. B.R. Ambedkar's 

visionary ideas has emerged. This transformation is exemplified by the incorporation of a 25% 

Economically Weaker Sections (EWS) reservation policy in Chandigarh's constitution, reflecting the 

enduring influence of this prominent Indian social reformer. This research paper explores Chandigarh's 

remarkable journey in embracing Dr. Ambedkar's vision of inclusivity and tackling the persistent 

challenge of marginalization. The study delves into the perceptions and attitudes of EWS parents 

regarding their children's enrollment in privileged schools in Chandigarh, drawing from both 

quantitative and qualitative data collected from 130 parents, revealing significant insights. The findings 

underscore the favorable and positive stance of EWS parents toward their children's education, seeing it 

as the realization of a long-held dream, echoing Dr. Ambedkar's aspirations. To these parents, the 

reservation policy serves as a lifeline, a beacon of hope, and an assurance that their children's futures 

are not constrained by economic circumstances.The study also highlights the considerable aspirations 

of these parents for their children to break the cycle of poverty and achieve social mobility. Yet, they 

face constraints and a lack of resources that obstruct their ambitions, emphasizing the importance of 

addressing these concerns through administrative policies. While this quota is rooted in Dr. Ambedkar's 

philosophy, its contemporary relevance warrants examination to adapt to changing times and needs. 

Keywords: Reservations, Social mobility, inclusivity, 25% EWS quota 

Introduction  

Dr. B.R. Ambedkar's central focus was on marginalised communities, who too often faced 

discrimination and exploitation. His ultimate vision encompassed the creation of an egalitarian society 

where all members could lead dignified lives, free from any form of discrimination and exclusion. This 

vision prompted discussions on the profound implications of exclusion in education. Exclusion in 
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education, as Ramachandran and Jandhyala (2019) stated, is a multifaceted process driven by unequal 

power dynamics across economic, political, social, and cultural dimensions. It operates at various 

levels, from the individual to the global stage, resulting in a continuum of inclusion or exclusion that 

manifests as unequal access to resources, capabilities, and rights, ultimately leading to pervasive 

inequalities (Batra, 2017). UNESCO (2007)  report highlights how urbanisation has transformed the 

nature of social exclusion, with cities being hubs of economic growth and social mobility. Yet, 

urbanisation also introduces new dimensions of exclusion, making the interplay of exclusion and 

education a critical concern. Historically, discussions on exclusion and education date back to the late 

1980s. Initially, the focus was on how individuals were deprived of education due to social exclusion. 

Later, the conversation shifted towards addressing how people became socially excluded due to 

educational deprivation (Bashir, 2010). Social inclusion, in various forms such as gender, class, and 

caste, plays a crucial role in shaping the exclusion experienced by many individuals. In the early 20th 

century, Mahatma Gandhi emphasised education for all, regardless of caste, through his scheme of 

basic education in 1937. He believed that education would empower rural and marginalised sections of 

society, helping them become self-reliant. B.R. Ambedkar, another key figure of this era, dedicated a 

significant part of his life to improving the social status and quality of life for Dalits in India. He 

established the People's Education Society in 1945, with the belief that increased access to education 

for Dalits would empower them to aspire to higher positions, thereby challenging the prevailing caste 

system (Nambisan, 1996). Ambedkar's advocacy for education was rooted in his belief that it could 

break down the barriers imposed by the caste system. He saw education as the means to end the 

oppression faced by marginalised communities. Dr. B.R. Ambedkar's personal experience of 

untouchability and discrimination further fuelled his dedication to empowering the marginalised 

through education. Ambedkar recognised the enduring relevance of education for social change. He 

identified the caste system as a barrier to the free flow of ideas and knowledge, using the metaphor of 

"social endosmosis" to describe the hindrance it presented. Endosmosis refers to the movement of fluid 

through a membrane, an analogy that underscored how the caste system obstructed the exchange of 

ideas and knowledge (Nambisan, 1996). Moreover, the influence of John Dewey's educational 

philosophy, which emphasised communication as essential to democracy, played a significant role in 

shaping Ambedkar's perspective on education. Like Dewey, Ambedkar believed in the transformative 

power of education to nourish democracy. 

B.R. Ambedkar's own experiences as part of a lower-caste family provided him with a deep 

understanding of the oppressive caste system. He recognised that education was essential to breaking 

this vicious cycle of discrimination and exploitation. His advocacy led to a policy of positive 
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discrimination through reservations and quotas in education and employment. This policy aimed to 

compensate for the marginalisation experienced by the oppressed classes. 

Ambedkar proposed a time-bound reservation policy that could be extended if necessary. Despite the 

passage of many years since India's independence, the practice of reservations persists. The 

implementation of the EWS Quota under the RTE Act of 2009 has reaffirmed this commitment. 

Therefore, this paper aims to examine the contemporary relevance of the EWS Quota in the current 

educational system. Before delving into the examination of the EWS Quota under the RTE Act of 

2009, it is essential to acknowledge the deeply rooted graded inequalities that persist in India. 

Empowering the Marginalised: Dr. B.R. Ambedkar's Vision Unveiled 

The empowerment of marginalised communities, guided by the visionary ideals of Dr. B.R. Ambedkar, 

stands as the cornerstone of social progress and justice in India. Dr. Ambedkar's vision for uplifting the 

oppressed and disadvantaged transcends time and remains a beacon of hope. This research paper 

explores the multifaceted aspects of his vision for empowerment, encompassing education, social 

equality, and political representation. It dives into the enduring relevance of his principles in addressing 

the persistent challenges of marginalisation and social exclusion in contemporary India. Ambedkar 

made significant efforts to provide education to the masses, enabling them to understand their 

conditions, nurture aspirations, and elevate themselves to a level playing field. This is epitomised in 

Ambedkar's famous slogan: "educate, agitate, and organize." According to him, education empowers 

individuals with creative thinking, knowledge, reasoning, and empathy. If avenues for education are 

closed or restricted for certain societal groups, it effectively handicaps those groups. The caste system's 

deep-rooted inequality in India has been perpetuated through unequal access to education.Ambedkar 

believed that the chasm between the Brahman and non-Brahman communities could only be bridged 

through higher education. The government and its institutions bear the responsibility of ensuring 

education for all without discrimination, allowing individuals from backward castes to assume 

significant roles in governance and administration. The Right to Education Act of 2009 is aligned with 

this vision, featuring the implementation of an Economically Weaker Section (EWS) Quota to ensure 

access to quality education in private schools for economically disadvantaged and socially 

marginalized students. These private schools do not charge fees from EWS Quota students, with the 

government reimbursing their fees based on either the per-child expenditure in government schools or 

the actual fees of the private schools, whichever is lower  (Jha & Parvati, 2010; Jain & Dholakia, 

2009). The EWS Quota's core principle is social inclusion and equality, as highlighted by the Hon'ble 

Supreme Court in 2010. When children from various societal backgrounds come together to learn, they 

have the opportunity to absorb the values of equality and fraternity. This interaction allows them to 
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recognise the diversities present in real life, fostering a better understanding. The government's 

intention is to leverage the quality education provided by private schools and share the responsibility of 

education provision. The EWS Quota under the RTE Act 2009 aims to provide equal opportunities for 

quality education within neighbourhoods. 

However, it's evident that mere provisions of quotas and reservations are insufficient. Achieving the 

inclusion of marginalised communities in mainstream society necessitates a transformation in the social 

psychology of the people, as advocated by Ambedkar. Thus, this study seeks to uncover the ground 

realities of the reservation system by capturing the unheard voices of EWS Quota students who have 

enrolled in prestigious schools, aspiring to achieve what their socio-economic backgrounds would 

otherwise restrict. 

Objectives of the study  

1. To study the socioeconomic background of EWS quota parents.  

2. To examine and compare the attitude of EWS parents towards schooling and education of their 

children.  

The primary objective of this study is to examine the experiences of parents who willingly endure 

personal hardships and make sacrifices to ensure a brighter future for their children. These parents are 

fully aware that the financial responsibilities associated with raising and educating their children will 

significantly amplify the demands on their own efforts. By exploring the perspectives of these parents, 

the research aims to gain a comprehensive understanding of their aspirations, challenges and emotional 

journeys. The study intends to shed light on the intricate dynamics and decision making processes 

involved in these parents role in fostering their children‘s success and social mobility. 

Methodology of the study  

The study employed a mixed method research design  , to collect comprehensive and detailed 

perspectives from EWS parents through quantitative and qualitative techniques. A purposive sampling 

technique was employed to those EWS parents whose children are availing 25 percent freeship scheme 

in schools of Chandigarh. The data was collected through a self constructed tool in which further 

through Semi structured interviews were also conducted with 55  EWS parents. Furthermore, a focused 

group discussion also conducted on EWS Parents. The interviews were guided by a set of 

predetermined questions. The collected interview data were transcribed verbatim and subjected to 

thematic Analysis. Throughout the study, strict adherence to ethical considerations was maintained. 

The protection of respondent identity and the preservation of complete anonymity for all participants 

were ensured. These measures were put in place to prioritise the confidentiality and privacy of the 

individuals involved in the research process.  
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Analysis and interpretation  

1. Socio- economic background of EWS parents  

This section represented the analysis of the educational level, occupational background characteristics 

of the respondents.The presentations of the demographic data were to make a clear picture and 

background of the respondents in this study.         

                                                           Table 1.1 

             Educational qualifications of the Parents of EWS quota children (N-130) 

Sr. No. Educational status 

of parents 

Frequency Percentage 

1 Literate 101 77.7 

2 Illiterate 29 22.3 

Out of illiterate parents (gender-wise) (N-29) 

Sr. No. Respondent Frequency Percentage 

1 Mothers 27 93.1 

2 Father 2 6.9 

Levels of Education out of literate parents(N =101) 

Sr. No. Level of 

Education 

Literate Parents 

Father (73) Mother(28) 

Frequency percentage Frequen

cy 

Percentage 

1 Below

 Primary(

5
th

) 

17 23.29 16 57.14 

2 Below 

Elementary(8
th

) 

33 45.21 9 32.14 

3 Below

 secondary(

10
th

) 

17 23.29 3 10.72 

4 Below Higher 

secondary(12
th

) 

6 8.21 - - 

5 Graduation 0 0 - - 

      Source: Field survey   
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                                                                   Table1.2 

                                               Occupational levels of the parents  

Sr.No Occupation  Father  ( 80)  Mother (50)  

  No. Of 

respondent  

%age No.of 

respondent 

%age 

1 Government 

job  
- - - - 

2 Private job  22 27.5 5 10 

3 Small 

business/ 

small shops  

43 53.8 11 22 

4 Domestic 

worker ( 

maid/Gardner 

)  

15 18.7 34 68 

5 HouseMaker 

( stayed at 

home only) 

- -  - - 

Source: Field survey 

                                                              Table 1.3 

                        Background characteristics of the school going EWS children (N-130) 

Sr. No Item Response 

 

Frequency  Percentage  

  Category a) General 

b) Scheduled 

caste 

c) OBC 

0 

110 

20 

 

 

0 

84.6 

15.3 

Source: Field survey 

The demographic data sheds light on the dire socioeconomic situations faced by a significant number 

of EWS parents in this research. A large proportion of them were employed in low-skilled, often 

unskilled, labor and related activities. Informal conversations with these parents underscored the 

critical role played by educational attainment, socio-cultural standing, and financial stability as the 

foremost factors influencing access to schooling. Table 1.1 provides insights into the educational 

qualifications of the parents of EWS quota children. The data reveals that out of 130 parents, 77.7 

percent are literate, while 22.3 percent are illiterate. A closer examination shows that 93.1 percent of 

the illiterate parents are mothers, whereas only 6.9 percent are fathers. This indicates a significant 
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disparity in the educational status of mothers compared to fathers among the sampled EWS quota 

children. When focusing on literate parents, it's apparent that 57.14 percent of mothers have education 

below the primary level, while none of the mothers or fathers have studied beyond the school level. 

The data emphasizes that the parents' educational status correlates with their social status and 

significantly influences their children's educational aspirations.This finding aligns with Dubow's study 

in 2009, which demonstrated that parental educational levels positively impact their children's 

educational outcomes and future achievements. Hence, the educational status of parents has a direct 

bearing on their children's educational achievements and presents a challenge for EWS quota students 

in their educational journey. Additionally, the occupational status of parents has a direct bearing on 

their children's education and family income. Table 1.2 illustrates that the majority of parents, 27.5 

percent of fathers, engage in private jobs. A substantial 53.8 percent are involved in small businesses or 

shops, while 68 percent of mothers work as domestic help or maids. Notably, none of the mothers are 

homemakers, as the high living costs in a city like Chandigarh necessitate additional income sources. 

Importantly, none of the parents in EWS families hold government jobs, indicating a lack of stable 

income.These findings align with a study by Blanden & Gregg in 2004, which highlighted the 

significant impact of family income on children's educational levels. Families with higher income tend 

to provide better educational resources, while parents working multiple jobs have limited time to create 

an educational environment for their children. The lower income levels of parents pose another 

significant challenge for EWS children's education.The data presented here underscores the role of both 

parental education and income in determining the educational opportunities available to EWS quota 

children. This highlights the complexities faced by EWS families in providing a conducive educational 

environment for their children's academic progress. Shifting the focus, the data in Table 2.1 uncovers 

key demographic insights about EWS quota children in the sample. Among the selected children, 57.7 

percent are boys, and 42.3 percent are girls, indicating a gender disparity in EWS enrollment, with 

more boys represented than girls. Furthermore, 84.6 percent of the selected children belong to the 

scheduled caste (SC) category, while 15.3 percent belong to other backward classes (OBC), with none 

in the General category. This underlines the overrepresentation of scheduled caste children among 

EWS quota students and raises concerns about equal educational opportunities among diverse social 

backgrounds. The significant overrepresentation of scheduled caste children within the EWS quota 

calls for a closer examination of the RTE Act's implementation, specifically regarding its reach across 

various social backgrounds. This brings into question the program's effectiveness in addressing 

educational disparities among EWS children from different social categories. Policymakers and 

curriculum developers can use this information to identify gaps in educational access and formulate 

strategies to ensure equitable education for all EWS quota children, regardless of their gender or social 

background. It is a call to create an inclusive and equitable educational environment for all EWS 
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children, irrespective of their gender or social category. 

Analysis of Attitude of EWS parents towards schooling and Education of their children  

   Question wise analysis , Based on the participant’s responses  

 What hopes and aspirations do you have for your child’s future? 

 The parent‘s responses regarding their child‘s aspirations and dreams exuded profound emotions and 

an overwhelming sense of dignity. They acknowledged the significance of their Children in an affluent 

school. The majority of the parents share their hopes and dreams, emphasising their children to excel 

the educational platform presented to them. Although most of the parents revealed that they have very 

limited resources to earn but they have strong aspirations for their children to embrace the boundless 

possibilities ahead and strive for a future that would bring about positive transformations. They 

envisioned a tomorrow that split up from their own experiences, where their children could devastate 

barriers and overcome limitations. These parents strongly believe that education can provide their 

children with better social mobility to break the fence of poverty and achieve a prestigious life. Brown 

and James (2020) argued that by improving school performance and widening access to higher 

education, it is claimed that poverty can be alleviated by increasing rates of social mobility 

from disadvantaged families. Further the  parent‘s responses showcased their deep comprehension of 

the transformative power of education. In essence, the parent‘s responses regarding their children‘s 

aspirations and dreams were a manifestation of pride, expectancy and unwavering faith in their child‘s 

capabilities. They aimed to empower their children to excel academically and embrace their chosen 

career path m and create a future that would bring about transformative change for their family and 

community. 

 How do you contribute to supporting your children in their schoolwork and studies? 

It was evident that the majority of parents had limited literacy skills and were unable to provide direct 

assistance to their children in their academic studies. However, despite their own educational 

limitations , these parents demonstrated a deep concern for the well-being and future prospects of their 

children. Đurišić and  Bunijevac (2017) argued that parents effort to support is  directly making a 

positive impact to a successful educational system.They recognised the importance of education and 

the role it plays in shaping their children‘s lives. Some of the parents revealed that to compensate for 

their own limitations , these parents might have preferred to send their children in more prestigious 

educational institutions due to their financial constraints. Nonetheless, they remained committed to 

providing their children with additional support through the available tutoring options in their 

neighbourhoods. One significant challenge expressed by these parents was their limited knowledge of 
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the English language. This language barrier further hindered their ability to assist their children with 

studies at home.  Overall, it is clear that the majority of parents despite their own educational 

limitations and financial constraints but demonstrated a strong commitment to their children‘s 

education. They relied on the teachers to bridge the gap between their limitations and their children‘s 

academic needs. 

 Does your child openly communicate and share all school activities with you? 

According to the majority of parent‘s responses their children generally display dedication and 

enthusiasm towards their school. Parents observed that their children express excitement about 

attending school, actively participate in discussions about their experiences, and engage in various 

activities with enthusiasm. These behaviours indicate a genuine interest in and enjoyment of the 

school‘s learning environment. However, some parents also shared that their children occasionally 

experience feelings of sadness and disappointment. These emotions arise when they compare 

themselves to non-EWS quota children who may possess more extravagant school items or arrive in 

larger vehicles.  Kim et al., (2013) also stated that childhood poverty  has been linked to  emotion  

dysregulation circulation ,  which which is further associated  with negative physical  and sociological 

health in adulthood .Such comparisons can momentarily impact their child‘s emotions. Nevertheless, 

most parents still take pride in their children‘s overall enthusiasm for their school, acknowledging their 

authentic interest beyond their sadness for the educational opportunities provided. However, creating 

an inclusive environment where all children from diverse socio- economic background, feel valued and 

supported is crucial. Therefore, parents, educators and society as a whole must work together to foster 

inclusivity and address any feelings of inadequacy or comparison. This will contribute to a positive and 

inclusive school experience for all students nurturing their enthusiasm and ensuring equal opportunities 

for success. 

 How do you view the contribution of the school from your standpoint? 

The majority of parents have overwhelmingly expressed their deep appreciation for the valuable 

contribution made by the school. They feel an immense sense of gratitude that their children have been 

granted admission to highly regarded schools. The reputation and prestige associated with these schools 

bring a great sense of pride to both the parents and the children themselves. Parents hold a strong belief 

that the education provided in private schools is of exceptional quality. They trust that these schools 

offer an excellent academic curriculum and foster an environment conducive to learning and growth. 

The commitment to educational excellence demonstrated by the school is highly regarded by parents, 

and they recognise the positive impact it has on their children‘s development. The positive environment 

within the school is highly valued by parents. Furthermore, majority of the parents feel fortunate and 
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consider themselves blessed that their children have the opportunity to receive an education in such 

affluent school. They believe that this privilege will contribute significantly to their children‘s future 

prospects and success. Overall, the majority of parents express deep gratitude and satisfaction for the 

contributions made by the school. They recognize the exceptional educational opportunities provided 

and the positive environment created for their children‘s academic and personal growth. This 

appreciation stems from the belief that attending such esteemed schools opens doors to a bright future 

and instills a sense of pride in both parents and students alike. 

 What is your perspective on the role of teachers in supporting your children's education? 

The majority of parents from economically weaker sections (EWS) have shared the thoughts on the 

role of teachers in their children‘s education. Some parents have expressed their hesitation in 

interacting with teachers during parent-teacher meetings due to a language barrier. As they are not 

fluent in English, their children often insist on speaking only in English, which can make the parents 

feel embarrassed and uncomfortable in front of teachers. These parents also mentioned that they feel 

disconnected from the classroom, particularly during the covid-19 when classes shifted online. Their 

children often feel isolated as teachers have limited interaction during online classes and rarely ask 

them questions as compared to the other students in the class. As a result, parents heavily rely on their 

children‘s accounts of their experiences in the classroom since they have no other source of 

information. Although teachers regularly check notebooks, several parents have revealed that their 

children struggle to complete homework on time due to a lack of additional assistance. However, some 

parents have noted that certain teachers make efforts to provide their children with extra remedial help 

for their studies, which they appreciate. Overall, the responses highlight the challenges faced by EWS 

parents in engaging with teacher‘s language barriers affecting communication and the need for 

additional support for their children‘s academic progress. While there may be areas of concern, the 

efforts made by some teachers to offer remedial help are acknowledge by these parents. 

 Do you engage with parents who are not from economically weaker sections (non-EWS 

parents). 

The majority of parents have revealed that they seldom engage in conversations with non-EWS parents. 

Some expressed a sense of sadness, stating that they believe non-EWS parents are of higher social 

status and would not want to interact with them. They feel unable to relate to them or their lifestyles. 

Occasionally, they may come across non-EWS parents during parent teacher meetings ,but they rarely 

initiate conversations. There is a prevailing belief among these parents that non-EWS parents might 

ridicule their poverty. They fear being laughed at or judged. Although non-EWS parents may not make 

any attempt to engage in conversations with them or their children, the parents feel hesitant to approach 
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them as well. Even within parent‘s association WhatsApp group is created, majority of EWS parents do 

not actively participate in chats. Their lack of English language proficiency further adds to their 

insecurities, as they fear being labelled as illiterate or uneducated if they make grammatical errors. 

These sentiments reflect the barriers and perceptions that some EWS parents face in their interactions 

with non-EWS parents. It highlights the existing social and economic divide that impacts their ability to 

engage and connect with parents from different backgrounds.  

The responses from the majority of parents from disadvantaged backgrounds indicate that they face 

significant challenges in meeting their children‘s needs and covering the costs associated with their 

education. Many of these parents work as daily wage earners, which means their income is often 

unstable and limited. However, most of the parents admitted that they have not pay the school fee but 

they find it difficult to afford other essential expenses such as stationary, uniforms, books as well as 

additional activities that are part of their children‘s school requirements.  A noteworthy concern 

mentioned by some parents is their children‘s demands for fancy items or money for school trips. The 

majority of parents revealed that they do not have a computer or laptop at home. Teachers assign 

homework, projects and assignments through apps which require their children to visits cafes regularly 

to access them, incurring additional costs per month. When these parents are unable to fulfil such 

requests due to financial constraints, it results in frustration and disappointment for both the parents and 

the children. In some cases, the children may express their dissatisfaction speaking harshly to their 

parents. This added emotional burden on the parents intensifies their distress, as they genuinely desire 

to fulfil their children‘s wishes and provide them with a fulfilling school experience. Overall the 

majority of parents from disadvantaged backgrounds demonstrate a genuine desire to meet their 

children‘s educational needs and participate in their school activities, However, due to their financial 

limitations, they often find themselves facing difficult choices and hardships in fulfilling all of their 

children‘s expectations.  

Conclusion 

The attitudes of EWS parents towards schooling and education reflect a profound commitment to their 

children's future. These parents hold high hopes and aspirations for their children, understanding the 

transformative power of education. Despite their limitations and language barriers, EWS parents 

remain dedicated to their children's education, relying on schools and teachers for support. Creating an 

inclusive school environment and addressing financial challenges are essential. In addition, facilitating 

effective communication and offering additional support can bridge the gap between EWS parents and 

the educational system. Eliminating stereotypes and providing equal opportunities for EWS children 

are critical for fostering a more inclusive and supportive educational environment as envisioned by Dr. 
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B.R. Ambedkar. Therefore, to  effectiveness of implementing the EWS Quota in private schools to 

promote social inclusion for the economically disadvantaged is questionable. If positive discrimination 

policies were truly effective, they should have already succeeded in the past many years of 

implementation, making them unnecessary now. To improve the well-being of the poor and 

disadvantaged, the administration must develop alternative strategies beyond relying solely on quotas 

and reservations. 
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Dr. B R Ambedkar's Educational Legacy:   A Beacon of Empowerment 

Preksha & Kanwalpreet Kaur 

Abstract 

Dr. B. R. Ambedkar, a visionary leader and the principal architect of the Indian Constitution, has 

profoundly influenced the nation's educational landscape. His enduring educational legacy serves as a 

guiding light, motivating successive generations to pursue knowledge, equality, and social justice. 

Ambedkar staunchly believed in the transformative power of education, particularly for marginalized 

communities. He viewed education not merely as an avenue for acquiring knowledge, but as a means to 

dismantle the chains of social discrimination and uplift the downtrodden. His educational philosophy 

emphasized the imperative of providing high-quality education to everyone, regardless of their caste, 

religion, or gender. Ambedkar's educational vision was comprehensive, emphasizing the development 

of critical thinking, ethical values, and social awareness among students. He advocated for a curriculum 

that encouraged questioning, analytical reasoning, and empathy, enabling individuals to make 

meaningful contributions to society. His emphasis on eradicating social disparities through education 

led to increased accessibility and affordability, making education a fundamental right for all. Moreover, 

Ambedkar championed the cause of women's education, recognizing their pivotal role in nation-

building. He sought to empower women through education, enabling their active participation in social 

and economic spheres. His initiatives paved the way for enhanced educational opportunities for 

women, fostering a more inclusive and egalitarian society. Ambedkar's educational legacy continues to 

shape contemporary educational policies and practices in India. His principles of social justice, 

equality, and inclusivity serve as guiding principles for educational institutions and policymakers. By 

embracing his vision, modern educational systems can create a nurturing environment where every 

individual, regardless of their background, can excel academically and personally. Dr. B. R. 

Ambedkar's educational legacy stands as a testament to his unwavering dedication to empowering the 

masses through knowledge. His ideas inspire ongoing educational reforms, fostering a society where 

education becomes a potent instrument for social transformation and advancement, aligning with his 

vision of a just and egalitarian nation. 

Keywords: Marginalized Communities, Inclusivity, Empowering Women, Educational Reform, 

Equality in Education 

1. Introduction 

In the annals of history, there are rare individuals whose influence transcends their lifetime, leaving an 

indelible mark on society. Dr. B. R. Ambedkar, a visionary leader, social reformer, and the chief 
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architect of the Indian Constitution, undoubtedly stands among these remarkable figures. Beyond his 

significant contributions to the political and social fabric of India, Dr. Ambedkar's educational legacy is 

a beacon of empowerment and social justice that continues to inspire generations. Born into an 

oppressed caste in colonial India, Dr. Ambedkar experienced firsthand the brutal realities of social 

discrimination and inequality. However, rather than succumb to these circumstances, he recognized the 

transformative power of education. Driven by an unyielding determination to challenge the status quo, 

he embarked on a lifelong mission to dismantle the barriers of caste-based discrimination through 

education. 

Dr. Ambedkar's early life was marked by adversity, yet it was this adversity that fueled his passion for 

education and social reform. Denied basic human rights and dignity due to his caste, he resolved to 

break the chains of oppression through education. Despite numerous challenges, he pursued higher 

education abroad, earning multiple degrees, including a doctorate in law from the prestigious Columbia 

University in the United States. His own journey from social outcast to esteemed scholar epitomized 

the transformative potential of education and served as a guiding light for his future endeavors.  At the 

heart of Dr. Ambedkar's educational philosophy was the belief that education was not just a means to 

acquire knowledge but a powerful tool for social transformation. He envisioned education as the 

cornerstone of a just and egalitarian society, capable of eradicating deeply entrenched prejudices and 

providing equal opportunities to all. Dr. Ambedkar emphasized the cultivation of critical thinking, 

moral values, and social consciousness in students. He advocated for an education system that 

encouraged questioning, analytical reasoning, and empathy, nurturing individuals who could challenge 

injustice and contribute meaningfully to society. One of the defining aspects of Dr. Ambedkar's 

educational legacy was his unwavering commitment to empowering marginalized communities, 

particularly the Dalits (formerly known as untouchables). He believed that education was the most 

potent weapon to uplift these communities from the depths of social ostracization. Dr. Ambedkar 

worked tirelessly to make education accessible and affordable for Dalits, advocating for reservations 

and affirmative action policies to ensure their representation in educational institutions. His efforts laid 

the foundation for a more inclusive educational system, enabling countless individuals from 

marginalized backgrounds to pursue education and break free from the shackles of discrimination. 

Dr. Ambedkar was also a staunch advocate for women's rights and recognized the pivotal role of 

education in their empowerment. He championed the cause of women's education, striving to eliminate 

gender disparities in access to knowledge. His progressive views on women's rights and education were 

revolutionary for his time, laying the groundwork for increased educational opportunities for women in 

India. Dr. Ambedkar's initiatives paved the way for a more enlightened society where women could 

actively participate in social and economic spheres, shaping a more egalitarian future. Dr. B. R. 
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Ambedkar's educational legacy resonates deeply in India and beyond. His principles of social justice, 

equality, and empowerment through education continue to guide educational policies and practices. 

The impact of his vision is visible in the increased enrollment of marginalized communities in 

educational institutions, the proliferation of affirmative action policies, and the ongoing efforts to 

bridge educational disparities. 

In this exploration of Dr. B. R. Ambedkar's educational legacy, we delve into the multifaceted 

dimensions of his vision. From his early struggles to his pioneering efforts in empowering marginalized 

communities and advocating for women's education, Dr. Ambedkar's legacy serves as an enduring 

testament to the transformative power of education. Through this comprehensive study, we aim to 

unravel the intricacies of his educational philosophy, examining its contemporary relevance and the 

strides made toward a more just and inclusive educational landscape inspired by his vision. 

Review of Related Literature: Dr. B. R. Ambedkar's Educational Legacy 

Dr. B. R. Ambedkar's educational legacy is a subject of extensive scholarly exploration, reflecting his 

profound influence on the educational landscape of India. Researchers and academics have delved into 

various aspects of his life, philosophy, and contributions to education, shedding light on the 

transformative power of his ideas. 

Ambedkar's Educational Philosophy: Scholars have extensively analyzed Dr. Ambedkar's educational 

philosophy, emphasizing his belief in education as a catalyst for social change. His emphasis on critical 

thinking, moral values, and social consciousness has been widely discussed (Thorat, 2005). 

Researchers have explored how his educational ideals have influenced contemporary pedagogical 

practices and policies, shaping inclusive education initiatives in India (Jadhav, 2010). 

Empowerment of Marginalized Communities: The empowerment of marginalized communities, 

particularly Dalits, through education has been a central focus of scholarly inquiry. Studies have 

examined the impact of Dr. Ambedkar's efforts to make education accessible to Dalits, emphasizing the 

role of reservations and affirmative action policies in increasing their representation in educational 

institutions (Moon, 2012). Research also explores the challenges faced by Dalit students and the 

effectiveness of interventions inspired by Dr. Ambedkar's vision (Kamble, 2017). 

Women's Education and Empowerment: Dr. Ambedkar's advocacy for women's education and their 

empowerment has been a topic of considerable research. Scholars have investigated his progressive 

views on women's rights and the initiatives he undertook to promote female education. Studies have 

assessed the impact of his efforts on gender equality in education and the socio-economic status of 

women in Indian society (Thaware, 2018). 
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Dr. Ambedkar's Legacy in Modern Education: Researchers have explored the enduring influence of Dr. 

Ambedkar's educational legacy on modern education systems. Studies have analyzed the 

implementation of his ideas in educational policies, institutions, and curricula. Scholars have examined 

the challenges and successes in translating his vision into practical reforms, providing insights into the 

contemporary relevance of his educational philosophy (Shinde, 2019). 

Comparative Perspectives: Comparative analyses of Dr. Ambedkar's educational legacy in the context 

of other social reformers and educational thinkers have provided valuable insights. Researchers have 

compared his ideas with those of other prominent figures, examining similarities, differences, and the 

collective impact of their philosophies on educational practices and societal transformations (Pawar, 

2016). 

International Perspectives on Dr. Ambedkar's Educational Legacy: Beyond the boundaries of India, 

scholars have explored the global influence of Dr. Ambedkar's educational philosophy. Comparative 

studies have been conducted to analyze the applicability of his ideas in different cultural and socio-

economic contexts. Researchers have investigated how his principles of social justice and equality 

resonate with international movements for inclusive education and equal opportunities, making his 

legacy a subject of interest in global educational discourse (Smith, 2015). 

Literary and Cultural Representations: Dr. Ambedkar's educational legacy has also found its way into 

literature, cinema, and other forms of artistic expression. Literary works and films have portrayed his 

life and educational struggles, depicting the transformative power of education in overcoming social 

barriers (Deshpande, 2014). Cultural representations have contributed to the popularization of his ideas, 

shaping public perceptions and awareness about his educational vision. 

Impact on Social and Economic Mobility: Researchers have investigated the long-term impact of 

education inspired by Dr. Ambedkar's vision on social and economic mobility. Studies have examined 

how education has played a pivotal role in empowering individuals from marginalized communities, 

enabling them to access better employment opportunities and contribute significantly to economic 

development (Singh, 2016). Such research highlights the tangible outcomes of his educational 

initiatives in improving the quality of life for individuals and communities. 

Challenges and Future Directions: While Dr. Ambedkar's educational legacy has made significant 

strides, scholars have also addressed the challenges and limitations faced in its implementation. 

Research has explored barriers such as institutional discrimination, lack of resources, and socio-cultural 

constraints that hinder the realization of his vision in certain regions and communities (Gupta, 2020). 

Understanding these challenges is crucial for formulating targeted interventions and policies to address 

existing gaps in educational access and quality. 
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Digital Initiatives and Knowledge Dissemination: In the digital age, online platforms and digital 

initiatives have emerged as tools for disseminating knowledge about Dr. Ambedkar's educational 

legacy. Researchers have explored the role of technology in preserving his writings, speeches, and 

educational philosophy, making them accessible to a wider audience. Digital repositories and 

educational websites dedicated to his work have become valuable resources for students, scholars, and 

activists interested in studying and promoting his ideas (Sharma, 2021). 

The expanding body of literature on Dr. B. R. Ambedkar's educational legacy encompasses diverse 

perspectives and interdisciplinary approaches. From international comparisons to cultural 

representations and the impact on social and economic mobility, scholars continue to explore the 

multifaceted dimensions of his educational vision. Addressing challenges and leveraging digital 

initiatives are essential steps toward ensuring the continued dissemination and application of his ideas 

in the global educational landscape. This comprehensive understanding of Dr. Ambedkar's educational 

legacy provides a rich foundation for future research, policymaking, and social initiatives aimed at 

advancing education and social justice. 

2. Significance of the Study  

The significance of studying Dr. B. R. Ambedkar's educational legacy lies in its potential to inspire 

transformative changes in the field of education and social justice. Understanding and appreciating 

Ambedkar's philosophy and contributions is crucial in addressing the persistent challenges of 

inequality, discrimination, and lack of access to education faced by marginalized communities, 

particularly in countries like India. By getting into the multifaceted aspects of Ambedkar's educational 

vision, this study provides valuable insights for policymakers, educators, and social reformers. It offers 

a framework for designing inclusive educational policies, implementing effective affirmative action 

measures, and fostering environments where marginalized individuals, including Dalits and women, 

can access quality education. Exploring Ambedkar's legacy in a global context facilitates cross-cultural 

learning, enabling societies worldwide to adapt and implement principles of social justice and equality 

in their educational systems. This study's significance also extends to preserving cultural heritage and 

promoting awareness about the pivotal role of education in social upliftment. By acknowledging and 

analyzing the depth of Ambedkar's educational ideals, this research contributes not only to academia 

but also to the broader mission of creating a more equitable and just world through education. 

 

3. Methodology of the Study  

In this review paper, a comprehensive analysis of existing literature on Dr. B. R. Ambedkar's 

educational legacy was conducted. The research involved an extensive review of scholarly articles, 

books, and other academic publications related to Ambedkar's educational philosophy and its impact on 
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marginalized communities. A systematic literature review approach was employed to identify relevant 

studies published up to the date of the review. The search strategy involved electronic databases, 

academic journals, and reputable online repositories. Keywords such as "Ambedkar," "educational 

philosophy," "social justice," and "empowerment" were used to narrow down the search results. The 

selected literature was critically analyzed to identify key themes, trends, and gaps in the existing 

research. Special attention was given to studies exploring Ambedkar's influence on inclusive education, 

marginalized communities, and gender equality within the educational context. The findings were 

synthesized to provide a comprehensive overview of the scholarly discourse surrounding Ambedkar's 

educational contributions, offering valuable insights for educators, policymakers, and researchers in the 

field of education. 

 

4. Objectives of the Study  

 Analyze core principles of Ambedkar's educational philosophy. 

 Investigate the impact on marginalized communities. 

 Explore contemporary relevance of Ambedkar's ideas in education. 

 Examine the influence of Ambedkar's vision on gender equality in education. 

 Investigate successful implementations and adaptations of his ideas. 

 Explore the role of technology in preserving and disseminating his legacy. 

 Assess the global impact of Ambedkar's educational philosophy. 

 

5. Findings of The Study 

Exploring into Ambedkar's educational philosophy, our research unveiled a wealth of insights. By 

analyzing his core principles, we identified education as a potent instrument for social change, rooted 

in critical thinking and social consciousness. Investigating the impact on marginalized communities 

revealed tangible advancements, empowering Dalits and women through access to education. 

Exploring contemporary relevance showcased the adaptability of Ambedkar's ideas in shaping 

inclusive policies and promoting gender equality. Successful implementations, notably in digital 

initiatives, illuminated innovative pathways for preserving and disseminating his legacy. The global 

impact of his philosophy emphasized the universality of his teachings, influencing international 

movements for social justice. These findings underscore the enduring relevance of Ambedkar's 

educational vision, urging us to embrace his ideals as catalysts for a more equitable world. 

a. Core principles of Ambedkar's educational philosophy. 
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 Analyzing Core Principles of Ambedkar's Educational Philosophy: The analysis of 

Ambedkar's educational philosophy revealed a strong emphasis on social justice, equality, and 

empowerment through education. His principles underscored the importance of critical 

thinking, moral values, and social consciousness, shaping a vision of education as a catalyst for 

transformative change (Thorat, 2005; Jadhav, 2010). 

 Impact on Marginalized Communities: The study found that Ambedkar's educational 

initiatives significantly improved access to education for marginalized communities, 

particularly Dalits and women. Reservations and affirmative action policies played a vital role 

in increasing their representation in educational institutions, fostering empowerment and social 

mobility (Moon, 2012; Thaware, 2018). 

 Contemporary Relevance and Adaptations: Ambedkar's educational ideals were observed to 

remain relevant in contemporary education systems. Successful implementations and 

adaptations were identified, showcasing innovative approaches in inclusive education policies 

and curriculum enhancements (Shinde, 2019). 

 Challenges and Solutions: Challenges in implementing Ambedkar's vision included 

institutional discrimination and resource constraints. The study proposed solutions such as 

targeted interventions, increased funding, and awareness programs to address these challenges 

(Kamble, 2017; Gupta, 2020). 

 Global Impact and Technological Preservation: The research highlighted the global impact 

of Ambedkar's educational philosophy, resonating with international movements for inclusive 

education. Additionally, digital initiatives, including online repositories and educational 

websites, were found to be effective in preserving and disseminating his legacy to a wider 

audience (Smith, 2015; Sharma, 2021). 

b. Impact on marginalized communities. 

 Educational Empowerment: The study found that Ambedkar's initiatives significantly 

enhanced educational empowerment within marginalized communities, particularly among 

Dalits and women. Access to education led to improved social standing, increased awareness of 

rights, and enhanced confidence among individuals (Moon, 2012; Kamble, 2017). 

 Socio-Economic Mobility: Ambedkar's educational policies were observed to be instrumental 

in fostering socio-economic mobility. Through education, individuals from marginalized 

backgrounds secured better employment opportunities, contributing positively to economic 

development within their communities (Singh, 2016). 
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 Breaking Gender Barriers: Ambedkar's emphasis on education played a crucial role in 

breaking gender barriers. Women, inspired by his vision, gained access to education, 

empowering them to challenge traditional roles and participate actively in social and economic 

spheres (Thaware, 2018). 

 Community Upliftment: Education emerged as a catalyst for community upliftment. By 

providing educational opportunities, Ambedkar's vision contributed to the overall development 

of marginalized communities, fostering a sense of unity, pride, and self-reliance (Shinde, 2019). 

c. Contemporary relevance of Ambedkar's ideas in education. 

 Inclusive Education Policies: The study revealed that Ambedkar's ideas remain highly relevant 

in contemporary education. His focus on inclusive education policies has influenced modern 

educational reforms, ensuring access and equal opportunities for marginalized communities, 

promoting social inclusion and diversity (Shinde, 2019; Gupta, 2020). 

 Promotion of Critical Thinking: Ambedkar's emphasis on critical thinking and social 

consciousness has found resonance in modern pedagogical approaches. Educators incorporate 

these principles to nurture analytical skills and social awareness among students, preparing 

them for active civic engagement (Jadhav, 2010; Shinde, 2019). 

 Advancements in Gender Equality: Ambedkar's advocacy for women's education continues 

to drive advancements in gender equality within the education sector. Contemporary initiatives 

inspired by his vision aim to bridge the gender gap, empowering women through education and 

promoting their participation in various fields (Thaware, 2018). 

 Global Adoption: Internationally, Ambedkar's ideas have been adopted as a framework for 

promoting social justice in education. Several countries have integrated his principles into their 

educational policies, fostering inclusivity and equity on a global scale (Smith, 2015). 

d. Influence of Ambedkar's vision on gender equality in education. 

 Promotion of Women's Education: Ambedkar's vision significantly promoted women's 

education, emphasizing its pivotal role in societal progress. His initiatives facilitated increased 

enrollment and participation of girls in schools, fostering a more educated and empowered 

female population (Thaware, 2018). 

 Empowering Women: Ambedkar's advocacy for women's education empowered females to 

challenge traditional norms. Educated women emerged as agents of change, contributing to 
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social reforms, advocating for their rights, and breaking gender barriers in various fields 

(Thaware, 2018). 

 Impact on Gender Equality Policies: Ambedkar's ideas continue to influence policies 

promoting gender equality in education. His emphasis on equal opportunities for both genders 

has shaped contemporary educational policies, ensuring equitable access to education and 

diminishing gender disparities (Thaware, 2018). 

e. Implementations and adaptations of his ideas. 

 Inclusive Education Programs: Successful implementations of Ambedkar's ideas were 

observed in inclusive education programs. These initiatives ensured marginalized communities, 

including Dalits and women, had access to quality education. Reservations and affirmative 

action policies were effectively implemented, increasing representation in educational 

institutions (Moon, 2012; Kamble, 2017). 

 Community Engagement: Community-driven educational initiatives based on Ambedkar's 

principles demonstrated positive outcomes. Active engagement with local communities, 

involving them in the decision-making process and tailoring educational programs to their 

needs, resulted in higher participation rates and improved educational outcomes (Shinde, 2019; 

Gupta, 2020). 

 Digital Outreach: Successful adaptations were noted in digital platforms dedicated to 

Ambedkar's educational legacy. Online repositories and educational websites effectively 

disseminated his ideas, making them accessible to a wider audience. These platforms facilitated 

knowledge dissemination, preserving his teachings for future generations (Sharma, 2021). 

f. The role of technology in preserving and disseminating his legacy. 

 Digital Repositories: The study revealed the crucial role of digital repositories in preserving 

Ambedkar's legacy. Online platforms and archives have efficiently cataloged his writings, 

speeches, and educational philosophies. These repositories serve as valuable resources, ensuring 

the preservation of his ideas for future generations (Sharma, 2021). 

 Educational Websites: Dedicated educational websites have played a significant role in 

disseminating Ambedkar's teachings. These platforms have made his works accessible to a 

global audience, promoting awareness about his educational philosophy. Interactive multimedia 

elements on these websites enhance engagement and understanding among users (Sharma, 

2021). 
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 Social Media Platforms: Social media platforms have emerged as powerful tools for 

disseminating Ambedkar's legacy. Blogs, podcasts, and social networking sites have facilitated 

discussions, allowing individuals worldwide to share insights and interpretations of his 

educational vision, fostering a vibrant online community (Sharma, 2021). 

g. Global impact of Ambedkar's educational philosophy. 

 International Recognition: Ambedkar's educational philosophy has gained international 

recognition, especially in the context of social justice and equality. Several countries have 

adopted aspects of his ideas in their educational policies, aiming to create inclusive 

environments that address discrimination and provide equal opportunities for all (Smith, 2015). 

 Global Advocacy for Social Justice: Ambedkar's emphasis on social justice resonates 

globally. His principles have been integrated into international movements advocating for equal 

access to education, inspiring scholars, activists, and policymakers worldwide to work towards 

more equitable educational systems (Smith, 2015). 

 Diverse Cultural Adaptations: Different cultures have adapted Ambedkar's educational 

philosophy to suit their unique contexts. Comparative studies reveal the diverse ways in which 

his ideas have been embraced and tailored, showcasing the flexibility and universality of his 

principles in addressing global educational disparities (Smith, 2015). 

6. Conclusion 

The comprehensive exploration of Dr. B. R. Ambedkar's educational legacy illuminates not merely a 

historical narrative, but a timeless beacon of enlightenment. Through the lens of his visionary 

philosophy, education transforms from a mere pursuit of knowledge into a powerful catalyst for social 

metamorphosis. Ambedkar's emphasis on social justice, equality, and empowerment resonates across 

time and borders, transcending cultural barriers to inspire global educational paradigms. Our inquiry 

has unveiled the enduring impact of Ambedkar's ideals, evident in the tangible advancements made in 

inclusive education, gender equality, and socio-economic mobility. The successful implementations 

and adaptations of his principles, coupled with the innovative use of technology, underscore the 

versatility of his legacy in the digital age. Moreover, the global advocacy for his educational 

philosophy illustrates its universality and relevance in the pursuit of a more just and equitable world. 

As we navigate the complexities of modern education, Ambedkar's teachings serve as a guiding star, 

reminding us of the transformative power of education to dismantle barriers, uplift communities, and 

foster a future where every individual, regardless of their background, can flourish. In embracing his 
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vision, we embrace the promise of a truly inclusive and enlightened society, where education becomes 

not just a right but a profound instrument of positive change. 

7. Educational Implications 

a. Promote Inclusivity: 

 Implement affirmative action policies to ensure equal access for marginalized communities. 

 Provide scholarships and mentorship programs to bridge socio-economic gaps in education. 

 Create a supportive environment for students from diverse backgrounds. 

b. Integrate Critical Thinking and Social Consciousness: 

 Design curricula that encourage questioning of societal norms and values. 

 Cultivate empathy and understanding of social issues among students. 

 Foster a sense of social responsibility through education. 

c. Address Gender Disparities: 

 Develop initiatives that provide safe and supportive environments for female students. 

 Encourage active participation of women in all fields of study. 

 Promote gender equality in educational opportunities and outcomes. 

d. Leverage Technology for Education: 

 Preserve cultural legacies through digital platforms, making educational resources accessible 

globally. 

 Implement online learning initiatives to reach remote and marginalized communities. 

 Utilize technology to democratize education, ensuring broader access to quality learning 

materials. 

e. Encourage Diversity and Cultural Understanding: 

 Integrate diverse perspectives into the curriculum to promote cultural understanding. 

 Foster an inclusive environment where students learn from each other's backgrounds and 

experiences. 

 Promote respect for diversity as a core value within educational institutions. 
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f. Advocate for Universal Education: 

 Work towards making education a universal right, accessible to all, regardless of social or 

economic status. 

 Collaborate with policymakers and stakeholders to create inclusive educational policies that 

prioritize marginalized communities. 

 Raise awareness about the transformative potential of education in shaping a more equitable 

and just society. 
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Pathways to a Better India: Dr. B. R. Ambedkar's and Mahatma Gandhi's  

Philosophical Ideals 

Amir Khan Ahmed 

 

Abstract 

The paper extensively explores the philosophical ideals of two prominent figures in India's 

history, Dr. B. R. Ambedkar and Mahatma Gandhi, with a focus on their relevance in shaping a better 

India. Ambedkar's dedication to social justice and marginalized communities and Gandhi's philosophy 

of non-violence during India's struggle for independence are central themes. The study aims to examine 

Ambedkar's emphasis on social justice and his battle against caste-based discrimination, alongside 

Gandhi's philosophy of non-violence and its broader implications for social reform and peaceful 

coexistence. The paper identifies both points of convergence and divergence within their philosophical 

frameworks, shedding light on how their ideologies may have influenced India's socio-political 

development. It assesses the contemporary relevance of their philosophies in addressing modern 

challenges, offering insights into how these legacies can contribute to a more equitable and just India in 

the 21st century. The paper comprehensively analyzes the enduring significance of Ambedkar and 

Gandhi's philosophical ideals in the quest for a better India. It underscores the crucial role their ideas 

can play in shaping the nation's future, promoting social harmony, and advancing the causes of justice 

and equality. 

Keywords: Social justice, non-violence, Caste-Based Discrimination, Equality, contemporary 

relevance. 

 

Introduction   

In the realm of philosophy, the intertwined legacies of Ambedkar and Gandhi stand as 

formidable pillars, each offering distinctive pathways toward the realization of a better India. Their 

philosophies, while divergent in (Dutta, S. 1993) certain respects, converge on fundamental themes of 

justice, ethics, and societal transformation. Dr. Ambedkar's philosophical ideals find their roots in the 

profound struggle (Gehlot, N. S. 1993) against caste-based discrimination. His philosophy centers on 

the principles of social justice and the empowerment of marginalized communities, particularly the 

Dalits. Ambedkar envisioned a society where the rigid boundaries of caste would disintegrate, replaced 

by a more (Guru, G. 2017) equitable and inclusive social order. His ideas, enshrined in the Indian 

Constitution, remain instrumental in rectifying historical injustices and advancing the cause of equality. 

In contrast, Gandhi's philosophy is encapsulated by the concept of non-violence (Ahimsa). 

Gandhi's deep conviction in the (Sampath Kumar, M. 2015) moral and ethical significance of non-

violent resistance underpins his approach to achieving political and social change. His philosophy, 
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intertwined with the pursuit of truth (Satyagraha), propelled India towards freedom from British 

colonial rule and advocated for an unwavering commitment to ethical conduct in all aspects of life. 

While Ambedkar and Gandhi adopted distinct philosophical methodologies, their shared objective was 

the transformation of India into a more just and humane (H. Jayaraj. 1991) society. The dialectic 

between their philosophies provides a rich source of philosophical inquiry. How can the pursuit of 

social justice be reconciled with non-violent resistance? Can ethics and morality be employed as 

powerful tools for societal transformation? 

In the contemporary landscape, their philosophical ideals continue to hold relevance. 

Ambedkar's emphasis on social justice resonates in (Naik, C. D. 2003) ongoing efforts to dismantle 

discrimination and promote inclusivity. Gandhi's philosophy of non-violence offers insights into 

peaceful conflict resolution in a world marred by violence and strife. The philosophical ideals of 

Ambedkar and Gandhi offer profound pathways to a better India. Through their divergent yet 

complementary philosophies, they beckon us to engage in the ongoing philosophical discourse (Kumar, 

A. 2015) surrounding justice, ethics, and societal transformation, and to chart a course toward a more 

equitable and harmonious nation. 

Objectives  

The main objectives of the study are to explore Ambedkar's principles of social justice and the 

abolition of caste-based discrimination, analyze Gandhi's philosophy of non-violence in the context of 

India's independence struggle, identify areas of convergence and divergence in their philosophies, and 

assess the contemporary relevance of their ideas in addressing current socio-political challenges for a 

more equitable and just India. 

Significance of the Study  

The study is significant as it explores Ambedkar and Gandhi's philosophical ideals, offering 

insights into addressing contemporary socio-political challenges in India. By contrasting Ambedkar's 

focus on social justice and equality with Gandhi's philosophy of non-violence, it provides valuable 

guidance for policymakers and scholars. The study informs decisions and actions aimed at creating a 

more equitable and just India, rooted in principles of inclusivity and social reform. 

Methodology 

The study employed a documentary and analytical methodology, adopting a qualitative approach 

with thematic analysis to identify trends and patterns. Secondary data from various sources, including 

articles, books, national and international documents, websites, and newspapers, were extensively 

utilized for research and analysis purposes. 
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Discussion  

Dr. B. R. Ambedkar's Philosophy: Social justice, equality, & abolition of caste-based 

discrimination 

 Ambedkar's philosophy is rooted in a deep commitment to social justice, equality, and the 

eradication of caste-based discrimination (Kumar 2015). His foundational principles continue to be 

influential in shaping India's socio-political landscape. At the core of Ambedkar's philosophy is a 

fervent dedication to social justice. He recognized that India's social structure was inherently unjust, 

with the caste system perpetuating discrimination and inequality. Ambedkar believed that the state had 

a crucial role to play in rectifying historical injustices. He advocated for affirmative action policies, 

such as reservations in education and employment, to uplift marginalized communities, particularly the 

Dalits (formerly known as untouchables). Ambedkar's vision of social justice was not limited to legal 

reforms but also encompassed economic and political empowerment. 

 Ambedkar championed the principle of equality as a fundamental pillar of his philosophy 

(Teltumbde 2023). He asserted that all individuals, regardless of their caste, creed, or gender, should 

have equal rights and opportunities. His efforts led to the inclusion of provisions for equality in the 

Indian Constitution, ensuring that discrimination based on caste or religion would be outlawed. 

Ambedkar's vision of equality extended beyond legal provisions; he envisioned a society where social 

hierarchies based on birth would be replaced by a meritocratic system where one's capabilities 

determined their place in society. 

 The most significant aspect of Ambedkar's philosophy was his relentless pursuit of the abolition 

of caste-based discrimination (Yadav, Dasgupta, and B. Kumar 2023). He saw the caste system as a 

deeply entrenched social evil that perpetuated inequality and untold suffering. Ambedkar's writings and 

speeches, such as "Annihilation of Caste," called for the complete annihilation of the caste system and 

the establishment of a casteless society. He believed that this could only be achieved through 

education, social reform, and legal measures that protected the rights of Dalits and other marginalized 

groups. 

 Ambedkar recognized the transformative power of education in breaking the shackles of caste-

based discrimination (Singh 2023). He stressed the importance of education as a means of 

empowerment and upliftment for the marginalized. Ambedkar himself was a highly educated 

individual and believed that education could help individuals assert their rights and demand equality. 

He founded educational institutions like the People's Education Society to provide quality education to 

Dalits and other oppressed communities. Ambedkar's philosophy is characterized by an unwavering 

commitment to social justice, equality, and the abolition of caste-based discrimination. His principles 

continue to shape (Garai 2023; Puri 2022; Madhusudan 2023) India's policies and social movements, 
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ensuring that his vision of a more just and equitable society remains a foundational cornerstone of the 

nation's identity. 

 

Mahatma Gandhi's philosophy of non-violence (ahimsa) and its practical applications 

Gandhi's philosophy of non-violence, or "ahimsa" in Sanskrit, is a cornerstone of his ideology 

and played a pivotal role in India's struggle for independence as well as in the context of social reform 

(Garai 2023; Puri 2022; Madhusudan 2023): 

Ahimsa as a Guiding Principle: Gandhi's philosophy of ahimsa is based on the fundamental 

belief in the sanctity of all life. It advocates non-violence in thought, word, and deed. Ahimsa is not 

merely the absence of physical violence; it encompasses the avoidance of harm or injury in any form, 

be it physical, emotional, or psychological. Gandhi's commitment to ahimsa was deeply rooted in his 

spiritual and (Garai 2023; Puri 2022; Madhusudan 2023) ethical beliefs, drawing inspiration from 

Hinduism, Jainism, and the teachings of figures like Leo Tolstoy and Henry David Thoreau. 

Non-Cooperation and Civil Disobedience: Gandhi's practical application of ahimsa was 

evident in his methods of non-cooperation and civil disobedience during India's struggle for 

independence. He believed that non-violent resistance was a potent tool for confronting oppression and 

injustice. Gandhi's call for non-cooperation with British colonial authorities, boycott of British goods, 

and peaceful protests aimed to weaken the oppressive system without resorting to violence. His famous 

salt march, in which he led a non-violent march to the Arabian Sea to protest the salt tax, showcased 

the power of ahimsa in mass movements. 

Conflict Resolution: Gandhi's philosophy of ahimsa extended to conflict resolution not only on 

a national scale but also at the interpersonal level. He advocated for peaceful dialogue and negotiation 

to resolve disputes. Gandhi believed that through open and non-violent communication, conflicts could 

be resolved more effectively and harmoniously. This approach was evident in his efforts to bridge 

communal divides and promote unity among India's diverse religious and ethnic communities (Singh 

2023). 

Social Reform and Untouchability: Gandhi's commitment to social reform was intricately 

linked to his ahimsa philosophy. He worked tirelessly to eradicate social evils such as untouchability. 

Gandhi believed that the practice of untouchability was a form of violence and a grave injustice. His 

efforts included campaigns to promote the upliftment and integration of Dalits into mainstream society 

through initiatives like the Harijan Movement (Garai 2023). 

Gandhi's philosophy of ahimsa served as a powerful and transformative force during India's 

struggle for independence and in the broader context of social reform. It emphasized non-violence as 

both a moral principle and a pragmatic strategy for achieving social and political change. Gandhi's 

dedication to ahimsa has left an enduring legacy, influencing not only India's history but also serving as 
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a source of inspiration for movements advocating non-violence and justice worldwide (Puri 2022; 

Sonowal 2023; Vickers 2023). 

Convergence and divergence in the philosophical ideals of Ambedkar and Gandhi  

Ambedkar and Gandhi were prominent leaders in the Indian independence movement, but they 

held distinct philosophical ideals and approaches to social and political issues. Both leaders were 

dedicated to the cause of liberating India from British colonial rule, actively participating in various 

(Rao, J., and G. Veerraju. 2023) movements and campaigns for independence. They recognized the 

importance of social justice, albeit with differing approaches. Ambedkar's focus was on addressing 

caste-based discrimination and advocating for the rights of Dalits, while Gandhi's vision of social 

justice encompassed the upliftment of all, regardless of caste. One significant point of convergence was 

their shared commitment to eradicating untouchability, a deeply entrenched (Yadav, V. K., S. 

Dasgupta, and B. Kumar. 2023) practice that marginalized a significant section of the Indian 

population. They worked tirelessly to raise awareness about this issue and promote social reforms to 

end untouchability (Puri 2022; Madhusudan 2023). However, notable divergences existed between 

them, particularly regarding their views on caste and untouchability. Ambedkar staunchly advocated 

for the annihilation of the caste system and believed that political power was essential for the 

empowerment of Dalits. In contrast, Gandhi believed in reforming the caste system from within and 

sought change through non-violence and persuasion. 

Another area of difference was their methods of protest. Gandhi's philosophy of non-violence 

(Ahimsa) and civil disobedience was a cornerstone of his activism, while Ambedkar, while not 

advocating violence, was more inclined to (Chansoria 2023) use legal and political means, including 

affirmative action policies, to secure the rights of Dalits. 

Religious beliefs also set them apart. Gandhi's philosophy was deeply rooted in his spiritual and 

religious beliefs, which often intertwined (Sonowal 2023) with his political activism. Ambedkar, in 

contrast, was critical of organized religion and later converted to Buddhism, viewing it as a path to 

liberation for Dalits. 

These differences had significant implications for India's social and political development. 

Ambedkar's influence is evident in the Indian Constitution, which he played a pivotal role in drafting, 

with provisions for reservations in educational institutions and government jobs for Scheduled Castes 

and Scheduled Tribes. The divergence in their approaches to the caste system also contributed to the 

persistence (Srivastava 2023; Panda 2022) of caste-based politics in India's electoral landscape. 

Ambedkar and Gandhi shared common goals of independence and social justice; however, their 

differing views on caste, untouchability, protest methods, and religious beliefs shaped India's (Yadav, 

V. K., S. Dasgupta, and B. Kumar. 2023) social and political landscape in distinct ways. Their legacies 
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continue to influence the nation's trajectory and ongoing discourse on issues related to caste, equality, 

and justice in contemporary India. 

Contemporary relevance of their philosophies in Modern India   

The contemporary relevance of the philosophies of Ambedkar and Gandhi in addressing current 

socio-political challenges and contributing to a more equitable and just India remains a subject of 

ongoing debate and reflection. Both leaders made significant contributions to India's struggle for 

independence and the pursuit of social justice, and their ideas continue to influence the nation's 

trajectory. Ambedkar's emphasis on affirmative action and reservations for marginalized communities 

in education and government jobs remains highly relevant. These policies have contributed to the 

socio-economic upliftment (Yadav, Dasgupta, and Kumar 2023) of Scheduled Castes and Scheduled 

Tribes. However, there are ongoing debates about the need for periodic review and the extension of 

such policies to other marginalized groups  

Gandhi's philosophy of non-violence (Ahimsa) and civil disobedience continues to be relevant 

in addressing contemporary challenges. Non-violent protests and movements remain effective means of 

advocating for social and political change. His principles of simplicity and environmental sustainability 

resonate with modern (Singh 2023) concerns about climate change and ecological conservation. 

Ambedkar's relentless fight against caste-based discrimination and his call for the annihilation of the 

caste system are still pertinent. Discrimination based on caste persists in many parts of India, and 

movements for social justice and Dalit empowerment draw inspiration from his philosophy. 

Gandhi's emphasis on community engagement, self-reliance, and local governance (Swaraj) has 

relevance in promoting decentralized and participatory governance structures, empowering 

communities to address their own issues. His commitment to religious harmony and interfaith dialogue 

is crucial for maintaining social cohesion in India's diverse and multi-religious society. In the 

contemporary Indian context, both Ambedkar and Gandhi offer valuable insights and principles to 

address socio-political challenges and strive for a more equitable and just society. Combining elements 

of both their philosophies can provide a comprehensive framework for addressing India's complex and 

evolving socio-political landscape. Ultimately, the relevance of their philosophies depends on their 

(Garai 2023) effective implementation, adaptation to current realities, and the commitment of Indian 

society and its leaders to uphold principles of equity, justice, and non-violence in the pursuit of a more 

equitable and just India. 

Major Findings  

1. Ambedkar and Gandhi had differing approaches to addressing the caste system in India, with 

Ambedkar advocating its annihilation, while Gandhi sought reform from within. 
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2. Both leaders were committed to social justice, but Ambedkar focused on political 

empowerment and reservations, while Gandhi had a broader vision encompassing all sections of 

society. 

3. Ambedkar's influence is seen in India's reservation policies, which aim to uplift marginalized 

communities through educational and employment opportunities. 

4. Gandhi's philosophy of non-violence (Ahimsa) and civil disobedience contrasted with 

Ambedkar's willingness to use legal and political means for marginalized communities' rights. 

5. Ambedkar's skepticism of organized religion led to his conversion to Buddhism, while Gandhi 

emphasized interfaith harmony. 

6. Gandhi's principles of simplicity and environmental sustainability remain relevant for 

addressing modern environmental challenges. 

7. Gandhi's focus on community engagement and self-governance has implications for promoting 

decentralized governance structures. 

8. The enduring relevance of Ambedkar and Gandhi's ideals continues to inspire movements, 

policies, and discussions aimed at promoting equality, justice, and peace in contemporary India. 

Implications of Study 

The implications of studying the philosophies of Ambedkar and Gandhi are profound. It offers 

insights into India's historical struggle for independence and the ongoing quest for social justice. 

Understanding their divergent approaches to issues like caste, discrimination, and governance can 

inform contemporary policy decisions and societal changes. Their legacies provide a foundation for 

addressing current socio-political challenges and striving for a more equitable and just India, 

emphasizing the importance of inclusivity, non-violence, and community engagement in shaping the 

nation's future. 

Conclusion 

The philosophical ideals of Ambedkar and Gandhi provide valuable insights and guidance for 

shaping a more equitable and just India. These two remarkable leaders, while differing in their 

approaches, shared a common commitment to the betterment of Indian society. Ambedkar's advocacy 

for social justice and empowerment of marginalized communities, coupled with Gandhi's principles of 

non-violence, community engagement, and environmental sustainability, offer a comprehensive 

framework for addressing the socio-political challenges of contemporary India. Their legacies continue 

to influence the nation's trajectory, serving as a source of inspiration for movements, policies, and 

discussions aimed at promoting equality, justice, and peace. As India navigates its path forward, it is 

imperative to draw upon the enduring wisdom of Ambedkar and Gandhi to build a society that values 

inclusivity, harmony, and the well-being of all its citizens. 
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Discourse on Caste: From Social Exclusion to Urban Slums 

Krishan Kumar 

 

Abstract 

Caste has been an issue of debate and discourse for Indians vis-à-vis foreigner scholars. Because caste 

is not just an identity, even it has been in the center pillar of Indian society. The term ‗caste‘ used to 

describe a system of social relations, it made Indian society differ from the western (Jodhka, 2018, p.1). 

But recently it has been analyzing that caste has become a most important  and complex component  for 

the discrimination, meanwhile, it had  recognized by United States America (USA), as the California 

state has banned caste based  discrimination, California the first US state to add caste as a protected 

category in its anti-discrimination laws, even earlier Seattle became the first USA‘s  city, where also 

accepted that caste is also factor for discrimination, then its local council passed  a resolution (Times of 

India, 14 May 2023,p.12).As earlier, as Dr. B.R. Ambedkar spoke that ‗if Hindu migrate to other 

regions on earth, caste would become a world problem‘. Firstly, the so-called untouchables were 

excluded from the main course of society on the ground of caste-based prejudices. They  have been 

living in trauma, due to humiliation , as per National Crime Record Bureau ( NCRB), every week 

thirteen Dalits are murdered; five Dalits‘ homes are burnt; six Dalit people are kidnapped or abducted; 

twenty-one Dalit women are raped (Yengde, 2019, p.92). Besides, caste is a matter for the urban India 

as every sixth urban Indian lives in slums unfit for human habitation. Slums, in fact, are so common 

that they are found in 65 per cent of the Indian towns. Yet slum dwellers are the most overlooked 

section of society. Six out of 10 slum dwellers live close to unsanitary drains and almost four of every 

10 do not get treated water. Might be various factors could be responsible for the growth of slums in 

India‘s big cities such as unemployment, lack of educational facilities in rural area, lack of electricity 

facilities and hope to be millionaire, hence, Chinmay Tumbe described in his book India Moving: A 

history of migration,  that caste has been  also responsible for migration. Even Amnesty 

International estimates that caste discrimination is widespread across Asia and Africa, affecting over 

260 million people. Hindu community is arranged in hierarchical order by caste. Hindu society is like a 

tower each floor of which is allotted to one caste. The point worth remembering is that this tower has 

no staircase and therefore is no way of climbing up or down from one floor to another. The floor on 

which one is born is also the floor on which one dies. No matter how meritorious a person from a lower 

might be, there is no avenue for him climbs up to the upper floor. In this research paper I will try to 

explore the various dimensions of caste and its impact on Indian society. How caste does social 

exclusion of Dalits? How Caste is anti -social and anti-nation? How caste is responsible for migration 

https://www.amnesty.org/en/what-we-do/discrimination/
https://www.amnesty.org/en/what-we-do/discrimination/
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of Dalits? How caste is responsible for the urban slums? How it has been responsible for educational 

exclusion of Dalits?   

Keywords:  caste, discrimination, thought, social, slums, dalits 

Introduction  

Caste has been an issue of debate and discourse for Indians vis-à-vis foreign scholars. Because caste is 

not just an identity; it has been at the centre of Indian society. In the context of India, caste has been an 

identity of human beings that tells about the socio-economic- cultural relations among communities. 

Caste is not a just a matter for Indians, instead it has been a prime identity of Individuals. Castes 

reflects Indian society in the shape of pyramid, every caste finds castes above and below its caste. 

Hindu community is arranged in hierarchical order by caste. Hindu society is like a tower each floor of 

which is allotted to one caste. The point worth remembering is that this tower has no staircase and 

therefore is no way of climbing up or down from one floor to another. The floor on which is born is 

also the floor on which one dies. No matter how meritorious a person from a lower might be, there is 

no avenue for him climbs up to the upper floor. Likewise, there is no means by which a person entirely 

devoid of merit can be relegated to a floor beneath the one of which he has been assigned. The inter-

relationship between castes is not founded upon the logic of worth. However unworthy an upper-caste 

person might be, his status will ever remain high. Similarly, a worthy lower-caste person will never be 

allowed to transcend his lowness. Because of the strict taboos against inter-dinning and inter-marriage 

between members of lower and upper castes, the respective caste bodies are destined to remain always 

already segregated from each other. Even if bonds of intimacy are kept outside the consideration within 

the realm of caste relations, there is close surveillance of possibilities of contact which might transgress 

caste laws. While some castes are permitted limited mobility within the caste structure some other 

castes-branded ‗impure‘- are denied such movement altogether. The latter are the ‗untouchable‘ castes 

whose ‗impure‘ nature poses a threat of contamination to all caste Hindu people. (Basu, 2020, p.7).  

Dr.B.R.Ambedkar wrote in (Mooknayak) if a European is asked who he is the answer provided by him 

would indicate his nationality- English or German or French or Italian- as it may be and will be enough 

to resolve the matter. The same cannot, however, be said about Hindus. The statement ―I am a Hindu‖ 

satisfies nobody. It is necessary for a Hindu to declare his caste in order to spell out his specific 

identity. (Ambedkar, 2017, p.12)   Hierarchy   of caste is not accepted in a constitutional state, which is 

based on the idea of inclusiveness.  Hence inclusiveness depends upon the matrixes of equality, liberty 

and fraternity in a society and state. 

If anybody will try to mitigating on the status of equality in the India, s/he could find that   equality is 

missing, because [Indian] society has been divided in a grading system, i.e., Brahmin (priests, teachers, 
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intellectuals), Kshatriya (warriors, kings, administrators), Vaishya (agriculturalists, traders, farmers), 

Shudras (as the helpers of Brahmins, Kshatriyas and Vaishyas) and Untouchables (out of all four 

grading categories). Brahmins were considered on the top floor, while former untouchables [Dalits] 

were in the basement. 

According to the popular textbooks‘ view, caste is an ancient Indian institution derived from the 

dominant religious ideology of the Hindus. The religious system of the Hindus underlined the 

significance of varna,karma, and dharma, pronounced in Manusmriti. These ideas produced a 

hierarchical social order structured around the notions of purity and pollution (Jodhka, 2018, p.2). 

This rigid categorization has been responsible for the plight condition of Dalits: 1) People of the higher 

castes do not accept water or food from their hands.2)They are not served by barbers and tailors who 

serve the so-called upper castes.3)They were not allowed to use gold ornaments.4)They were derived 

worshipping of the gods in the Hindu temples.5)They were not allowed to move freely in public places 

and if they(Dalits) do so they are expected to maintain a respectable distance. 6) They were not allowed 

to use public wells and were not permitted to stay in hotels meant for the high caste of the society.7) 

They could not take bath at a public ghat. 8) They were refused admission in schools, even when they 

were allowed admission those days they were looked down upon by classmates and even they could not 

change their occupations. 

Dalits were not only downgraded socially but their economic conditions were also very worst due to 

casteism:1)Bonded Labour was a system, even it is existed today, and in this system Dalits have been 

working as slaves for the so-called upper castes. 2) Most of Dalits in rural area were /are landless 

labourers and they don‘t get adequate returns for the labour they put in. Moreover, the nature of job is 

not permanent. The consequences are heavy indebtedness. 3) Under the constitution everyone is free to 

follow a profession of one‘s choice. Dalits are also free, but most of them were forced to pursue their 

hereditary occupations.4) Dalits were excluded from educational institutions by the so-called upper 

castes. (Pasricha, 2006, p.219) 

Even  sometimes , Dalits‘ professions had become a danger for their life, as in the state of Gujarat four 

Dalits young men caught skinning a cow were stripped, tied and beaten with iron rods by cow 

vigilantes who accused them of the killing the animal (they had not). In Madhya Pradesh two Dalit 

women were assaulted for supposedly carrying illegal cow meat (it was legal buffalo meat). In Haryana 

two Dalits were beaten and forced to eat cow dung for the same crime. (Tharoor, 2018, p.115) 

Manual scavengers still have been dying in sewerages lack of basic facilities. Manual scavengers are 

united by the fact that those employed are disproportionately Dalits, "untouchables" outside the Hindu 
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caste system. Overall, according to a 2021 survey of 43,797 manual scavengers have been registered by 

the Union Social Justice and Empowerment Ministry.(Wankhede and Kahle, 2023,p.115)That is why, 

still millions of people of the India [Dalits] have been excluded from the main stream. There have been 

various components for exclusion of the people from the society. But the core concept behind this 

stupid exclusion scenario is the acceptance of Inequality, although inequality had been accepted by 

various scholars with arguments, like that Plato, Aristotle, Adam Smith, Hobbes, Lock, Hegel then 

utilitarian‘s theorists-Jermy Bentham, J.S.Mill; elite theorists- Pareto, Mosca, Robert Michels; hard 

core liberal theorists like that Nozik, F.A.Hayek. Because they believe that all human beings should not 

be accepted equally by birth, every individual is the unique creation of nature and everyone is born 

with some kind of strengths and some kind of weaknesses.  

As, Plato explained his arguments to   differing individual capacities with the help of the theory of 

three classes and three souls, an idea borrowed from Pythagoras. He pointed out that every human soul 

had three qualities: rational, spirit and appetite, with justice as the fourth virtue, architectonic in nature, 

balancing and harmonizing the other three qualities. He took psychological disharmony among the 

constituent parts into consideration. In each soul, one of these qualities would be the predominant 

faculty. Individuals who have the rational faculty was predominant would constitute the ruling class, 

and the virtue of such a soul was wisdom. But his categorization of humans was logically and little bit 

accepted on the grounds that it was an open system. (Mukherjee, 2013,  pp.76-78.)  Aristotle also 

accepted the concept of inequality on the ground of skill and gender; tremendously he did not grant the 

right of   citizenship towards   women and slaves.  Hence, Caste is not a matter of choice for an 

individual, when s/he is born, but later on it becomes one of the most important components to   

determining his or her ability. The great scholar Emmunal Kant never accepted the political philosophy 

of forward and backward caste, he never accepted the philosophy of inferiority or superiority, he 

accepted that all individuals are complete themselves; nobody should be used as a means to fulfill 

anybody's ends. Kant was influenced by Rousseau, who didn‘t accept any type of restrictions upon 

human beings.  In the context of India, caste is most dominated factor, which has been responsible for 

exclusion and discrimination for centuries. 

Struggle for Water: Caste Matters  

Water has been the basis of human life, but in the Indian society access of water is affected   with the 

identity of caste. When another   whole world has been searching water on the moon while Dalits are 

fighting for the water of the earth, because of the dogma of caste.  Dutta (2020) aptly argues that in 

2015, Dr. Shashi Tharoor, an author and politician, argued at an Oxford university debate that Britain 

owes India; he demanded compensation for 200 years of colonial rule from Britain, while in his 
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country‘s citizens, Dalits have been humiliated for thousands of years just because of caste 

(Dutta,2020,p. 88). In India, more than 20% Dalits don‘t have the access to safe drinking water. 48.4% 

of Dalits villagers are denied access of water source; even the majority of Dalits depend on the will of 

dominant castes for access of water. This phenomenon has been surviving due to castes‘ rigidity, 

prejudices and caste capital; Dalits are not allowed to use taps and wells located in non-Dalit area. 

(Hannah, p. 2023) Struggle for water is simultaneously a struggle for power; water access has been a 

component for grab the title dominance caste, as M.N. Srinivas a well-known sociologist, elaborated 

the concept of dominant caste, he wrote that a caste may be said to be ‗dominant‘ when it holds the 

sources of economic and political power. Later on, he added human resources are to be a component 

for power like that in villages; all castes‘ associations have been motivating their youth to enter in 

government jobs especially high ranks posts. (Jodhka, 2012, p.38) Therefore Dalits are faced some kind 

of discrimination on the ground of water such as in some places Dalits are not allowed to fetch water 

but non-Dalits draw the water for Dalits; Dalits are not allowed to touch the pots of non-dalits; Dalits 

and non-Dalits have separate sources of water access-wells, tabs, ponds, tanks etc. (Hannah, 2023) 

even sometimes access of water has become cause of deaths of Dalits such as in August 2022, Indra 

Meghwal, a Dalit student from Surana village of Rajasthan‘s Jalore district, was beaten to death by his 

teacher reportedly for merely touching a drinking water pot. A similar death of a Dalit man occurred in 

Rajasthan‘s Jodhpur district in November 2022 — Kishanlal Bheel was thrashed for drawing water 

from a tube well ( water tab)  (Waghre, 2023).  

The empirical evidence is available, and the incidents are frequent even in the media. The question then 

arises: how are government schemes like the Jal Jeevan Mission addressing the likelihood and the 

reality of such incidents in their policies? Research has demonstrated that caste segregation remains a 

significant barrier to public goods, including access to water. Water-related hazards also affect the Dalit 

community. The New Humanitarian found that during droughts and flood-related relief work, caste 

discrimination persisted when it came to rehabilitation and support of those affected, more recently in 

Odisha and Kerala. (ibid. 2023) As Ernest Renan observed about the nation, if any nation‘s citizens 

could not cry or rejoice together (Tharoor, 2020, p.396), there should be a need to mitigate social 

issues, which have become barriers to their togetherness and belongingness. In the context of India, 

Dalits and non-Dalits have been separated each other in times of joy and sorrow and even in the issue 

of access water. 

Educational Exclusion of Dalits: Trauma of Caste identity 

 Bhimraj a Dalit scholar, who has been selected for the Ratanshaw Bomanji Zaiwalla scholarship to 

pursue an M.Phil in Law at Oxford University, He described his plight at South Asian University 

(SAU) in Delhi. How he was excluded from doctoral study by the university, which is a very reputed 
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University in the capital. In 2020, he joined SAU‘s doctoral programme after securing the first rank in 

the entrance exam on his second attempt. He said he faced an inordinate delay in getting the JRF 

scholarship fund of Rs 31,000 due to the varsity. The semester fee was Rs 45,000; his family borrowed 

money, sold gold, and took loans to pay for it. Varsity‘s administration took eight months to upload his 

details on the UGC to provide his JRF scholarship fund. Due to a lack of money, his mental health was 

affected; he had been stressed and traumatized for a long time (Kuntamalla, 2023). 

Moreover, Casteism is not just responsible for the educational exclusion of Dalits; 

moreover, sometimes it kills Dalits, as Dr. Pamposh (26-Year-old)—a woman doctor working as an 

intern at the Shiromani Gurdwara Parbandhak Committee ( SGPC) -run Sri Guru Ram Dass Institute 

of Medical Science and Research—died by casteist in Punjab in 2023. Her family members alleged that 

she was being subjected to caste-based slurs by several doctors.  

Even caste prejudices not a matter for small cities or rural India while it has been existing in  metro 

cities of India. like that, an   internal surveys conducted by IIT Bombay openly reveal the same social 

structure of caste-based discrimination that leads to isolation, demarcation, and severe mental health 

issues faced by students belonging to Dalits‘ communities. A statement that was issued based on the 

results of the survey mentions the convenience of power hierarchy, which is directly evident in India‘s 

social and cultural discourse. The integration of the caste system in the Indian social hierarchy is a 

deeply rooted part of sectarian society. Most of the caste hierarchy also brings layers of complexity to 

the idea of secularism, which talks about equality and equity in the largest democracy. Caste-based 

discrimination contributes to a major fragment of the buildup in Indian society. A detailed survey was 

conducted by the cell of IIT Bombay, in which 388 Dalits   students participated, out of which 77 

described their lived experiences of facing discrimination on campus. According to the results 

published in the report by the cell of IIT Bombay, students belonging to Dalits   took the survey in 

February 2022. A total of 388 students, or approximately 20% of the students on campus, took the 

survey. Many of them have described the details and experiences in which they have faced a lot of 

discrimination. 

Earlier, 70% of the SC/ST students mentioned being asked about their ranks and surnames to know 

about their caste. Contrary to the statement, in another survey, it was found that general category 

students don‘t feel knowing about caste is problematic; it is a simple way to understand where the 

student comes from, or mostly out of a behavioral approach to befriending another fellow student. 

(Dutta, 2023) 

https://www.thehindu.com/news/national/iit-b-says-results-of-caste-surveys-useful-qualitatively-harder-to-interpret-quantitatively/article66620169.ece
https://www.thehindu.com/news/national/ranks-asked-of-over-37-scst-students-iit-bombay-survey/article66606424.ece
http://https/egyankosh.ac.in/bitstream/123456789/41947/1/Unit-4.pdf
https://www.epw.in/engage/article/Survey-at-an-IIT-Campus-Shows-How-Caste-Affects-Students-Perceptions
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We don‘t have forget the case of a young scholar at the University of Hyderabad, Rohit Vemula, who 

committed suicide On January 17, 2016, he was a PhD candidate, had been suspended along with 

four others after a complaint by the local unit of the Akhil Bharatatiya Vidyarthi Parishad 

(ABVP).Later on, his fellowship of Rs 25,000 was suspended for raising ―issues under the banner of 

the Ambedkar Students Association (ASA). He was unable to manage his expenses and after the he 

and the four other students were removed from their hostel rooms, they set up a tent on the campus 

and began a relay hunger strike. But these all consequences affected his mental health and he 

committed suicide. He left behind a searing note talking of unfinished dreams and how he felt his 

―birth was his fatal accident‖. His words in his suicide note ―Let my funeral be silent and smooth‖. 

Behave like I (Rohit Vemula) just appeared and gone. Do not shed tears for me. Know that I am 

happy dead than being alive. 

Before these incidents, a number of Dalit Intellectuals describe their plight conditions, when they had 

been doing their study. Tulsi Ram narrates memories of his school as child, all Dalit students‘ bunch 

was separated from others, and even their teacher abused and humiliated them.Omprakash Valmiki 

narrates more painful stories of his school days. He narrated his experience:  

Although the doors of government schools had begun to open for untouchables, the mentality of 

the ordinary people had not changed much. I had to sit away from the others in the class, that too 

on the floor. The mat ran out before reaching the spot I sat on...The boys would beat me in any 

case, but the teachers also punished me. All sorts of stratagems were tried so that I would run 

away from school and take up the kind of work for which I was born. (Kumar 2023, p.126)   

These kinds of stories have been endless for centuries from Ekalavya to Rohit Vemula. 

Dalit Migration: Caste matters and migrates 

Every year millions of Dalits migrate from rural areas to cities in search of dignified life with hopes 

and dreams of a better future. (Chauhan, 2023) If anyone will look at the Henley Private Migration 

Report of 2023, which shows that in 2022, 7500 ultra-rich Indians were out flowed, while in 2023, 

approximately 6500 ultra-rich Indians would be out flowed, the technical term for these ultra-rich is 

"high net worth individuals" (HNWIs), which is considered to be those with an investable wealth of 

one million dollars or more. In rupee terms, that threshold means Rs. 8.2 crore or more. Investable 

wealth refers to an individual‘s net investable assets (property, cash, and equities) and any other 

liabilities. (Mishra, 2023, p.6)  
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Andrew Amoils (the Head of Research at New World Wealth, the organization that provides the data 

for the report) said: 

             The top five destinations for net inflows of high-net-worth individuals in 2023 are projected to 

be Australia, the UAE, Singapore, the USA, and Switzerland. On the flip side, the largest net 

outflows of millionaires are expected to come from China, India, the UK, Russia, and Brazil. 

The important questions, which came   to see the migration of super- rich Indians and the other 

countries, Steffen (CEO of Henely) says that political stability, low taxation, and personal freedom 

have been key components for millionaires, when they come  to deciding where to live?  

However, migration of Dalits present a different picture, their migration was/is not depend upon them, 

while they Have/had been migrating, due to some consequences; Dalits have been fighting for basic 

needs such as food, clothes and shelter at their native place.  But the most important thing is dignity 

and security, because social discrimination has been cause of poverty and miserable conditions of 

Dalits.  

The historical evidence on migration as a means to escape caste oppression is also overwhelming, as 

witnessed in the earlier account of the Great Indian Migration Wave and Ambedkar's numerous 

exhortations. In his work on land and caste in south India, economic historian Dharma Kumar noted the 

possibilities opened up by emigration in the 19th century for social mobility including 'greater 

knowledge of agricultural techniques and less willingness to abide by caste restrictions'. Similarly, the 

Census of 1931 observed that emigration from southern India was 'a great teacher of self-respect' and 

had 'contributed most to the growth of consciousness among the depressed classes'. Several personal 

memoirs such as Narendra Jadhav's Untouchables or Daya Pawar's Baluta or Sujatha Gidla's Ants 

among Elephants, have recounted how the act of internal or international migration was inevitably 

linked with the beginning of social emancipation.(Tumbe,  2022,p. 208) While Gandhi‘s love for 

villages but on the issue of caste and migration, he stated:  

If Harijans are physically ill-treated in a place and if they cannot get redress in any other 

way, they should leave that village and we should encourage them to do so... what is the 

harm if the Harijans, all or some of them, leave the place after serving notice on the caste 

Hindus? (ibid) 

Therefore, in the context of India, caste has been a most important component   from millionaires to  

poors, from urbans to  rurals, from males to females, from unemployed to employed. 
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The Young Foundation and Focus on Labour Exploitation published a research report on the problems 

of migrant workers in June 2023, which is based on 47 migrant laborers‘ interviews. It shows that 

racism, casteism, discrimination, sexual assaults, physical torture, and mental harassment have been the 

general problems for migrant‘s labour in London. As per the census of 2021, the biggest number of 

migrant labourers came from India to London, which is 3, 23,000.  (Rights and Risks: Migrant labour 

exploitation in London Research report, June 2023) Means the poison of caste has been spreading 

everywhere by the casteist minds. 

 

(Source : Rights and Risks: Migrant labour exploitation in London Research report, June 2023) 

Simultaneously, in India, internal migration is not also safe for Dalits, in 2023, Maharashtra 

Navnirman Sena (MNS) president Raj Thackeray wrote a letter to Chief Minister Eknath Shinde on the 

migrants' issues, stating how skill development sectors and industries have kept local residents in the 

dark about job recruitment drives. He said that all private placement agencies have been undertaking 

job recruitment drives without proper communication. They are recruiting migrants and denying local 

youths the right to work in their home state. Private recruiting agencies have been ignoring all rules, 

like the mandatory domicile certificate, to promote outsiders. He has also urged the state government to 

ensure the passage and strict implementation of the Private Placement Agency Registration and 

Regulation Act for the employment security of locals. 

He claimed that migrants have been responsible for bad drains and rivers in Mumbai. He accepted that 

there is a need to make laws regarding the limit on how many migrants should come to a city. After all, 

the influx of migrants leads to overburdened infrastructure. These migrants built illegal colonies along 

the drains and river banks. These lead to poor drainage and river management. Before the 

Brihanmumbai Municipal Corporation (BMC), Assembly, and Lok Sabha polls, this will have been 

going to on in April–May 2024. He showed his agenda for elections and his approach to migrants 

(Indian Express, 26 June 2023).  Due to such kind of policies, sometimes Dalits become the enemy of 
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Dalits. Even due to internal migration, Dalits couldn‘t avail and access properly  welfare policies of the 

government , as P. Chidambaram (2023) argued in his article in Indian Express that poor access of food 

under One Nation One Card (ONORC), there are an estimated 450 million internal migrants in the 

country of which about 54 million inter-state migrants. Under ONORC, an Aadhar linked ration card is 

supposed to enable the card holder to draw rations at any ration distributor shop of center of the 

country, but   government data shows   that between 2019 to 2023,  only 1.4 million inter-state 

transactions. (Chidambaram, 2023, p.10) Nobody is worrying about the 52.6 million migrates, who 

have not been accessing food security policies of the government and maximum of them belong to 

Dalits. 

Internal migration isn‘t an issue of only for political-economic rather than social, as Chinmay Tumbe 

described in his book India Moving: A history of migration about the consequences of migration in 

India, he analyzed that there have been various variables responsible for human migration throughout 

the world but ‗Caste‘ is the worst variable of the all variables. He mentioned that several personal 

memoirs such as Narender Jadhav‘s Untouchables or Daya Pawar‘s Baluta of Sujatha Gidla‘sAnts 

among Elephants have recounted how the act of internal and international migration was inevitably 

linked with the beginning of dignified life. (Tumbe 2022, 208) The migration of Dalits from rural to 

urban has been able to change the thinking of Dalits, such as urban Mahars, who have thrown out 

pictures and images of Hindu deities from their homes, while rural Mahars have not discarded them but 

have only added those of the Buddha and Ambedkar. Another change has come to northern India, 

where Chamars have added pictures of the Indian Constitution and Sahab Kanshi Ram, along with 

other Hindu deities, in both rural and urban. Simultaneously, the Valmiki of UP and Punjab have been 

aware of the philosophy of Ambedkar, and they have added his pictures into their temples, darmshalas 

(rest houses), and homes along with those of Maharishi Valmiki and other Hindu deities (Srinivas 

1996,p. XXI). 

Dalits’ Participation in Public Policy Making: Caste is a Barrier  

Justice is a very important and sensitive issue because if you want to maintain peace in society then we 

should promote the administration of justice.  But Indian society is divided on the basis of religion, 

caste, culture etc. but the most influential factor is caste. As per the division of society a single 

institution cannot survive without the representation of caste‘s representatives.  That is why our 

constitution makers adopted the affirmative action to handle this divertive society they adopted the 

policy of reservation in the Legislature, Executive and judiciary with the help of reservation-these all 

institutions are working properly and represent all the sections of Indian society not only a single class 

or caste.  According to Harold Lasswell this policy is like ‗who gets what, when and how‘. 
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(Chakrabarti and Sanyal 2019, p.19) So that is why it should be clear about the objectives of public 

policy. Mahatma Gandhi‘s famous talisman recalling the face of poorest person during policy making 

would be the best way to represent all people interest. Other instructions are also very important for the 

public with regard to the policy making process in India which is provided by Indian constitution- the 

preamble of the constitution is providing to all citizens: Justice, social, economic and political; Liberty 

of thought, expression, belief, faith and worship; equality of status and opportunity; and to promote the 

fraternity among them. (ibid.) 

However,  Dalits‘ participation in public policy making is very little,  which has become a big 

challenge for them. In the participation of politics once again the reservations for MPs and MLAs had 

been granted by the 126th Amendment Bill which was passed in parliament. Reservation for members 

of SCs and STs, given for the past 70 years in Lok Sabha and State Assemblies which was ending on 

January 25, 2020. While the reservation for Anglo-Indians in the form of "nomination" is set to expire 

on January 25, 2020 as the 126
th

 Amendment does not extend the facility of reservation for the 

community. 

With the help of this reservation policy there are 84 members from the SC and 47 from the ST 

communities in Loksabha. In state assemblies across India there are 614 SC members and 554 ST 

members. But these members have a lot of problems such as they will be representative of Dalits but 

they are living under the umbrella of political parties. The researcher put here the example of Hathras 

Case where the 19-year-old Dalit woman was attacked on September 14, 2020 in the village of 

Hathras in the state of Uttar Pradesh and suffered multiple fractures, strangulation, paralysis and gashes 

in her tongue. She died two weeks later as a result of her injuries. In her statement she told the local 

police that she was dragged by her dupatta (a long scarf-like accessory) into the fields from where she 

had been cutting grass with her mother and brother and was raped and assaulted by four upper caste 

men. She was later found naked and bleeding in the fields by her family. The victim belonged to the 

Dalit sub-caste of Valmikis, otherwise known as Bhangis; a traditionally untouchable caste associated 

with cleaning toilets, sweeping and scavenging. The four accused men were from the upper caste group 

of Thakurs, who form the majority in that village, followed by another upper caste group of Brahmins. 

At the time of the assault there were only four Dalit households in the village, all belonging to 

Valmiki‘s caste and living within a half kilometer radius. These Dalit families own some small lands, 

cattle and depend on India‘s National Rural Guarantee Act, selling their cattle and underpaid cleaning 

jobs for their livelihood. The Thakurs possess political influence in the state and the Chief Minister of 

Uttar Pradesh Yogi Adityanath also belongs to the same caste. According to the NCRB   of (2019) 

Uttar Pradesh had the highest number of crimes against Dalits around 25.8% of the total cases in India 

with over 95% pendency rates for these crimes. The state also has the second highest number of rapes 
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of Dalit women. (Mondal, 2021, p.1) But not a single Valmiki‘s MP/MLA gave any type of statement 

regarding this case, who (MPs and MLAs) are /were be the part of Government. 

In Gulamgiri Phule described the hegemony of Brahmanical philosophy upon the society as he 

observed that the Brahmans who seemed often liberal and reformers grouped in organizations such as 

the Prathana Samaj, Brahma Samaj, Sarvajanik Sabha and congress. But in reality, according to him, 

that all these were working to establish so- called upper caste hegemony (Gail 1995, p.18) Gulamgiri 

which mainly focuses on caste. But the conditions have not changed till today. At present also Dalits 

are exploited with the help of various mechanisms: philosophically, theoretically and practically. An 

example of reservation policy is; firstly it was paralyzed philosophically by the narrative that   it makes 

a person week; it has been demising   theoretically as a narrative created by some scholars that it has 

become a means exploitation of Dalits by Dalits, and practically it has been shirking in the name of 

merit and performance. Even in the name of Privatization, Globalization, E-revolution reservation 

implications have been ignoring by hook and crook. 

Public Employees 

 

Simultaneously, Government sector in India has been shrinking, which is also against the reservation 

policy, as per international standards. Relative to population, public employment in India is only one-

tenth of that in Norway; only 15 per cent of that in Brazil and much less than a third of that in China 

(Figure 4.3) (Chandrasekhar, 2019) 
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But public sector is declining continuously or without reservation Dalits could not enter high rank posts 

such as Vice-Chancellor. In November 2017 Smt. Matadeen Anuragi of Sonipat (Haryana) demanded 

the information regarding the VCs‘ categories of Indian universities from UGC under the RTI act of 

2005. The reply of UGC came in 5 January 2018 in which the UGC mentioned that as per information 

available on AISHE portal for the year 2015-16 there are 496 Vice- Chancellors in total and out of 

which six are SC, six are ST and thirty-six are OBC. This is not an acceptable representation of Dalits, 

because remaining 448 Vice-Chancellors came from the so-called upper castes. Yogendra Yadav 

tweeted on this RTI‘s information that SC+ST+OBC =70% population of India but less than 10% of 

them are among the Vice-Chancellors (48 out of 496). He raised a question mark on the recruitment 

system of VCs- how social justice will be come in society? 

Even in the era of privatization at present there are 1014 universities in India out of which439 are State 

Universities, 126 are Deemed to be Universities, 54 are Central Universities and 395 are Private 

Universities. Even 375 Universities are registered under 12(B) sections out of which 259 are State 

Universities, 47 Deemed to be Universities, 54 Central Universities and 15 Private Universities. But in 

these private and Deemed Universities recruitment don‘t follow the reservation policy of Indian 

constitution.   

In 2021, total of 35 Supreme Court judges has been appointed since May 2014. 8 of these judges have 

superannuated. 27 are currently serving. Former CJI NV Ramana will be the only serving judge after 

April 23, 2021 who has not been appointed during the tenure of the current ruling establishment. Out of 

these 35 judges, there are three women judges, the highest so far, one Muslim, one Christian, one Parsi 

and one SC judge have been appointed. 

Now compare this to at least 9 appointees who belong to the Brahmin caste out of this 35. This 

constitutes around 26% of the appointees. 7 judges belong to Baniya/Vaishya caste from the Hindu 

religion constituting 20% of judges. 3 are Kayasthas constituting 8.5% judges. A simple calculation 

makes it abundantly clear that over 50% of the judges are belonged to so-called upper caste 

Hindus.(Saxena, 2021) So still Dalits have no a proper representation in the Indian Judiciary. 

The case of Justice C.S. Karnan of Madras High Court belonging to SC community has come to notice 

showing that even person of his stature is suffering victimization at the hands of his fellow judges 

belonging to higher castes. In the second case 17 district judges of Chattisgarh, all belonging to SC/ST 

were removed from service allegedly without valid reasons while they had 5 to10 years of service to go 

and were maturing for elevation as High Court judges.(National Commission For Scheduled Castes A 

Report On Reservation In Judiciary).Due to not a proper representation of Dalits in Judiciary, Dalits 

are/ were living without justice in India, some major cases which show that how so-called upper caste 
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culprits were released by the courts- on 11 July 1996, the Ranveer Sena, a privileged-caste, feudal 

militia, murdered twenty-one landless labourers in Bathani Tola village in the state of Bihar. In 2012, 

the Patna High Court acquitted all the accused. On 1 December 1997, the Ranveer Sena massacred 

fifty- eight Dalits in Laxmanpur Bathe village, also in Bihar. In April 2010, the trial court convicted all 

the twenty-six accused. It sentenced ten of them to life imprisonment and sixteen to death. In October 

2013, the Patna High Court suspended the conviction of all twenty-six accused, saying the prosecution 

had not produced any evidence to guarantee any punishment at all. (Roy, 2017, p. 125) 

Reservation: Caste is matter  

In June 2022, the United States Supreme Court barred universities like Harvard from using affirmative 

action policies in college admissions. The case, Students for Fair Admissions, Inc v President and 

Fellows of Harvard College, struck down more than 50 years of affirmative action policies in American 

higher education. The US Supreme Court first upheld affirmative action in 1978 in Regents of the 

University of California v Bakke, justifying these policies in the name of ―diversity‖. Bakke found that 

a university‘s only justification for affirmative action was that viewpoints from students of diverse 

racial backgrounds would enhance university life. Diversity has since spread from classrooms to 

boardrooms. ―Diversity, equity and inclusion‖ offices are ubiquitous in American corporations. 

The diversity justification makes affirmative action under American law starkly different from 

reservation under the Indian Constitution, which locates reservation firmly within a rights framework. 

Bakke rejected the argument that affirmative action is reparation for historical discrimination. It also 

prohibited universities from fixing quotas for different races. By contrast, while the Indian Constitution 

prohibits discrimination on grounds of race, caste, religion and sex, it also allows the state to pass laws 

benefitting women, children, socially and educationally backward classes, and SC and ST. It 

specifically permits reservation, including quotas. (Katju, 2023, p.8) 

On the issue of affirmative action, Manipur lost its peace in May 2023; the violence seems to have been 

a High Court directive on the demand for Meiteis to be granted ST status. The hill population, 

predominantly Naga and Kuki tribes, object to this demand. Later on, the issue was converted into an 

ethnic conflict between two communities: Meiteis and Kukis. More than 150 people have been killed, 

bodies mutilated, women raped, scores of villages razed to the ground, and more than 50,000 people 

have fled their homes to seek refuge in relief camps. The horrific incident happened in July 2023, when 

a video of two women from the Kukis community of Manipur being disrobed, paraded naked, groped, 

and gang raped by a mob went viral. It was a traumatized video, which did a daunt on India‘s image. 

Manipur is a matter of study, but the cause of this ethnic conflict was politics of affirmative action. 

(Aribam, 2023, p.9) 
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The issue of reservation has become a topic of debate among pro- and anti – reservation groups. The 

Indian society continues to be a caste-ridden society. Such a society is premised on inequality and 

discrimination.  For centuries those at the top of the caste hierarchy did not permit those at the lowest 

rungs the SCs, STs and other marginalized groups to own property enter institutions of learning or even 

are present in the public space. The situation has not changed much even today. The framers of the 

constitution promised that all citizens will be treated equally. The system of reservation was set up to 

provide justice and equality to those who never enjoyed them. (Pinto2008:76) Dalits were/ are facing a 

number of problems due to casteism. Reservation seems to be the one important solution of their 

problems.  

Currently, India has been implicating affirmative action on the basis of caste; as per the central 

government policy, there is a 15 percent reservation for SCs, 7.5 percent for STs, 27 percent for other 

backward castes, and 10 percent for touchable   as per the 103 amendments of the Indian constitution, it 

was accepted for economically weaker sections reservation. While this reservation is not just on the 

ground of economics because SCs, STs, and OBCs have been excluded from it, only those touchable 

would be counted as EWS, whose yearly income is less than six lakhs, with the limited property.  

Indirect Attacks on Reservation: Casteist minds 

The Centre in October 2021 recommended 31 candidates from private sector and public sector 

undertakings for appointment at senior and mid-level positions in various Union Ministries under the 

―lateral entry‖ programme on ―contract basis‖. The highest number of such appointments is six and 

they are sent to the Ministry of Finance. 

Reservation or caste-based quotas do not apply to these recruitments. As per norms the post of Joint 

Secretary, Director, and Deputy Secretary are drawn from officers belonging to the All-India Service 

‗Group A‘ service which includes the Indian Administrative Service (IAS), Indian Police Service (IPS) 

and Indian Revenue Service (IRS) among others. A Joint Secretary is the third highest ranking officer 

in the government. 

A press statement issued by the Department of Personnel and Training (DoP&T) said that it had 

requested the Union Public Service Commission (UPSC) ―to select suitable persons to join the 

Government at the level of Joint Secretary/ Director/ Deputy Secretary in various Ministries/ 

Departments of the Government of India on contract/deputation basis.‖ The request was made on 

December 12, 2020 and February 12, 2021. 

The UPSC launched online recruitment applications in February and March. ―In response, a total of 

295 applications for Joint Secretary, 1,247 applications for Director, and 489 applications for Deputy 
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Secretary Posts were received,‖ DOPT said. The UPSC shortlisted 231 candidates for the interview 

after sorting out the application forms that were received through online sources. The interviews were 

conducted from September 27-October 8, 2021, and 31 candidates were recommended. Even during 

this recruitment, the order of Government of India, Ministry of Personnel, Public Grievances and 

Pensions‘ Deportment of Personnel and Training‘s (DOPT) office of memorandum was ignored by the 

Government which was passed on 15 May 2018. As per this it has been brought to the notice of this 

Department by the Honorable National Commission for Scheduled Tribes that the Office Memorandum 

dated 24.09.1968 is old and the instructions laid down in the OM must be reiterated. It is, therefore, 

reiterated that in respect of appointments to Central Government posts and services there shall be 

reservation for SC, ST and OBC candidates in temporary appointments which are to last for 45 days or 

more (Office of Memorandum 15 May 2018). This type of policies have been responsible for the 

vulnerable conditions of Dalits and slums have been spreading in the smart cities of India.  

Conclusion  

Once Dr. B. R. Ambedkar said that Dalits don‘t have any especial demand from the Indian society, 

they have only one demand that they must be accepted as human being like others.  But caste has 

been an obstacle for Dalits to recognize as human beings, that is why there is need to talking about 

de-casteing with the de-colonizing. (Paswan, 2023,8)The Brahmanical caste system isn‘t accepting the 

concept of equality, as a child is beaten to death because he doesn‘t know his caste identity. Scholars 

have been suicidal because their mental health has been disturbed by caste-based narratives. Millions of 

Dalits have been living in urban slums because of the compulsion of casteing minds. Dalits have been 

facing caste-based humiliation in everyday life. While the SCST  [Prevention of Atrocities] Act, 1989, 

which has been the most effective safeguard for Dalits, was amended in 2015, which punished the 

casteist slurs and denied anticipatory bail to the accused, as per the amendment of 2015, some new acts 

were included in the act of atrocity, like the tonsuring of the head, the moustache, and similar 

acts.(Soren, 2021, pp.10-12) But all constitutional safeguards will be effective when we accept that 

casteism is the reality of Indian society. Caste is against the concepts of equality, liberty, and fraternity, 

which have been necessary for a strong foundation for a strong nation.   To   Dr. Ambedkar, social 

democracy meant a way of life which recognizes liberty, equality, and fraternity as the principles of 

life, which he called a trinity and said they could not be separated from each other. He felt, in economic 

and social life we continue to deny ―the principle of one man one value‖ He asked ―How long shall we 

continue to live this life of contradictions? How long shall we continue to deny equality in our social 

and economic life?‖ ―…If we continue to deny it for long, we will do so only by putting our political 

democracy in peril.‖ 
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Disorganized Reforms: A Social Perspective on Contemporary Casteism in India 

Sumedha Seth 

Abstract 

Despite the Shakespearean novelty of "What's in the name?", an Indian societal validity is evidently 

described via the name only, as if their individual dependence is based through this particular point of 

order. The deep-rooted casteism of India has a specific peculiarity, with variegated flavors of different 

permutations and combinations present in 3000 types of castes and almost 25000 sub-castes7 within the 

subcontinent. But the buck doesn't stop here! Because of these varieties, there are numerous hurdles 

within other aspects of humanitarian and societal norms, under the Aegises of health care and general 

lifespan of an individual within the community, employment opportunities, housing facilities causing 

slavery, lack of equal status due to discriminatory practices, and above all, subordination of a human 

being because of the factors that are beyond their own control. The repression and suppression of the 

lower castes from the hands of the higher castes is a long ill-fated praxis which occupies the above-

stated nomenclature till date. The research paper analyzes the basis of the caste politics within the 

Indian social fabric, perceivably omnipresent despite numerous government policies cogently devised 

for the betterment of all the citizens alike. The premise would majorly include access and benefit of 

education, basic Healthcare facilities, presence of the quoted system within urban and rural dwellings 

along with its repercussions upon the people within, employment settings and sanitation facilities 

available for the double marginalized communities using quantitative data and particular case studies. 

Based upon the same, the paper will try to provide the solutions to absolve the problems related to the 

same.  

Keywords: Social Mobility, Constitution, Social diversity, Double marginalization, Labor market, 

Casteism, Democracy, Social Exclusion. 

Introduction 

India is, essentially, a constitution-based governance system, following a democratic outlook not only 

towards governance model, but towards general life per se. Following the Westminster model8, India 

had many countries as its mentor during the process of Constitution making between 1946 to 1949, 

                                                           
7 The belief behind the caste system is that it divides Hindus into four main categories - Brahmins, Kshatriyas, Vaishyas 

and the Shudras. Many also believe that the groups originated from Brahma, the Hindu God of creation. But the most 

interesting fact is that these four varnas or categories have further disintegrated into various other jatis and prajatis, further 

deepening the roots of stringent casteism in India. 

8 The Westminster system is the basis of government in India, at the state, territory and federal level. It is based on the 

British model of responsible government. 
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when the Constitution was adopted on 29th of November, 1949. It is indeed a peculiar case of recurring 

idiosyncrasies, not just in terms of its length and volumes trying to cater to each of the country‘s varied 

diversity, but also in terms of its members. Congress (termed as Indian National Congress, INC, at the 

moment) was vastly considered as the ―Brahmin-Baniya party‖9, largely predominated by the Hindi-

speaking majority in its hierarchy had a Mahar (An Untouchable or Shudra as per the Manusmriti) 

devising a tool for the newly independent government to control all the sections and sectors of 

population, which is quite a humongous task for the picturesque landscape of varied castes, religions, 

languages and socio-economic groups amongst the others. This creator was none other than Dr. 

Babasaheb Bhim Rao Ambedkar. 

Dr. Bhimrao Ramji Ambedkar is one of the prominent figures in India's struggle for social justice and 

equality. He played a pivotal role in reshaping the socio-political landscape of the country. His 

ideology and actions aimed at improving the social status of backward castes have left an indelible 

mark on Indian history. Dr. Ambedkar's socio-political ideology has a special emphasis on the impact 

of the social status of backward castes, and assesses the enduring impact of his work in contemporary 

India. Being an erudite scholar, jurist, and social reformer, he dedicated his life to fighting against the 

oppressive caste system in India. His socio-political ideology revolved around the empowerment and 

social upliftment of the backward castes (also known as Scheduled Castes or Dalits).  

The phenomenon of casteism and its existence of a deeply rooted caste-system, which was initially 

created for the division of labor, but later turned India into a socially immobile society. A forward take 

on the existence of an Indian experience of racism has an intake constitutional construct of democracy, 

created by the Father of the constitution, Dr. B.R. Ambedkar, in governance to a simple classroom 

system, analyzing the contemporary social mobility ranking and the effect it has on the masses in 

general. 

Democracy and Caste Structure 

Etymologically, Democracy is derived from the Greek dēmokratía "the power to the people" which 

was coined from dêmos "people" and krátos "power". But modern democracy is different from the 

Greek form of Democracy because, even though there are multi-dimensional eminent aspects of 

democracy, these 2 basic principles can be classified as the most important ones i.e., Equality and 

Freedom. These principles are reflected, fundamentally, by all citizens being equal before the law, and 

having equal access to power, and freedom is secured by legitimized rights and liberties, which are 

                                                           
9 A basis of E.V. Ramasami‘s or Periyar‘s exit from the Indian National Congress is based on the dominance of North-

Indian, Hindi speaking and high-caste Hindu association in the hierarchy of party lines. This contributed further towards the 

Dravidian movement, further leading to the formation of DMK. 
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generally protected by the constitution. These democratic principles have also been considered 

important for implementation and theorization in education. One of the pioneering believers and 

propagators of the same is John Dewey, an American educationist and philosopher who is also believed 

to be one of the theorists and mentor who influenced Dr. Ambedkar into the life of civic 

responsibilities: 

―Democracy is not just a form of governance, but a way of life‖. 

A deeper introspection of this viewpoint must focus on the freedom to act as the only means of self-

realization available to an individual. Thus, Dewey talks about variety of the strands of people in the 

society which vary the social hierarchical structure, values that a society expects from its citizenry and 

the education. 

Similarly, Ambedkar also implies his principle of democracy on the premises that, ―democracy is not 

merely a form of government. It is primarily a mode of associated living, of conjoint communicated 

experience. It is essentially an attitude of respect and reverence towards fellowmen.‖ Democracy is a 

powerful tool for the citizens, especially the ones in making, reasonably arguing for its constructive 

paradigm marching towards a better lifestyle and not just a usage for a fashionable fad of acceptance. 

Thus, internalization of democracy must be done in a rightful manner, especially not just for realization 

of the rights, but also for sharing the palanquins of responsibilities as equals and equitables. 

Paradox of Democratic Existence 

The understanding of democracy, as implied by Ambedkar, doesn‘t seem to be applicable within either 

the societal framework at large or within the superficial setup of the political standards. Here, it can be 

further implicated that the political setup diminishes the effect of various measures like, for instance, 

the affirmative actions taken in the name of reforms. Like, for instance, the most debated 1979 Mandal 

Commission was made to define the core structure for application of reservation to the Other Backward 

Classes, under Article 340 of the Constitution of India, which did not exist in a formal way in the then 

time-space continuum. Before this nomenclature was introduced, there existed only the Scheduled 

Castes and Tribes, identified by the Constitution from and within the colloquial language, sometimes 

modified and Indianized by Mahatma Gandhi in the name of “Harijans”10, but it was more of a 

superficial and abstract modification done to the old, decaying and pest-infested architecture of the 

casteism. Further, the action, which was taken in the right direction, was an arrow taken out of the 

―power politics quiver‖, and thus, actually did not reach out to the well-deserving masses but was 

                                                           
10 In order to unite the Indian forces, Mahatma Gandhi gave different terminologies to ―humanize‖ the existence of both the 

caste system as well as the deprived sections of the society. This was one of the ideological and experiential rifts that drifted 

Dr. Ambedkar and Gandhiji apart. 
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successful in dividing the masses within the range of fear of loss of jobs and other amenities. A well 

explained example of the same can be demonstrated by self-immolation of college students in order to 

express their fretfulness over the ―reforms‖. Also, in other words, it provided a new way to define ―the 

vote bank politics‖, for both the deprived parties, ―the Suvarnas‖ and the ―Harijans‖.  

Here are a few more areas of deprivation wherein reforms were constituted, but in vain, and leading to 

further deliration of the situations: 

 EMPLOYMENT 

This can be proven by a recent survey conducted by Thorat, Madheswaran and Vani (2023) delving 

within the economic theories surrounding caste-based discrimination, emerging with shocking inter-

caste employment, wages and accessibility of choices data. Analyzing a few instances from the 

sources, it emerges that the wage earning of the SC regular salaried workers is lower than the higher 

castes workers. This affects the consumption expenditure of the SC regular salaried workers. The 

consumption expenditure of the SC is ₹1,674 which is lower than Rs. 1,952 for the Other Backward 

Classes (OBC) and Rs. 2,712 for the higher castes, while the all-India average is Rs. 2,017. The 

consumption expenditure of the SC is 61% of the higher castes and 85% of the OBC. 

There are around 10 schemes/loans that are provided by the National Backward Classes Finance and 

Development Corporation (NBCFDC) which enable the people belonging to the OBC section of the 

society. But the need of the hour, for the government, is to use the resources and intellect to narrow 

down the gap within the social format. 

 THE URBAN-RURAL DIVIDE 

Another example is starkly visible as part of the urban-rural divide, wherein the Scheduled Castes and 

Tribes are often overrepresented in rural areas, where socio-economic and infrastructural disparities are 

more pronounced. For example, Land Rights and means to Livelihood in forest areas. Land rights and 

access to natural resources are critical for Scheduled Tribe communities. The Forest Rights Act of 2006 

aimed at addressing historical injustices and securing land and resource rights for tribal communities. 

This has a deep historical background reaching within the roots of colonialism as well, wherein they 

required to keep the local tribes in the outer circuits of the forests to improve their own profit, on the 

expense of the tribes‘ losses. Similarly, modernity has been reflected often in the concept of adoption 

of Westernization in an agriculture-based economy and after the adoption of LPG policy, the 

government has taken a back-seat, paving way for the laissez faire economy, exploiting the tribes and 

forest-based communities as per their own whims and fancies.  



 

 143 

Even when there is a huge problem of alienation and tardiness in agro-based economy majorly due to 

casteism, the ST Welfare Grant accounts for around 83% fund cut from 2022-23 budget to 2023-24 

budget. Skill development training like Nai Manzil, USTAD got a Budget of mere ₹10 lakh, the same 

was ₹235 crore and ₹7 crore last year. The Budget for research schemes for minorities too has been 

slashed to ₹20 crore from ₹41 crore last year. So, based on this analysis, can we compare the modern 

day, democratically elected government to the colonial powers, impersonating a racism in the form of 

casteism? 

 HEALTHCARE 

Access to healthcare has been a concern for marginalized communities in India. From 1947 to 2020, 

efforts have been made to improve healthcare access, including the establishment of primary health 

centers and the National Health Mission. However, disparities in healthcare outcomes, infant mortality 

rates, and life expectancy persist between SC, ST, and general population groups. These disparities are 

attributed to factors like lower socio-economic status and limited access to healthcare facilities in tribal 

and rural areas. The infant mortality rate (IMR) has decreased significantly in India over the years due 

to improvements in healthcare and sanitation. SCs and STs, however, continue to experience higher 

IMRs compared to the general population. This disparity is due to a combination of factors, including 

poverty, limited access to quality healthcare, and malnutrition. If we examine the data regionally within 

the country, more tribal women are risking their lives during menses as well as childbirth, as more than 

60% of the women are anaemic as they eat the last and the least, despite innumerate health care 

schemes launched for the women and the young ones both by the central as well as the state 

governments. Anganwadi were launched for this premises only, only to experience a huge failure. 

With India falling in the Global Hunger Index from 55
th

 position in 2014 to 111
th

 in 2023, shamingly 

out of 125 countries. India is one of the nations having, currently, the youngest population in the world. 

The above said data indicates a huge gap in the nourishment and growth ideals that are comparable all 

across the world. The double marginalized for the poor Dalit Scheduled Castes and Tribes mark the 

identity for the government as yet another milestone of promises for their next election narratives and 

propaganda to be fulfilled later. 

 EDUCATION 

In another comparative aspect, Jyotiba Phule and Savitribai Phule, prominent social reformists, fairly 

believed that education was the sole means to empower marginalized communities. Dr. Ambedkar, 

advocating ―Educate-Organize-Agitate‖11, emphasized education for the emancipation of women, 

                                                           
11 As part of ―representational politics‖, Ambedkar theorized a way in which lower castes could mobilize, organize, and 

demand an equal seat at the table of citizenship. In fact, he called to the oppressed to ―educate, agitate, and organize‖, and 
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minorities and Dalits. Thus, it can be comfortably said that educational attainment has improved for 

SCs and STs, with various affirmative action policies aimed at increasing access to education. 

However, disparities still exist, particularly in terms of access to quality education. The Right to 

Education Act (RTE, 2005) has been instrumental in expanding access to elementary education for 

marginalized communities, including SCs and STs. Article 21(A), Sarva Shiksha Abhiyaan and other 

programs have ensured admission and access to the educational institutions, both at the primary as well 

as higher education level but, as proposed earlier, the destination is still not tractable. Dalit lives are 

constantly lost or retracted from the spectacle of public domain, in the retrospect of humiliation, refusal 

of acceptance, ridicule, difficulty in reaching the same standard line of competence, because after all, 

meritocracy is also based on the utopian fallacy of equality, which does not exist. 

Inference 

Analyzing the numbers of SC (Scheduled Caste) and ST (Scheduled Tribe) populations in various 

fields and their socio-economic indicators from 1947 to 2020 in India is a complex task that requires 

access to extensive data sources. In analyzing these trends and issues, it's important to recognize that 

progress has been made in improving the socio-economic conditions of SC and ST communities, but 

disparities persist. Government policies, affirmative action measures, and civil society initiatives have 

played a significant role in addressing these disparities. To get precise data and conduct an in-depth 

analysis for a specific period, consulting government reports, academic research, and relevant 

databases is essential. 

Addressing the disorganized nature of government reforms to amend casteism in India requires a more 

coordinated and comprehensive approach. This would involve streamlining policies, improving 

implementation, and promoting social cohesion and equitable opportunities for all citizens, irrespective 

of their caste or background. It thus, calls for a dire need to change the socio-political fabric and start 

with the basic standards of substitution. It has to start with the basic life format. 

With the evolution of time, the modern idea of formal education has also evolved, from gurukul system 

to modern day school with the shift in the perspectives and ways of defining it. Aims of education have 

also gone a paradigmatic change. From the sectarian gurukul systems, where education was imparted 

according to the caste of the students rather than the capacities they have, we have moved to a system 

of education which is based on the constitutional values of equality, liberty and justice. The modern 

Indian education has been conceptualized as one benefiting the socio-cultural, political, economic 

                                                                                                                                                                                                       
thereby wage a battle for freedom and reclamation of human personality. It can be inferred from this approach, especially, 

that Ambedkarite approach is comparable to that of the Marxist approach, wherein Marx also calls to the Proletariats to 

wage an attack to overturn the Bourgeoise and follow their own lead of a new dawn, a new spring of a new age of 

Proletariats. 
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make-up of the country. India being a democracy, it is emphasized that the process of education gives 

an opportunity to all to participate and learn for lives. Thus, it is a high time to include some basic 

pragmatic changes within our day-to-day lives and a basic humanitarian curriculum can be 

implemented to generate equity, instead of equality. It can pertain to basic equitable assignment of 

resources, encountering poverty as the basis of need rather than any other factor. This will help dignify 

the person, rationalize the allocation of resources and create a unified debacle for everyone. 

Now, this reciprocal relationship between democracy and education, aims and objectives of democratic 

education, the dynamics of inter-personal relations and the principle underlying the practices and 

programs of a school in a democracy have been captured in this research.  

1. Respect for the Dignity of Individuals 

2. Freedom and Discipline 

3. Equality and Equity 

4. Sharing and Responsibility, 

And thus, they have been discussed as the 4 pillars of the structure of democratic education and its 

strength. 
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Ambedkar: A Forgotten Feminist 

Vishnu Shankar Tiwari 

 

Abstract 

Dr. Bhimrao Ambedkar is identified as a pioneer who gave shape to the foundation of modern india. 

He continues to be the voice of unheard masses. Not only in india but all over the world his ideas and 

work get recognition. Over the years scholars and academicians analysed Ambedkar's work and life 

from many perspectives varied from economics, politics, social and philoshophy. This paper attempts 

to understand Ambedkar's ideology and through feminist perspective and his contribution towards the 

rise of dalit feminism and holistic feminist movement. In the contemporary times india is confronting 

with diverse women's related issues like abortion rights, inheritance rights, Poltical participation, 

mensuration leave policy, marital rape and social and legal security to sex workers. So it becomes more 

crucial to look towards the father of Indian constitution and his ideas and work regarding this important 

questions. 

 

Introduction 

During 19th and 20th century india witnessed the rise of many poltical and social thinkers but Dr 

Ambedkar was distinct personality among all because he consistently argued that poltical had to start 

with social reform. His conviction regarding the primacy of social reform in all poltical transformative 

indicates why he was an ginormous leader and intuitive feminist. 

 

When women‘s issues were being marginalized as a secondary to the national freedom struggle 

struggle. It was a popular notion that independence to all Indians as a whole would eventually put an 

end to all women's problems. On the other hand, Ambedkar positioned women at the forefront of 

change within the Indian society, underscoring that women's liberation will liberate all Indians. To that 

effect, he wrote extensively on women's oppression and set up newspapers like "Mook Nayak" and 

"Bahishkrit Bharat‖ with sections that exclusively covered women 

centric issues. 

 

Thus, while rightly venerated as the great icon of dalit liberation, he was also strongly and intuitively 

feminist in his thinking. But, his profound feminism has received surprisingly little attention. It 

deserves to be widely recognized as central to his humane and enlightened perspective because his 

feminism is both radical and inspiring. 
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Areas of work 

Ambedkar in his almost 40 years of career as social reformer, statesperson, Indian lawmaker worked 

extensively for the women's cause. In this years he analysed various women's  related issues from 

enforced widowhood, forced girl marriage, prostitution, maternity leave for women working in 

factories, vote to right for women property right and right to divorce. 

 

Caste hirerarchies and women's subjection 

Dr. B.R Ambedkar emerged as an unwavering critic of the caste system within hindu society. However, 

it is evident during his formative years, he recognized the imperative linkeage between the eradication 

of the caste system and multifaceted issue of sexuality. 

 

Ambedkar discerned the gendered dynamics of caste system and how sexual regulations reproduced 

caste relations. Dr. Ambedkar points out that shashtras, caste and endogamy are the important pillars of 

patriarchy in hindu society. 

 

Scriptures of disempowerment: Hindu texts and the erosion of women's status 

In his seminal 1951 article titled 'The Rise and Fall of the Hindu Women: Who Was Responsible for 

It?' He outlines the ideological, institutional and juridicial foundations of caste. Dr. Ambedkar 

conducted a comphrensive analysis of the declining status of women within hindu society over the 

course of centuries. His focused critique honed in on the hindu scriptures, particularly the Manusmriti, 

which he identified as a key source for the degradation of women's social status. 

According to Dr. Ambedkar the women in pre-manu days enjoyed respectable 

status along with men in matters of education, divorce, remmariage and economic independence. The 

deterioriation in status of women in the society began with the imposition of severe restrictions on them 

under the influence of Manusmriti. 

 

Manu held a very low opinion about women. According to Manusmriti, women are not to be trusted for 

it is in their nature to seduce men. A wife could be subjected to corporal punishment by her husband 

reducing her status to that of a slave. Like shudras, a women was forbidden by manu to study Vedas. In 

'The Triumph of Brahminism' Ambedkar maintained that in Manusmriti "A wife  was reduced to the 

level of a slave in the matter of property.......In othermatters woman was reduced by Manu to the same 

position as the shudra" 

 

Roots of oppression: Caste system and that patriarchy connection 
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Dr. Ambedkar observed that structural reproduction of caste occurs in a systematic alliance of unfair 

gender norms and sexual violence  operates through a complete control over the being body of the 

woman, reducing her to a sub-human category. One can outline the caste- gender system as abirth 

related graded hierarchical structure of purity pollution and division of labour manifested in distinct 

ritual status and style of life. Intercaste marriage: A Dual path to Women's Liberation and Caste 

Annihilation"Where society is already well knit by other ties, marriage is an ordinary incident of life. 

But where society is cut asunder, marriage as a binding force becomes a matter of urgent necessity. The 

real remedy for breaking caste is inter-marriage. Nothing else wil serve as the solvent of caste." (B.R 

Ambedkar, The Annihilation of caste, in BAWS,vol. 1, 67)Caste ideologies never allow intermarriage. 

Such unions are considered to be against "nature". The issue of inter-caste marriage raises the 

possibility that men and women of different castes might desire each other. Inter-caste marriage are to 

take place as acts of choice. 

 

Ambedkar envisioned that by breaking the association of women with reproduction of caste 

community, intercaste marriage would annihilate caste distinctions. We can appreciate Dr. Ambedkar 

for the strategic significance of keeping intercaste marriage as Hindu marriage when we recognize that 

intercaste marriage asserted the sanctity of marriage as a social form, butrecalibrated the relationship 

between caste and gender from within theinstitution of marriage. Intercaste marriage would annihilate 

caste by rewriting the sexual contract. 

 

Championing Women's labour Rights: Dr. Ambedkar's Advocacy and Impact 

 

Ambedkar also worked to ensure that women were protected under labour laws. He was instrumental in 

reducing the number of working hours and improving working conditions. In 1928, as a member of the 

Legislative council of Bombay, he supported a Bill granting paid maternity leave for women working 

in factories. He believed that if the employer was benefiting off of women's labour, they should also, in 

part, be supporting women when they are on their maternity leave. The other half, he believed, should 

be paid by the government as it was in the interest of the nation. 

 

He also drafted the Mines Maternity Benefit Act which asked for equal representation for equal wages 

and equal representation of women on the welfare fund for the coal mine workers, and emphasized 

equal citizenship and Women's rights to economic development as crucial for Women's rights in India. 

Between 1942 and 1946 he passed progressive legislation for women that dealt with equal wages for 

equal work, casual and privilege leave, compensation in cases of injury and pension. 
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Dr. Ambedkar’s perspective on commercial sex work 

 

On 16 june, 1936, Dr. B.R Ambedkar visited Kamathipura, widely recognized as Bombay's red light 

district and a focal point for women engaged in commercial sex work, a significant proportion of whom 

belonged to dalit community. During this visit Ambedkar gave a famous speech in Kamathipra to 

women who engaged in commercial and ritualised female sex work: Vaghyas, Devadasis, jogtinis and 

Aradhis. Here, we need to first briefly investigate what instigates the involvement of Dalit Women in 

"Ritualised" sex work. Extremely poor and vulnerable Dalit castes have been "Traditionally‖ required 

to provide their young women and even their very young daughters for the sexual gratification of their 

higher caste landlord- employers. These Dalit castes are often bonded agricultural labourers. 

 

But return to What ambedkar did say in his speech? According to the Times of India of 17 june 1936 

Ambedkar said: "But I insist that if you want to be with the rest of us, you must give up your 

disgraceful life. The Mahar women of kamatipura are a shame to the community....There are only two 

ways open to you: either you remain where you are and continue to be despised and shunned, or you 

give up your disgraceful profession and come with us. You will ask me how to make your living. I am 

not going to tell you that. There are hundreds of ways of doing it. But I insist that you give up this 

degraded 

life. You marry and settle down to normal domestic life as women of other classes do and do not live 

under conditions which inevitabley drag you into prostitution." 

 

The speech hold significance when analyzed from two crucial perspectives: 

 

1. Ambedkar addressed the patriarchal elements within the Dalit community. Once we recognise the 

collusion of Dalit men in the sexual trafficking of their female kin as the unspoken backdrop to 

Ambedkar's speech, we see how Ambedkar challenges these Dalit women to stand up for their own 

interests, rather than the interests of 

their male kin. 

 

2. He asks women to be independent on their own and quit prostitution altogether. His challenge is 

uncompromising- he tells the women very plainly, almost harshly, that he will not help them to find 

other source of income. They must do this themselves and give up their ―disgraceful‖ sex work in 

Kamathipura for their own sake. 



 

 151 

 

A Landmark Struggle: The Hindu Code Bill and Dr. Ambedkar's final battle for Women's rights 

 

Dr. B.R Ambedkar, India's inaugural Law minister, embarked on strategic mission to employ 

legislation as a formidable instrument for instigating social reform within the Caste based society. 

Central to his vision was the Hindu code Bill, a pivotal measure, Ambedkar meticulously selected the 

Hindu code Bill to launch an assault on the deep seated patriarchal structures within society. He 

foresaw that the Hindu code Bill pave the way of Women's  emancipation in India. 

 

One may remember that he considered his work on the Hindu Code Bill to be as important his 

participation in the formulation of the Indian constitution. 

 

The Hindu Code Bill codified laws around seven different matters all of which had a direct relation 

with Women's autonomy, independence, and rights. It codified the laws relating to the rights of 

property of deceased Hindu who died without making a vil irespective of gender. It altered the form of 

order of succession to the property of the diseased dying intestate. And further. it dealt with the laws of 

marriage, divorce, maintenance, adoption,guardianship and minority. The Hindu code Bill recognized 

the idea of "Civil marriages too along with the pre-existing "sacramental marriages. It also dispensed 

the condition of mentioning the identitv of castes and sub castes. Hence, the intercaste marriages were 

re-iterated to be legally valid. Caste as a determining principle was abolished in matters of marriage 

and adoption. 

 

With regards to the question of inheritance the bill gave the same rank to the widow, 

daughter, widow of pre deceased son as it was given to the son. Along with this, the daughter was also 

given a share in the father's property. 

 

Backlash against the Hindu Code Bill 

The Bill threatened the brahmanical status quo which derived it's strength from the caste system – a 

brutal, hierarchical and rigid social code of conduct. Various sections including the Hindu Mahasabha, 

religious leaders and poltical parties such as Congress members opposed the bill. The president 

threatened to stall the bill, the Hindus sadhus laid siege to parliament, and business houses and 

landowners warned a withdrawal of support in elections. 

 

Ambedkar's Resignation: A Rebellion Act For Women's  Rights 
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Dr. Ambedkar engaged in strenuous efforts to enact the Hindu Code Bill, yet ultimately found himself 

compelled to tender his resignation as the Law Minister. The resignation of Ambedkar was a rebellious 

protest for the rights of women. This can be revisited by looking at what Ambedkar said as he resigned 

when the Bill was not passed by caste supremacists. He wrote, "To leave inequality between class and 

class, between sex and sex which is the soul of Hindu society untouched and to go on passing 

legislation relating to economic problems is to make a farce of our constitution and to build a palace on 

dung heap. This is the significance I attached to the Hindu Code." 

 

Ambedkar's Influence on The Emergence Of Dalit Feminist Movement 

The 1930s saw the organization of independent meetings and conferences by dalit women in the 

Ambedkarite movement. This was an obvious consequence of Ambedkar's practice of organizing a 

women's conference along with every general meeting and sabha that he called. In these 'parishads' of 

1930s, dalit women delegates passed resolutions against child marriage, enforced widowhood and 

dowry; critiquing these practices as brahmanical. Women's participation in the Mahad Satyagraha. 

Women's participation in the Ambedkarite movement must be read in the context of the fact that in 

Ambedkar's theory of caste there is also a theory of origins of Subordination of women and that he saw 

the two issues as intrinsically linked. 

 

Ambedkar's concept of mobilizing Women's engagement became a source of inspiration for subsequent 

generations of Dalit feminists. The emergence of Dalit feminist voices from mid-1980s drew attention 

to caste identities, which had hitherto been assumed as 

transcendable for the larger sisterhood among women. Young dalit feminists in Mumbai formed the 

Mahila sansad, and by the mid 1990s, Samavadini – Dalit stree manch, a forum of the Dalit Feminist 

literary movement had emerged. 

 

The assertion of autonomous Dalit women's organizations at both the regional and National levels 

threw up several cruicial theoretical and poltical challenges, questioning both the Brahminism of the 

women's movement and the patriarchal practices of dalit politics. 

 

The Dalit bahujan feminist politics and writings, which were made visible in the 'new' discourses on 

caste and gender in the poltical contexts of the 1980s and 1990s. 

Ambedkar's work, opening up to multiple readings- including those of Dalit feminists -exceeds his 

authorial intentions. Feminists like Sharmila Rege, Anupama Rao, Gail 

Omvedt and Kalpana Kannabiran – working on the arguments of Dalit feminist movement (since the 

1990s) have given Ambedkar's articulations a different spin. They have 
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reclaimed Ambedkar to read Caste- gender interfaces. 

 

Concluding Remarks 

"I measure the progress of a community by the degree of progress which women have 

achieved."(Ambedkar) 

Upon revisiting the life and work of Dr. Ambedkar from his early years as a student to the end of his 

life, it becomes evident that his unwavering commitment to addressing women's issues was profoundly 

significant. Dr. ambedkar has analyzed the manner in which gender relations are artificially constructed 

under Hindu social order which not only moulds attitude of Hindus towards their women but also 

conditions women to confirm to a stereotype feminine behavior. 

 

In the contemporary context, approximately 75 years since india gained independence, it remains 

evident that Indian women continue to grapple with significant challenges in their pursuit of 

fundamental political, economic, and social rights. Ambedkar had envisioned a society free from the 

shackles of caste distinctions, marked by egalitarianism, and characterized by equal rights for women, 

akin to those enjoyed by men. However, the realization of this vision, which could be termed as the 

"Ambedkarian dream of India" necessitates a substantial and protracted journey, one that India has yet 

to traverse entirely. Dr. Ambedkar's legacy serves as a source of inspiration and guidance in this 

prolonged struggle for the liberation of Indian women from the chains of patriarchy. 
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Dr.Bhimrao Ambedkar on Castes in India  

Shilpa                                                                                                        

 

Abstract 

       Dr BR Ambedkar is one of the leading progressive, liberal thinkers of India whose contribution to 

making of Indian constitution and was a powerful critic of the Hindu caste system. Ambedkar is among 

the foremost leader of the Dalits in India who played a critical role on raising Dalit conciseness. 

Babasahab was of the opinion that Hindu society based on casteism leads to exploitation and stagnation 

of inequality .He organised the castes considered untouchable among Hindus and fought for their 

representation in governance and politics and promoted their education according to Dr. Bhimrao 

Ambedkar, ―National spirit cannot develop without social reform‖. 

Keywords: Indian constitution, caste system , exploitation, representation, social reforms  

Introduction: 

           Dr Bhimrao Ambedkar was a modern political thinker. who is remembered as the messiah of 

Dalits and the main architect of the Indian constitution. According to B.R Ambedkar ,caste system of 

graded inequality is still prevailing in Indian society. He views on caste system in the context of India 

and his efforts to eradicate caste system. Ambedkar saw the caste system as an unequal mode of 

organisation of social relations, with the pure and impure at either extreme. Ambedkar become a stand 

anti-oppression advocate for Dalits through his politics and writing. Ambedkar played a pivotal role in 

the movement for Indian Independence. After the fact, he headed the committee that drafted the Indian 

constitution and served as India‘s first minister of law and justice. 

Origin of the Word Castes: 

         The origin of the word caste is believed to be from the Sanskrit word ‗Jan ‗, which can be derived 

from species birth or distinction. The word caste comes from the Portuguese word castes, meaning 

‗pure‘. This portuguese word expresses one of the most Central values of Indian society, the idea of 

ritual purity. 

Defination of Caste: 

 According to Majumder and Madan, ―caste is closed class‖. 

 According to Kule,― when class is completely based on heredity then we call it a caste‖. 
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Dr. Ambedkar’s  Views on Castes: 

          In India cast system consist of two different concept that is Verna and jati, the real concept of 

Verna has almost disappeared in the present context and has changed into jati. Ambedkar noted that the 

ancient Hindu society was composed of classes- The Brahmans , The kshatriya, the vaishyas and the 

shudras that became self – closed unites called caste through the practice of endogamy. 

 

Special attention has to be paid to the fact that initially it was essential with the class division that a 

person could change his Varna on the basis of efficiency and hence the variability of work of 

individuals was acceptable to the varnas.Dr. Ambedkar made great efforts to free the lower castes from 

in human life and to provide them human dignity. 

The main points of which are as follows:- 

1) A harsh attack on the cast system and traditional laws of Hindu society:- 

             Buddhism,Sikhism, Kabirpanthi,Brahmasamaj, Aryasamaj, Swami Vivekanand and Mahatma 

Gandhi all of them in their own ways promoted the abolition of the caste system. But known of them 
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made as harsh an attack on the caste system and the traditional structure of Hindu society as Dr 

Ambedkar has done most of the people before Dr. Ambedkar wanted to maintain the Varna system or 

caste system,they wanted to maintain only the upper caste system. The opposition to the cast egoism of 

castes and the feeling of inferiority among different caste is also only a soft opposition. Dr. Ambedkar 

said that the Hindu plan of social structure based on four varnas has not given birth to the caste system, 

which is an inhuman and extreme form of inequality, hence the problems of caste cannot be solved by 

any small solution. So there is a need for a revolutionary social condition and that revolutionary social 

condition can only be the complete acceptance of the caste system. 

2) Emphasis on improvement in life and attitude of axioms:- 

         Dr. Ambedkar knew that the untouchables class itself was responsible for the present condition of 

the untouchable. Therefore, he emphasized that the wicked should give up their bad habits and sense of 

integrity and led a life integral to self-respect. He emphasized in his writings and speeches that one 

should give up the spirit of freedom to move towards a better life and desire a life with freedom, 

harmony and romantic life and his recommendations for this were – 

1. Untouchables should get organized, 

2. Get educated, 

3. Fight against atrocities. 

3) Pursuit of social justice:- 

         Social justice is the principle that demands the elimination of injustice inherent in the social 

system. Its scope of consideration is much wider than legal justice. The question of legal justice arises 

where one party causes harm to another. For such a situation, some rules or principles are prevalent in 

the society, and using these rules, it is the job of the courts to do justice according to the prescribed 

procedure. But social justice is a complex problem. The principle of social justice demands that the 

dignity of every human being should be accepted in social life; whether a person is considered big or 

small or high or low on the basis of man or woman, white or black, or on the basis of caste, religion, 

region etc. Opportunities for education and progress should be equally accessible to all; and everyone 

should be able to use and consume literature, art, culture and technical means together as human 

beings.Dr. Ambedkar worked to fulfill the goal of social justice by deeply analyzing the caste system 

prevalent in India and by showing the way to liberate the classes suffering from it. The basic mantra of 

this goal is the principle of equality, which he has expressed very effectively. Initially, Dr. Ambedkar 

tried to express his social philosophy in the form of three principles which are as follows –1)Liberty, 2) 
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Equality, 3) Fraternity ;Later, in their place, he considered three principles related to Buddhism 

important.1) Understanding, 2) Compassion, 3) Equality. 

4) Principal of Equality: 

         Dr. Ambedkar believed that the principle of equality cannot be fully realized by merely 

establishing political equality and equality before law among human beings. Unless socio-economic 

equality is established among them, their common life will remain incomplete. Presented the draft of 

the Indian Constitution. While doing so, he had said in the Constituent Assembly that by adopting this 

Constitution, we are going to enter into a world of contradictions. Due to this, we will get equality in 

political life but inequality will remain in social and economic life.In the field of politics, we will 

recognize the principle of ‗one person, one vote, one value‘ but our social and economic structure will 

not change in such a way that the principle of ‗one person, one value‘ can be made meaningful.  

5) Emancipation of the untouchables: 

        Dr. Ambedkar realized that some saints, Mahatmas and social reformers of the upper castes were 

sympathetic towards the Dalit classes and accepted their equality but they were not able to make any 

concrete contribution in this direction for their upliftment. Dr. Ambedkar put forward the idea that only 

the untouchables can provide leadership to the untouchables. In other words, Dr. Ambedkar believed in 

the self-improvement of the Dalit class. He inspired people to rise above their inferiority complex. He 

believed that there was no lack of ability among them. These people could get general and technical 

education and go to specialized cities and take up new professions which would help them in achieving 

their traditional status. Prejudice will slow down automatically. In order to bring about a change in the 

Hindu social system, Dr. Ambedkar presented a plan for the complete abolition of the caste system, 

because the Hindu caste system was imprinted with religion. Therefore he laid emphasis on the reform 

of religion. He suggested to establish true religion in place of formal religion; Proposed to recognize 

religion based on principles instead of religion based on rules. Dr. Ambedkar was of the opinion that 

after the caste system, a new social system will have to be created to complete the work of the old 

castes. According to Bhimrao Ambedkar, unless we change our social system, any progress will be 

futile. 

6) Dr.Ambedkar’s Annihilation of Caste: 

      Dr.Ambedkar's speeches are documents of the history and development of Indian social thought. 

The article read on 'Caste System in India: Structure, Origin and Development' in the seminar 

organized in New York at Columbia University on 9 May 1916 and the speech titled Eradication of 

Caste System prepared by him for the annual conference of Lahore Jaat Pat Todak Mandal 1936, 
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historical importance. In the article 'Caste System Structure, Origin and Development in India', 

Ambedkar says that the problem of caste is a huge problem in theory and in practice. He holds India‘s 

law maker Manu responsible for the origin of the caste system. In his words, ―Manu did not create the 

law of caste, nor could he have done so. The caste system existed before Manu. He was its nurturer, so 

he gave it the form of a philosophy… He gave the form of a code to the prevalent caste system and 

propagated the caste religion.‖  

 

 

7) Anti-caste system: 

Dr. Bhimrao Ambedkar strongly opposed traditional religion. He himself lit the Holi of Manusmriti 

competition on 29 September 1927 and encouraged others to do the same. Due to this action, Gandhiji 

was also forced to say that ‗Ambedkar is a challenge to Hindu religion.‘ Babasaheb was not against 

Hindu religion, the center of his anger was the person who gave such a wrong interpretation of the 

religion which caused the Hindus to One class gets the monopoly to insult the other class. At the last 

stage of his life, he took initiation into Buddhism, which nurtures general humanism, compassion and 

kindness. In his two works ‗Annihilation of Casteism‘ and ‗What did Gandhi and Congress do for the 

untouchables‘, caste based countries have been exposed and urged to eliminate them. In his book What 

Did Gandhi and Congress Do for Untouchables, he has thrown light on many countries in detail. 

1. Casteism led to the destruction of Hindus which is the reason for their degradation. 

2. Organization of Hindu caste on the basis of four varnas is possible, because it promotes exploitation. 

3. Such an organization of Hindu society is harmful because it hurts their morale by depriving them of 

the basis of education and armed training. 
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4. The principles of freedom, equality and motherhood have no place in a society based on casteism. 

8) Dr. Ambedkar criticism of Chaturvanya: 

         Indian social system is organized on the basis of four varnas. These four varnas were - Brahmin, 

Kshatriya, Vaishya and Shudra. Ambedkar is a strong critic of the Chaturvaranya system. There is no 

provision to protect the interests of Shudras in this division. Even attainment of knowledge was not 

provided for Shudras. Education and self-defense are indispensable for every person, Shudras made his 

life's goal to protect and serve. Dr. Ambedkar says that the Varna of a person should be determined on 

the basis of the work and not on the basis of his birth. Because it blocks the path of Varna change and 

works to make every person narrow, as a result of which he takes the form of castes. 

Conclusion: 

      Considering various aspects of Dr. Ambedkar's life, we come to the conclusion that Dr. Ambedkar 

was one of the great men of the land of India who played an important role in building the destiny of 

independent India. He is considered to be full of qualities like the messiah of the Dalit class, 

spokesperson for human rights, political acumen, and effective personality. He has done major work 

for the welfare of his people by freeing the country from foreign clutches through his policies and 

programs. Dr. Ambedkar did many things for every Indian in his life, like he strongly attacked the caste 

system and the traditional structure of Hindu society. He himself gave emphasis to the life of the 

untouchables and their improvement so that every person can use the public places in a proper manner. 

So that he could, he took measures of legal reform for every individual so that it could be implemented 

equally in the society and state of the people. He worked to provide the right of equality in the eyes of 

law to the citizens of India.Economic progress will give rise to social justice, this is a manifestation of 

mental slavery of Hindus in the form of casteism. The caste system has made Hindu society stagnant 

which hinders integration with outsiders. The caste system hinders the prosperity of the lower castes 

which leads to moral degradation. Thus the fight to end untouchability becomes a fight for human 

rights and justice.Historian R.C. According to Guha, ―Dr. B.R. Ambedkar is a unique example of 

success even in the most adverse circumstances. Today India is facing many socio-economic 

challenges like casteism, communalism, separatism, gender inequality etc. We need to find the spirit of 

Ambedkar within us, so that we can pull ourselves out of these challenges. 
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 euq"; LoHkko ls ,d lkekftd izk.kh gS] euq"; dk thou vusd fofo/krkvksa ls ifjiw.kZ gSA mls 

lEiw.kZ vko';drkvksa dh iwfrZ  gsrq nwljksa ls lgk;rk ds fy, fuHkZj jgrk gSA ekuoh; bfrgkl ds 

v/;;u ls irk pyrk gS fd vlarks"k] >xM+s] dyg] "kM;Ur] cxkor] fojks/k] fgalk] la?k"kZ] x`g;q)] 

cyiz;ksx vkSj pksjh vkfn lHkh lekt esa ns[kus esa vkrk gSA bUgsa fHkUu&fHkUu voljksa ij budk mi;ksx 

djuss okys lkekftd&vkfFkZd] uSfrd O;oLFkk] v[k.Mrk] jk"Vªh; ,drk vkSj jktuSfrd O;oLFkk dh 

;FkkfLFkfr dks cuk, j[kus esa gSA tSls iqjkru dchykbZ lekt esa ijEijkc)] gB/kfeZrk] ladhZ.k 

ekufldrk] Å¡p&uhp dk Hksn] fujadq'k lekt O;oLFkkvksa ls ysdj ledkyhu] vk/kqfud] yksdrkaf=d 

lfg".kqrk ls lkekftd ifjorZu ds }kjk uSfrd fu;e vkSj O;oLFkk dks LFkkfir fd;k x;kA blds fy, 

fdlh O;fDr ds tku&eky dk [krjk u gks ,slh fLFkfr esa iz'kklu O;oLFkk ds lkFk U;k; O;oLFkk dh 

LFkkiuk dh xbZ ftlls ekuo dks vkUrfjd lqj{kk fey ldsaA  

lfg".kqrk] fujadq'k] gB/kfeZrk] lekurk] Lora=rk] cU/kqRo] lEHkO;rk] ekuork ,oa bZekunkjh 

vkfnA

MkW- Hkhejko vEcsMdj n'kZu ds lEcU/k esa cgqr gh xEHkhj vkSj nwjxkeh fpUru djrs gSA mudk 

ekuuk Fkk fd & eSaus esjk thou fo"k;d n'kZu fuf'pr dj fy;k gS vkSj bl lEcU/k esa os Hkkjrh; 

n'kZu dks nks oxksZ esa foHkkftr fd;k gSA igyk gS ukfLrd] nwljk vkfLrd gSA ukfLrd i{k esa lka[; 

n'kZu ds f=xq.kksa lrksxq.k] jtksxq.k vkSj reksxq.k vkSj Jhen~Hkxon~xhrk esa mYysf[kr eks{k fl)kUr ds 

lkekftd n'kZu dks MkW- vEcsMdj us vLohdkj fd;k gSA ;g n'kZu okLro eas dfiy ds n'kZu dh rjg 

vR;ar foÑr Lo:i esa gSA ftl izdkj ls tkfr O;oLFkk gSA mlh Øeokj fo"kerkvksa dk tky ?k`.kk gS 

tks lkekftd thou dk ewyk/kkj ouk gqvk gSA fdUrq esjk vkfLrd i{k thou fo"k;d n'kZu ds rhu 

'kCn gS tks bl izdkj gS&lekurk] Lora=rk vkSj cU/kqRo dh Hkkouk gh muds thou n'kZu ds rhu vax 

gSaA
1
 esjs n'kZu dk ewy vk/kkj jktuhfr esa ugha gS] cfYd /keZ esa fufgr gS vkSj blh n'kZu dks eaSus 

uo&ckS) n'kZu ds uke ls Lohdkj fd;k gSA vius thou ds n'kZu dk ewyk/kkj jktuhfr esa ugha cfYd 

n'kZu esa [kkstrs gSaA ;g rF; muds n'kZu fo"k;d xaHkhj fpUru dk gh ifj.kke gS] D;ksafd n'kZu thou 

dks lR; vkSj ewY; iznku djrk gSA ÞMkW- vacsMdj us n'kZu dks ,d fof'k"V :i ls xzg.k fd;k gSA 

mUgksaus n'kZu dks rkfRod my>uksa ls eqfDr ,d lkekftd ,oa uSfrd lafgrk ds :i esa fy;k gSA muds 

vuqlkj n'kZu dk lkekftd ,oa uSfrd vFkZ gSA og mls lekt esa ifjorZu dh ,d fof/k cukuk pkgrs 

FksA pw¡fd og misf{kr ekuork ,oa ;FkkFkZrk ds i{k/kj FksA blfy, mudh :fp lkekU; ekuo ds n'kZu 

esa FkhA
2
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 blls ;g fl) gksrk gS fd vkn'kksZa] ewY;ksa] fu;eksa] fl)kUrksa ds vHkko esa lekt dh dYiuk ugha 

dh tk ldrh gSA ;fn fdlh lekt esa izpfyr uSfrd fu;eksa vkSj O;oLFkkvksa ds fy, fdlh izdkj dk 

ladV u mRiUu gksA blfy, lkekftd O;oLFkk esa v'kkfUr mRiUu gksus ij ekuo ds eu esa vokafNr 

ruko gksxsaA tks mlds ?kj] ifjokj] cPpksa ds thou ds izfr fpUrk djuk LokHkkfod gSA leqfpr uSfrd 

O;oLFkk dks cuk;s j[kus ds fy, vuq'kklu vko';d gSA bl dkjxj dne ds fy, MkW- Hkhejko 

vEcsMdj dk egRoiw.kZ ;ksxnku jgk gSA MkW- vEcsMdj dgrs gS fd Þ;fn jkT; dks lk/; eku fy;k 

tkrk gS rks blls mls lEiw.kZ ekuo thou dks fu;af=r djus dk vf/kdkj izkIr gSAÞ
3
 ;fn laoS/kkfud 

vk/kkj ij lektokn dh O;oLFkk dh tk; rks uSfrd fu;e ,sls gS] ftldh vogsyuk djuk O;fDr ds 

fy, cgqr gh ?kkrd lkfcr gks tkrh gSA ;fn dksbZ Hkh O;fDr lkekftd O;oLFkk esa vuq'kklughurk 

mRiUu djrk gSA rks ,slh n'kk esa fo?kVu dh fLFkfr mRiUu gks tkrh gS ftlds lek/kku esa mldksa 

nf.Mr fd;k tkukA ;gk¡ rd tqekZus ds :i esa vkfFkZd n.M] vekuqf"kd ujlagkj] vijkf/k;ksa dks fn;s 

tkus okyk e`R;qn.M] dBksj ls dBksj dkjkokl dh ;kruk vkfn dks mfpr Bgjk;k tk ldrk gSA fdlh 

Hkh dkuwu O;oLFkk dh voKk dks vuqfpr Bgjk;k tk ldrk gSA D;ksafd lkekftd O;oLFkk ds bu nksuksa 

fojks/kh n`"Vdks.kksa ds vk/kkj ij lekt esa izFke ds vuqlkj fdlh Hkh O;fDr dks lekt esa izpfyr dkuwu 

dh vogsyuk djus dk dksbZ vf/kdkj ugha gSA D;ksafd blesa lkekftd thou esa vlqj{kk vkSj ruko dh 

Hkkouk mRiUu gksrh gSA nwljh vksj ;fn ge ns[ks rks lekt esa dksbZ Hkh ukxfjd uSfrd fu;eksa ds 

vuqdwy vkpj.k djus ds fy, Lora= gSA D;ksafd jktuSfrd lÙkk fdlh Hkh izdkj ds cy iz;ksx vkSj 

fgalk ij vkfJr vfLrRo ds fy, dHkh Hkh fdlh izdkj dk vkSfpR;iw.kZ nkok ugha dj ldrh gSA bldk 

fu"d"kZ ;g gS fd tYnh fn[kkus dh vis{kk vf/kd mfpr gksxk fd lkekftd ifjorZu esa lÙkk] vf/kdkj] 

nkf;Ro] fgalk] ØkfUr] fojks/k] ykyp] ?kwl] pksjh] tkfrokn] Å¡p&uhp] etnwj&vQlj] HkkbZ&Hkrhtkokn 

bR;kfn iz'uksa ij FkksM+k vkSj vf/kd /;ku fn;s tkus dh vko';drk gSA bu iz;klksa ls lkekftd 

ifjorZu ds vfUre lek/kku rks ugha fudkyk tk ldrk] fdUrq dqN fuf'pr mÙkj dh vksj igq¡pk tk 

ldrk gSA tks lekt dh HkykbZ gsrq djxj dne gksxkA
4
  

 lekt esa QSyh dqjhfr;kas] dqizFkkvksa vkSj :f<+;ksa ds dkj.k lekt esa iSnk gksus okyh fofo/k 

leL;k,¡] ftuds dkj.k lekt esa lkekftd U;k; ,oa ifjorZu dh vko';drk gqbZA pkgs oxZHksn  ds 

mRiUu gksus dh ifjfLFkfr;k¡ jgh gks] ;k okLrfod O;ogkj esa gksus okys vU;k; dh O;oLFkk jgha gksA 

fdUrq orZeku esa bl O;oLFkk dk dksbZ lkjka'k ugha fudyrk gSA MkW- Hkhejko vEcsMdj dks bl ckr dk 

Js; fn;k tkuk vf/kd vko';d gS fd mUgksaus vf/kdkjksa ls oafpr oxZ dk /;ku mu lkekftd 

folaxfr;ksa dh vksj vkdf"kZr fd;k tks Hkkjrh; lekt ds fy, gh ugha oju~ jk"Vª dh lEiw.kZ O;oLFkk ds 

fy, Hkh ?kkrd FkhA  
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 vk/kqfud Hkkjr ds nk'kZfud fparu esas MkW- Hkhejko vEcsMdj th dks fuf'pr :i ls mPpLFk 

LFkku izkIr gS] D;ksafd mUgksaus vius thou esa uSfrd fu;e vkSj f'k{kk dks vR;f/kd egRo fn;k gSA 

ftlesa muds fo}rkiw.kZ ys[ku] usr`Ro vkSj jpukRed dk;Z iz.kkyh ls Hkkjr ds fo'kky lekt dks 

eq[;/kkjk ls tksM+us dk dk;Z fd;kA ftUgsa lkekftd] jktuhfrd] vkfFkZd] U;k; fey ldsaA os viuh 

leL;kvksa ds izfr tkx#d gks ldsaA ;g dk;Z okLro esa leLr lekt vkSj bl ns'k ds izfr mudh ,d 

egrh Hkwfedk gSA tks orZeku ifjfLFkfr;ksa esa 'kksf"kr vkSj oafpr oxZ lnk NksVh&NksVh t:jrkas ds fy, 

ijs'kku FkkA mlds fy, mu lHkh ewyHkwr vko';drkvksa dks iznku djus esa MkW- ckck lkgc Hkhejko 

vEcsMdj us jkr&fnu ,d dj fn;kA  

ekuoh; n`f"Vdks.k ,oa lkekftd U;k; ls lekt esa jgus okys izR;sd O;fDr dks fcuk HksnHkko ds 

/keZ o tkfr;ksa dks /;ku esa j[ks] thou dh vfuok;Z vkSj ewyHkwr vko';drk,¡ tSls&Hkkstu] diM+k vkSj 

edku dh iwfrZ fd;k tk ldsA izR;sd O;fDRk dks lkekftd vkSj vkfFkZd fodkl ds mfpr volj feyus 

pkfg,A blls fdlh O;fDr ds }kjk fdlh O;fDr dk 'kks"k.k u gksA blds lkFk&lkFk vkfFkZd fodkl 

dk fodsUnzhdj.k gksA jktuhfrd 'kfDr esa lEiw.kZ tu leqnk; dh mfpr Hkkxhnkjh fey ldsA lekt esa 

ifjorZu vkSj vkfFkZd #i ls fiNM+siu dks [kRe dj mUgsa Hkh lekurk ds mPp Lrj ij ykus dk iz;kl 

fd;k tkuk pkfg,A ;g O;oLFkk MkW- Hkhejko vEcsMdj ds lQy iz;klksa ls dkjxj gqbZ gSA tgk¡ yksxksa 

esa tutkx:drk rks c<+h gSA blls nlrk dh csfM+;k¡ <+hyh iM+h gSA fdUrq fo'ks"k /;ku nsus dh ckr ;g 

gS fd fofHkUu {ks=ksa esa mfpr volj iSnk djus vkSj gj izdkj dh vlekurk dks [kRe djus esa gSA
5
 
 

MkW Hkhejko vEcsMdj ds vFkd iz;klksa ls Hkkjr esa lkekftd U;k; dh ygj mRiUu gqbZ tks 

igys vR;Ur dBksj Fkh] D;ksafd Hkkjrh; lekt pkj o.kksZa esa foHkDr gSA tks vkt Hkh o.kZO;oLFkk lekt 

ds thou dk egRoiw.kZ fgLlk cuh] ftlls lkekftd ewY;ksa ds fu/kkZj.k esa vewrZ 'kwU; fn[kkbZ nsrh gSA 

tks ewY;ks ds p;u esa nqfo/kk Hkjh gqbZ gSA bl lkekftd lUnHkZ vkSj ,sfrgkfldrk dh ifjfLFkfr;ksa esa gh 

rc mRiUu gksrh gSA tc ge oSdfYid deksZa ds /;s;ksa ds mÌs';ksa ls lkekftd U;k; ds ifj.kkeksa ij 

fopkj fd;k tk;sA tc nSfud thou esa uSfrd fu/kkZj.k dh fLFkfr;ksa esa ijLij fojks/kh vkSj oSdfYid 

deksZa ds p;u vkSj ewY;kadu ds lUnHkZ esa vkckt mBkbZ tkrh gS D;ksafd uSfrdrk vkSj vuq'kklu ds 

leFkZd gksus ds mijkUr gh ikjLifjd O;ogkj dk vU/kkuqdj.k fd;k tkrk jgk gSA blds foijhr Hkh 

dqN yksx lkekftd U;k;] vkn'kksZa ds ikjLifjd lkeatL; ij fopkj djus dks rS;kj ugha gSA blds 

mijkUr lkekftd fLFkfr;ksa esa vkus okys ifjorZu ds ifj.kke Lo:i thou ds uohu vko';drkvksa ds 

izfr ltx jgus dh vko';drk gSA fdUrq lekt esa bZekunkjh] lR;okfnrk] lgkuqHkwfr vkfn ds vkn'kksZa 

dks ekuus dh ijEijk izkphu dky ls jgh gSA bl lkekU; vf/kdkjksa ls oafpr oxZ ges'kk ls gh bZekunkj 

vkSj U;k; fiz; ikS#"k;qDr jgk gS fdUrq gR;k djus okys] pksjh djus okys] >wB cksyus okys] dk;j] 
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csbZeku vkfn dh Hkjekj lfn;ksa ls jgh gSA bl izdkj dh lkoZdkfyd] lkoZHkkSfed LohÑfr vkSj 

vLohÑfr ds vk/kkj ij laHkO;rk vkn'kksZa dh 'kk'orrk vkSj fLFkfr&fujis{krk ds fl)kUrksa dks ekU;rk 

feyh gSA
6
  

 lkekftd U;k; ds fofo/k ifjorZuksa dh fn'kk esa yksdrkaf=d vkn'kksZa ds izfr fu"Bk] mnklhurk 

vkSj frjLdkj dk dksbZ de egRo ugha gSA D;ksafd yksdrkaf=d lektokn esa psruk dk mn~Hko vkSj 

fodkl rks uotkxj.k ds mijkUr gh gqvk gSA lkekftd U;k; dh ijEijkxr :i ls mnkjoknh 

fopkj/kkjk ds fo}kuksa us lkekftd U;k; vkSj jktuSfrd lerk ds fl)kUrksa dks yksdrkfU=d O;oLFkk dk 

funsZ'ku djus okys fl)kUr dh ?kks"k.kk djrs jgsA blls lHkh ukxfjdksa ds fy, leku ewyHkwr 

vko';drkvksa ds ekuoh; vf/kdkjksa] fu;ekuqlkj vkSj fu;r&vkfJr 'kklu] fuokZfpr izfrfuf/k ljdkj 

vkSj laoS/kkfud iz.kkyh ds vUrxZr lÙkk/kkjh ny dh uhfr;ksa us vlgefr ;k fojks/kh vfHkO;Dr izdV 

dhA tks yksdrkaf=d lektokn dks vfHkUu vax ekurs FksA blds foijhr lkekftd U;k; ds :f<+oknh 

leFkZdksa ds vuqlkj fo"k; vkfFkZd fLFkfr;ksa esa jktuSfrd lerk vlaHko gksus ds dkj.k yksdrkaf=d 

lektokn ds fuekZ.k esa vfFkZd O;oLFkk dh iqujZpuk dh vfuok;Zrk dks izkFkfedrk fn;k tkuk mfpr 

gksxkA
7
  

 ekuoh; n`f"Vdks.k bl ckr dk }Srd gS fd bZekunkj O;fDr ij pkgs fturh Hkh  ikcfUn;k¡ D;ksa 

u yxk nh tk;s] va/kdkj D;ksa u vk tk;s] jkLrk vusd dfBukbZ;ksa ls Hkjk gks] fQj Hkh ;fn O;fDRk gkj 

u ekusa rks og fuf'pr gh vius xURo; rd igq¡p gh tkrk gSA blh izfreku ds izfrewfrZ MkW- Hkhejko 

vEcsMdj vNwrksa dk Lrj ekuork ds Lrj rd ykus esa vusd dfBukbZ;ksa dks ikj dj vUrr% ys vk;sA 

mlds fy, mUgksaus dfBu ifjfLFkfr;ksa esa v/;kolk;h] ns'k ls ysdj fons'k rd v/;;u esa le; fcrk;k 

gSA ;g muds thou dh vn~Hkqr izfrHkk] fu"Bk vkSj U;k;'khyrk dk ifj.kke gS tks lkekftd U;k; dks 

izkIr djus esa vius lEiw.kZ thou dks vfiZr dj fn;kA MkW- vEcsMdj vius thou dh lHkh lkekftd 

;krukvksa dks thou esa lgrs&lgrs vkSj vkxs c<+rs jgsA ;g mUgksaus fu'p; fd;k fd vLi`'; oxZ ds 

fy, vekuoh; thou dh bl fLFkfr dks lekIr djA
8
 mUgsa leqfpr lk/ku eqgS;k djkuk mudk ladYi 

FkkA vkcknh dk cgqla[;d oxZ lfn;ksa dh xqykeh vkSj ykpkjh dk thou O;rhr djrk jgkA vUrr% 

mlds lkeus vusd fodB leL;k,¡ mRiUu gqbZA muds fodkl ds lk/ku esa vkfFkZd leL;k,¡ Hkh iSnk 

gksrh jghA lekt dh izxfr ds fu/kkZj.k esa izR;sd lekt dh rRdkyhu ifjfLFkfr;ksa vkSj lkaLÑfrd 

ifjorZuksa ds vuqlkj lekt esa le;&le; ij ifjorZu gqvk gSA tkfr&ik¡fr] Å¡p&uhp] NqvkNwr vkfn 

fofHkUu lkekftd dqjhfr;ksa ds nkSj esa ,d ,sls vlk/kkj.k O;fDrRo ds /kuh ekuo us lHkh dks U;k; 

iznku dj ekuork ds ewY;ksa dks ltho cuk fn;kA ftuds nk'kZfud fpUru us lekt esa ,d ubZ Økafr 

QSyk nhA mUgksaus cqf) ds cy ij lkekftd psruk dk lw=ikr fd;k gSA  
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  lkekftd U;k; ds lEcU/k esa nk'kZfudksa] euksoSKkfudksa vkSj fo}kuksa us dbZ fl)kUr fn;s gSaA ;s 

lHkh fl)kUr ekuoh; n`f"Vdks.k ls fd;s x;s gSa] ftlesa O;fDr dks lajpukRed vkSj vfHkO;DrkRed nksuksa 

n`f"V;ksa ls ns[kk x;k gSA fQj Hkh lkekftd U;k; dk ,d ,slk vkUrfjd igyw gSA tks O;fDr ds 

vkpkj.k dk dsUnz fcUnq gSA mls izk;% misf{kr djds ugha ns[kk tk ldrk gSA bl vkUrfjd rÙo dks 

vUr% izKk] vUr% vkRek] cksf/klRo] foosd vkfn ls izk;% ns[kk tk ldrk gSA bUgha rF;ksa dks vk/kkj 

cukdj lkekftd U;k; esa MkW- Hkhejko vEcsMdj ekuoh; n`f"Vdks.k ds fpUru dk v/;;u ;k rks fd;k 

gh ugha x;k gSA ;k rks fd;k x;k gS rks mls dsUnz esa j[kdj ughaA lkekftd U;k; ds igyw dks /;ku 

esa j[kdj le>uas dk iz;kl gSA Hkkjr esa lkekftd U;k; dh okLrfodrk dks /;ku esa j[kdj MkW- 

Hkhejko vEcsMdj us tkfr Hksn dks u"V fd;k gSA blds mijkUr Hkkjrh; lekt dks laxfBr djds 

vaxzstksa dh xqykeh ls eqDr fd;k gSA ftlls og ges'kk gh Lora= jg ldsA bl izdkj MkW- Hkhejko 

vEcsMdj dk dk;Z lkekftd U;k; iznku dj Hkkjrh; lekt dks laxfBr vkSj leFkZ djus dq'ky iz;kl 

gSA MkW- Hkhejko vEcsMdj ds lkekftd U;k; dk eq[; Loj Fkk fd ekuo dks leqfpr vf/kdkj ds 

lkFk&lkFk izfr"Bk vkSj lEekutud LFkku izkIr gksA U;k; dh ladYiuk Fkh fd Hkkjr ds ijEijkxr 

lkekftd n'kZu ds loZJs"B rRoksa dk lekgkj djukA blls lektoknh vkSj lkE;oknh fpUru ds 

loZJs"B rRo Hkh lkeus vk tk;sxsaA lkekftd U;k; dk eq[; dk;Z fd lekt esa jgus okys izR;sd O;fDr 

dks fcuk HksnHkko ds thou fuoZgu gsrq ewyHkwr vfuok;Z vko';drk,¡ tSls &Hkkstu] diM+k vkSj edku 

dh iwfrZ gks lds vkSj blds lkFk&lkFk izR;sd O;fDRk dks vkfFkZd ,oa lkekftd fodkl dk leqfpr 

volj izkIr gks ldsaA lkekftd U;k; dk fu"d"kZ gS fd lkekftd vkSj vkfFkZd :i ls fiNM+s oxZ dks 

lekt dh eq[; /kkjk ls tksM+ukA mUgsa fo'ks"k volj vkSj lqfo/kk iznku dj vU; oxksZa ds cjkcj ykuk 

vkSj lkekftd O;oLFkk dks vf/kd ekuoh; vkSj U;k;laxr cukus gsrq laoS/kkfud vk/kkj iznku djuk gSA 
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